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Parashat Pinchas
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G-d spoke to Moses, saying: “Pinchas the son of Elazar, the son of Aaron, the
priest, turned back, My anger against the children of Israel by avenging My
vengeance against them. I therefore did not destroy the children of Israel in

My vengeance.”

Sha’ar HaPesukim, parashat Pinchas
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The idiom “vengeance” is mentioned three times in this verse. The numerical

value of the root of this word, kuf-nun-alef, is 151, and is derived in three ways: The
numerical value of the Divine Name Ekyeh, when spelled out using the letter hei

is 151.

As we have explained previously, the Divine Names may be spelled out in various ways, depending
on how the letters hei and vav are spelled. In the case of the Name Ekyeh (alef-hei-yud-hei), if the two

letters hei are spelled out hei-hei, we have:

alef 1

alef | lamed | 30

pei 80

. hei 5
hei -

hei 5

yud 10

yud | vav 6

dalet 4
) hei
hei -
hei

151

Spelling out (milui in Hebrew) signifies the fulfillment of latent potential, similar to the birth of a
fetus hidden within the womb. Thus, in a certain sense, anger is the psychological fulfillment of the
Name Ekyeh, and rectifying it involves tracing it back to its source in this Divine Name. This will be

explained further on.

1. Numbers 25:10-11.
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Furthermore, the numerical of the Name Ekyeh squared is also 151.

If we take the sum of the squares of each of the four letters that compose this Name, we have 12 + 52
+10%+ 5* =1+ 25+ 100 + 25 = 151. This technique is called ribua perati (“individual squaring”), i.e.,
summing the squares of each letter that make up the word.

Squaring signifies maturation and development, similar to the way a child matures (hopefully) as
he grows into an adult. This is because squaring a number makes that number inter-include all its
constituent units. For example, the number five may be envisioned as a set of five points, named A
through E. If five is squared, we have 25 points, or five A’s, five B’s, and so on:

Aof A |BofA |Cof A | DofA | Eof A
AofB |BofB |CofB |DofB |EofB
AofC |BofC |CofC |DofC |EofC
AofD |BofD |CofD |DofD |EofD
AofE |BofE |CofE |DofE |EofE

Inter-inclusion is the characteristic of maturity, since maturity means being able to see all sides of an
issue and grant validity to other people. In Kabbalah, the maturation of the sefirot from individual
points into partzufim is the process which marks the transition from the chaotic, unstable world of
Tohu to the rectified world of Tikun.

Here again, anger is seen paradoxically seen to be the result of the maturation of the Name Ekyeh,
and its rectification involves tracing it back to its source in this Divine Name.
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Finally, the combined numerical values of the Names Elokim and Adni are 151.

Elokim: alef-lamed-hei-yud-mem (1+30+5+10+40 = 86); Adni: alef-nun-dalet-yud (1+50+4+10 = 65). 65+86
= 151. The Name Elokim signifies G-d’s attribute of judgement and severity, while the Name Adni
signifies His attribute of authority and dominion (adon means master or ruler). When these two
Divine attributes are combined, this also can produce anger, and thus the rectification of anger
involves as well tracing it back to these two attributes in the soul, as will be explained further on.
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These three aspects of vengeance are alluded to in the verse: “I descended to the
garden of nuts.”? The numerical value of the word for “garden of” ginat, gimel-
nun-tav is 453, which is 3 times 151.

The nut symbolizes in Kabbalah the phenomenon of evil surrounding holiness, just as the shells of

the nut surround the inner meat. Here, too, anger is a shell which must be discarded, and in so doing
one reveals the inner goodness of the soul.

The same teachings included in this passage from Sha’ar HaPesukim appear in a parallel passage in
Likutei Torah, arranged slightly differently:

2. Song of Songs 6:11.
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In Sha’ar Ruach HaKodesh, which contains (amongst other things) numerous remedies (tikunim) for
various sins, these numerical equivalencies are discussed at greater length. Therefore, to help us
understand this passage, we will quote from two passages from Sha’ar Ruach HaKodesh. The first is
Remedy #13 (p. 18a in the standard editions, p. 50 in the Brandwein edition):
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The following is a remedy for someone who gets angry.

Even though there is no explicit prohibition against anger in the Torah, it is nonetheless considered a
most heinous sin, and the sages have even compared it to idolatry.® This is because anger betrays at
least a temporary lapse in the individual’s belief that G-d runs the world and is responsible for every
occurrence in life. For if G-d is responsible for everything, and everything G-d does is good, how is
it possible to get angry? It is only possible if the person feels, at least for that moment, that he knows
better than G-d what should be happening, and this is a subtle form of idolatry: he is considering his
own understanding of how the world should be running superior to G-d’s.
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My master, of blessed memory, before he departed for the life of the world to
come, wanted to teach all the members of his following a remedy for anger, but
we did not merit to do it, since, because of our numerous sins, I forgot the full
explanation. The gist of the matter, however, is this:
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One should perform 151 fasts, corresponding to the numerical value of the word
for “anger” (ka’as, kuf-ayin-samech) plus 1 for the value of the word itself (the kolel).

Rabbi Shneur Zalman of Liadi explains in the Tanya* that all the fasts prescribed in the works of
Kabbalah for rectifying various sins do not constitute the substance of repentance —which is sincere
regret for past deeds and resolve not to repeat them. Rather, they are intended — once the individual
has already repented and been forgiven for his sin — to purify the soul from the damage the sin caused
and to reinstate the individual in G-d’s favor. Furthermore, these fasts are essentially not practicable
today since our constitutions are much weaker than those of previous generations. Instead, we are
to redeem these fasts by giving charity.
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3. Zohar 1:27b, 2:182b, 3:179a, 234b; Zohar Chadash 21a; Tikunei Zohar 56; Mishneh Torah, Deiot 2:3; see Shabbat 105b, Nedarim
22b, Igeret HaKodesh 25.

4. Igeret HaTeshuvah 1-3. Rabbi Shneur Zalman does allow a person to complete a limited number of fasts, but the Rebbe has
said that even these fasts are no longer applicable.
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Thereare three types of vengeance alluded toin the story of Pinchas: “by avenging,”
“My vengeance,” and “I did not destroy the children of Israel in My vengeance.”
During the morning prayers, one should meditate on the Divine Name Ekyeh as
it is spelled out with the letter hei, the numerical value of which is 151. During
the afternoon prayers, one should meditate on the Name Ekyeh squared, which
also equals 151. During the evening prayers, one should meditate on the Divine
Names Adni Elokim, the combined numerical values of which equal 151.
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(I am not sure if he told us to do it this way or oppositely, that is, to meditate on
what is said above regarding the evening prayers during the afternoon prayers
and vice versa.)
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The way this is done is as follows. We shall explain with regard to how one
meditates during the morning prayers of the 151 fast days, and from this you will
understand how to meditate during the other prayers. On the first fast day, you
should meditate during the morning prayers on the letter alef. During the next
thirty fast days, you should meditate during the morning prayers on the letter
lamed whose numerical value is 30, this being the second letter of the spelling-out
of the letter alef i.e., the first letter of the Name Ekyeh. During the next eighty fast
days, you should meditate during the morning prayers on the letter pei whose
numerical value is 80, this being the third letter of the spelling-out of the letter
alef. In this way you should meditate on the remaining letters of the spelling-out
of the Name Ekyeh for the duration of the 151 fast days.

Schematically, this would look like this:

morning alef lamed pei hei | hei | yud vav dalet | hei | hei
prayer 1 30 80 5 5 10 6 4 5 5
afternoon | alef hei yud hei

prayer 12 25 100 25

evening alef | dalet | nun | yud | alef | lamed | hei | yud | mem

prayer 1 4 50 10 1 30 5 10 40
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I do not remember which vowels to use when meditating on these Names.

Although every Name of G-d has its natural vocalization, these Names may be visualized as being
vocalized with other vowels (since, after all, one does not pronounce these Names while meditating
on them, but merely visualizes and contemplates them). In Kabbalah, the vowels signify the light
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that fills the vessels (signified by the letters). By changing the vowels, then, one is filling the vessel
with various types of light.
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I also do not remember at which exact point in the prayers one is to perform these
meditations. All I remember is that they are to be done during the prayers, as I
said. If, however, one wishes to meditate on these ideas throughout the whole
day, so much the better.
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In order to assuage anger, it is also effective to meditate—when one becomes
angry—on the Name Ekyeh spelled out with the letter hei. As mentioned above,
the numerical value of this Name is the same as that of the word for “anger” with
the kolel.

From this remedy we see that prayer is an integral part of the process of rectifying anger. Furthermore,
all three aspects of anger must be addressed: the fulfillment of the Name Ekyeh, the maturation of the
Name Ekyeh, and the combination of the Names Elokim and Adni.

We now turn to Remedy #15 (p. 18b in the standard editions, p. 50-52 in the Brandwein edition).
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Here is another way to remove anger when it overtakes a person, beside the
remedy mentioned previously. If a person meditates on what follows, the aspect
of the evil inclination which causes anger will be nullified. It will therefore be
effective in eliminating anger—unless, of course, the person willfully chooses to
become angry.
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Let us first explain what anger is. As we explained above, there are three types
and derivations of vengeance whose numerical value is 151: the Name Ekyeh when
spelled out with the letter hei, giving a numerical value of 151; the combined
numerical values of the Names Adni and Elokim, which equal 151; and the square
of the Name Ekyeh, which equals 151. All these equal the numerical value of the
word for “anger” (ka’as) plus 1 for the word as a whole.
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We see from this that anger derives from the two Names Adni and Elokim, which
signify the two types of courts: lenient and strict. When these two Names are
combined, anger issues from them.

In other words, being judgmental (i.e., acting like a court) is the source of anger. The connection
between anger and the Name Ekyeh will be discussed presently. The Name Elokim signifies strict
judgement, and the Name Adni lenient judgement. In Kabbalah, the Name Elokim is associated chiefly
with the sefirah of gevurah and the Name Adni with the sefirah of malchut. Judgement is obviously an

essential aspect of both of these attributes. When allowed to get out of hand, however, it degenerates
into anger.
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This is the mystical meaning of the verse: “for I, G-d your G-d, am a jealous
G-d.”
The italicized “G-d” is the translation of the Name Havayah, which is read nowadays as the Name

Adni. The non-italicized “G-d” immediately following is the translation of the Name Elokim. Thus,
the combination of these two Names makes G-d “a jealous G-d,” exacting vengeance.
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For anger derives from these two Names, Adni and Elokim, whose combined
numerical value is 151.
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This is also alluded to in the verse: “For anger rests in the bosom of fools.”® The
numerical value of the word for “in the bosom of” (becheik, beit-chet-yud-kuf) is 120,
which is the number of permutations of the Name Elokim, from whence anger
derives.

The Name Elokim comprises five letters (alef-lamed-hei-yud-mem), and five letters produce 120

permutations: 5! =5 x 4 x 3 x 2 x 1 = 120. The different permutations of this Name indicate all the
various types of judgement.
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Now, the word becheik comprises the letters of the word Yabok (yud-beit-kuf)
together with the letter chet inserted in the middle.
The Yabok is a tributary of the Jordan river and was the scene of Jacob’s night-time encounter with

the angel of Esau (Genesis 32:23-33). As such, it signifies the context of the struggle between good
and evil.
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5. Exodus 20:5; Deuteronomy 5:9.
6. Ecclesiastes 7:9.
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The significance of this is that when the Name Havayah is joined to the Name
Elokim the negativity of the Name Elokim is sweetened by the mercy of the Name
Havayah. The combined numerical value of these Names is that of Yabok, 112.

Just as the Name Elokim is associated with G-d’s attribute of judgement, the Name Havayah is
associated with His attribute of mercy. Judgement is not intrinsically negative, of course, since
proper discernment is necessary in order to recognize good and evil and separate them. Only when
judgement is allowed to overtake a person’s consciousness does it become a negative force, resulting

eventually in anger. Therefore, care must always be taken to moderate and mitigate judgement with
mercy.

This interplay between judgement and mercy may be seen as the struggle between Jacob and Esau’s
angel (not Esau himself — for he is the personification of fallen judgement, i.e., anger and violence —
but his “angel” or spiritual origin). They are both legitimate, but Jacob (mercy) must always retain
the upper hand. This is why this struggle took place at the Yabok river, for as we said, the numerical
value of Yabok is 112, the sum of the numerical values of the Name Havayah (26) and Elokim (86).
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However, through anger, the individual introduces the letter chet into this word.
The numerical value of chet is 8, alluding to the eight kings of who ruled the land
of Edom. By inserting them into the picture, the individual causes the world to
revert to chaos.

Edom is the kingdom of Esau, and thus signifies unmitigated judgement. As such, this kingdom and
the eight kings who ruled it (Genesis 36:31-39) express the energy of the world of Tohu (“chaos”), the
order of creation that preceded the rectified order of Tikun or Atzilut. In this world, the sefirot could
not interact because they did not allow each other to enter each other’s vessels. In other words, they

exhibited excessive severity, judgement, and self-centeredness. By exhibiting anger, the individual
causes the world to regress to this level.
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This is the mystical meaning of the verse, “And the querulous man alienates his
friend.””

The word used for “friend” in this verse (aluf) is the same as that for “chieftain,” possibly alluding to
the chieftains of Edom (Genesis 36:15-19). The meaning would then be that an angry person separates
between people, regressing the world to the state of Tohu.
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When the Name Havayah is thus separated from the Name Elokim, this produces
the state of severe judgement, which in turn leads to anger. The root of this anger
is in the 120 permutations of the Name Elokim, which is the numerical value of
the word “in the bosom of,” as we have noted.
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7. Proverbs 16:29.
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This is also the meaning of what the people said to Aaron when they asked him to
make the Golden Calf: “Arise, make us gods that will go before us.”® That is, they
asked him to make the Name Elokim—which in the context of holiness is only
one Name—expand into many gods, i.e., its 120 permutations. This is why the
verb “that will go” in this verse is in the plural. “That will go” also means “that
will extend,” implying that the Name Elokim expands into its 120 permutations.
The Arizal will presently explain that the 120 permutations themselves are entirely within the realm

of holiness, but they serve as the origin of the “other gods” that constitute idolatry and denial of the
one G-d.
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It is to this that the elder in the Zohar® alludes when he explains the verse, “G-d
(Elokim) ruled over the nations”:'" “the Name Elokim expands until other godsissue
from it.” This means that the Name Elokim expands into its 120 permutations, all
of which are still in the realm of holiness, but whatever expands further than this
becomes other gods, which are rooted in the said 120 permutations.

When the judgement of the Name Elokim is allowed to extend beyond its natural borders, i.e., when a
person becomes overly judgmental, this becomes a recipe for idolatry. The person comes to deny the

oneness of G-d in the world, i.e., the fact that everything in the world is caused and directed directly
by G-d. This subtle idolatry leads, as we said, to anger.
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This is alluded to as well in the continuation of the story of the Golden Calf,
when it is said: “they made for themselves a god of gold,”" the word “a god”
being in the plural.

The word for “a god of” in this verse literally reads “gods of” [elokei].

D/°IPR NIPNIX TWRN (R D°LWHNNT O°B1X P OO .73p 732 717301 3 71901 LAy o2 Wy MK 03
TP 13T DOBIVR PR TAID 2T N30 PR PAYa 1A 191 a1 Jrom moon N Lpn 93 wawn onw
/217 wnd 113 130

Similarly, G-d told Moses, “they made themselves a molten calf.”'> The numerical
value of the word for “molten” (maseichah, mem-samech-chaf-hei) is 125, alluding to
the 120 permutations of the 5 letters of the Name Elokim. Thus the word maseichah

8. Exodus 32:1.
9. 2:96a.

10. Psalms 47:9.
11. Exodus 32:31.
12. Ibid. 32:8.
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divides into two parts, mem-samech-chaf, the numerical value of which is 120,
and hei, the numerical value of which is 5. This is also why the calf was made
of 120 talents of gold, corresponding to the 120 permutations or, according to
another opinion, 125 talents of gold, correspond to the numerical value of the word
maseichah, as our sages have said.”
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This is also the mystical meaning of the commandment, “Do not make for
yourselves molten gods.”** Do not allow the Name Elokim to expand to its 120
permutations—120 being the numerical value of the word for “molten”—so that
these can serve as a source for the forces of evil, known as “other gods.”

1pn Kb i T an oD% 073 OYON YW °7 OADW 11°2 °2 .JIpNR ANy X213 .07 11RAW INKI
SIN2IW MWD T O0aAnD MY X ANy

Now that we have explained the damage caused by anger, we can explain the
remedy. Since anger causes the Name Havayah to be dissociated from the Name
Elokim, the remedy is to join them together again.
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This is done as follows: During the morning, afternoon, and evening prayers,
when reciting the first three blessings of the Amidah, one should meditate on
the following: When saying “Blessed are You, O G-d” during the first blessing
(Avot), one should, when saying the Name Havayah, meditate on the spelling of
this Name whose numerical value is 72, i.e., as it is spelled out using the letter
yud. He should also intend in his mind to unite this Name with the Name Ekyeh
as it is spelled out using the letter yud.

There are four chief ways to spell out the Name Havayah; the numerical values of these spellings
are 72, 63, 45, and 52. The first blessing of the Amidah is called Avot (“fathers”) since it mentions
the forefathers of the Jewish people. The spelling whose numerical equivalent is 72 is associated
with the sefirah of chochmah. The Name Ekyeh is associated with the sefirot of keter and (secondarily)
binah. This means that when the keter-binah experience is allowed to fulfill itself, develop and mature
(as signified by the spelling out and squaring of this Name) without the presence of chochmah in
the process, anger is likely to ensue. If, however, chochmah is present, this serves to sweeten the
fulfillment and maturity of keter and binah, ensuring that the process will not lead to anger.

We may explain this as follows: Keter, in its most immediate manifestation, is the will that drives the
person to pursue his vision or idealism and make its imprint in the world. This will gives rise to an
intellectual insight regarding how this vision can be expressed in a particular context, usually as a
solution to a problem or challenge. This insight is called chochmah (“wisdom”). It is then necessary
to integrate this insight into the individuals pre-existing world-view and mode of thinking, in order
for him to be able to hold on to the ephemeral and elusive insight he has just been graced with. This

13. Shemot Rabbah 42:8; Zohar 2:198b, 3:79a.
14. Exodus 34:17.
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is the role of binah (“understanding” the insight).

In the process of processing the insight, however, binah must perforce give due consideration to
the individual’s way of looking at the world, which he has developed throughout his lifetime. This
carries with it the danger of reinforcing and bolstering his ego, as details of the insight validate his
preconceptions. Man, being an egocentric creature, will naturally tend to emphasize those aspects
of his new insight that validate his preconceptions and existing notions of the nature of reality, and
tend to ignore those aspects of the insight that require him to re-evaluate or re-formulate his world-
view.

It is therefore necessary for someone who has received an insight to try to re-experience the pristine
vision of the insight at various points during the process of integrating it into his existing mental
structures, particularly after the process has been completed. In this way, he can measure the extent
to which his mental processing has remained true to the original vision of the insight. This process is
called joining or unifying chochmah and binah.

If a person neglects to do this, his insightful experience will only serve to aggrandize his ego, as we
said, and this of course will lead him to anger, since anger is just a manifestation of the ego. (This is
alluded to by the fact that the numerical value of the word for “anger” [ka’as, 150] is ten times that of
the word for “haughtiness” [ga’avah, 15].)

Similarly, the will that engendered the insight in the first place is a self-oriented experience: “I want
to solve this problem; I am bothered by this challenge.” In contrast, receiving insight is a humbling
experience, since one is privileged to experience a transcendent revelation that is obviously from
a place of infinity beyond him. If, however, this transcendental experience is allowed to fade into
distant memory, the egocentricity of the will goes unchecked.

Rooting out anger at its source, then, involves uniting the Name Havayah (specifically, the Name
Havayah associated with chochmah) with the Name Ekyeh.
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When saying “Blessed are You, O G-d” during the second blessing (Gevurot), one
should, when saying the Name Havayah, meditate on the spelling of this Name
whose numerical value is 63. He should in addition intend to unite this Name
with the Name Elokim. This he does by visualizing the Name Havayah vocalized
with the vowels of the Name Elokim.

The Name Elokim has three vowels (chataf-segol, cholam, chirik). These should be envisioned as
appearing together with the first three letters of the Name Havayah. The second blessing of the
Amidah is called Gevurot (“powers”) since it discusses G-d’s power and strength. The Name Havayah
whose numerical value is 63 is associated with the sefirah of binah. Inasmuch as binah is the source
of gevurah, joining these two names in effect grants gevurah an experience of its source, or returns
gevurah to its source in binah.

As we said above, binah is the analysis through which the insight of chochmah is processed. This
process entails evaluating one’s preconceived notions and way of thinking in light of the new insight,
a process of judgement and severity, since old ideas that do not jibe with the new insight will have
to be rejected. Thus, binah is the source of gevurah. However, it is always necessary to keep gevurah
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connected to its source in binah, so that it retains the “personality” of an objective arbitrator rather
than degenerating into an arbitrary despot.
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When saying “Blessed are You, O G-d” during the third blessing (Kedushat
HaShem), one should, when saying the Name Havayah, meditate on the spelling
of this Name whose numerical value is 45, i.e., as it is spelled out using the letter
alef. He should in addition intend to unite this Name with the Name Adni.

The Name Havayah whose numerical value is 45 is associated with the concept of humility. The
numerical value of the word for “what” (mah) is 45, and the question “what?” implies a humble
admission that one does not know everything. Moses, the humblest man on earth,' said of himself
and his brother Aaron, “What are we?,”® i.e., “we are, or personify, the attribute of “what.””

This attribute is the essential compliment and inner dimension of the attribute of malchut, sovereignty.
This was exemplified by King David, the quintessential monarch, who declared of himself, “I shall
be lowly in my own estimation.”"”
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Thus, in the second and third blessings of the Amidah, he has connected the
Name Havayah with the Names Elokim and Adni, which are the two powers of
judgement from which anger is numerically derived, as we have said. In this way,
he has sweetened them by associating them with the Name Havayah.

The way to prevent anger is thus to ensure that one’s power of judgement is always mitigated by

mercy. The third blessing of the Amidah is called Kedushat HaShem (“the holiness of G-d’s Name), for
this is its subject.
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In the first blessing of the Amidah, he has also through his meditation sweetened
the source of these two powers of judgement, that is, the Name Ekyeh, from
which anger also is derived when it is spelled out with the letter hei, as we have
mentioned. This Name is sweetened by the Name Havayah spelled out to equal
72. Thus, all three aspects of anger have been rectified: the root and its two
branches.

To summarize:

15. Numbers 12:3.
16. Exodus 16:7,8.
17. 2 Samuel 6:22.
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Amidah Name to be rectified | Name Havayah used to rectify it

. . Ekyeh (will & _ . .
first blessing (Avot) understanding) Havayah = 72 (wisdom in mercy)
second blessing (Gevurot) Elokim (severity) Havayah = 63 (understanding in mercy)
third blessing (Kedushat HaShem) | Adni (sovereignty) Havayah = 45 (humility in mercy)

In summary, then, we see that by tracing the root of vengeance (kuf-nun-alef) back to its origin
in the Divine Names, we see how the perversions of Divine power that give rise to anger can be
rectified and sweetened in their source. Evidently Pinchas succeeded in doing this, for the result of
his expressing rectified anger (i.e., anger devoid of any ego) was being granted membership in the
priesthood. On the one hand, we see that the tribe of Levi was characterized by extreme zealousness
for G-d. Levi and his brother Shimon took vengeance on the people of Shechem when they raped
their sister, Dinah.”® When Moses came down from Mt. Sinai and saw the people worshipping the
Golden Calf, he said, “Who is for G-d, come to me,” and the entire tribe of Levi came to him and
slew the idolaters.” On the other hand, one of the chief functions of the priest, besides officiating at
the Temple sacrificial rites, was to bless the people each day with peace. The passage describing this
function of the priesthood® contains 150 letters, signifying how by rectifying their innate attribute
of zealous anger, they serve as conduits for peace and brotherhood for the whole people. Thus, G-d
says of Pinchas, “Therefore, say that I hereby grant him My covenant of peace.”

The Arizal makes another recommendation for insulating oneself from anger:

732 RWT PR 0D 1120 D207 WRD Oi... YT D121 /AT O NI LYW 932 O°AYD ‘2 P1apw JPIX O3
m5%2va AN OX 0IRY PYY 2anm7 0y Pvan® 19X mMPrav vy 93 1IN PUTAT AR PA21 0yD
7 73192

In addition, one should immerse in the mikveh twice a week, on Tuesdays and
Fridays.... When he immerses, he should meditate on the fact that the numerical
value of the word mikveh (mem-kuf-vav-heh, 151) is the same as that of the word for
“anger” (ka’as, 150) plus the kolel and that of the Name Ekyeh spelled out with the
letter hei (151). He should intend through these immersions that the anger that
overcomes him be nullified, provided that he persists in immersing this way.

o 2 oS
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The daughters of Tzelofechad approached. ...
In this parashah, G-d gives the commandments regarding the division of the Land of Israel among

the tribes, clans, and families of the Jewish people. After hearing these commandments, the five
daughters of a man named Tzelofechad, who had not had any sons, argued that they, too, deserved

18. Genesis 34.

19. Exodus 32:26-28.
20. Numbers 6:22-27.
21. Ibid. 25:12.

22. Numbers 27:1.
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a portion of the land.”
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Sha’ar HaPesukim and Likutei Torah, parashat Pinchas

Know that Tzelofechad personified the source of the fives states of gevurah. This is
alluded to by the fact that the letters of his name spell the words for “the shadow
of fear” (tzel pachad).

Fear is the emotion associated with the attribute of gevurah.
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His five daughters personified the five states of gevurah.
As we have seen previously, there are five states of gevurah in binah and da’at, which then become the

gevurah-components of the five principal sefirot of the emotions, chesed to hod.
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Specifically, they personify the five states of gevurah that remain within the yesod
of Z’eir Anpin, and do not enter malchut. Instead, other states of gevurah take their
place and enter malchut, as is known.

The first set of states of gevurah that descend from Ima to Z’eir Anpin remain within it until they are
“sweetened” by the states of chesed within Z’eir Anpin. They are then transferred to Nukva.
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Therefore, Moses was unsure whether or not they deserved a portion in the land,

i.e., in malchut.

The earth, and specifically the Land of Israel, personifies malchut. These five daughters personified

the five states of gevurah, but there are iterations of the five states of gevurah that do not reach malchut,
so Moses was not sure whether they personified the iterations that reach malchut or not.
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G-d told him that since they do shine into malchut, they deserve a portion of the
land.
Even the iterations of the five states of gevurah that do not themselves enter malchut shine some of

their light into malchut, and therefore, no matter what iteration of the five states of gevurah the five
daughters of Tzelofechad personified, they deserved a portion in the land.

23. Numbers 27:1-11.
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Of these five states of gevurah, three of them are sweetened by the states of chesed
within Z’eir Anpin and two are not, as is known.
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The three that are sweetened were personified by the daughters Choglah, Milkah,
and Tirtzah.
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This is because Choglah means “she has a holiday” (chag lah). She celebrates
because she is sweetened.
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Milkah’s name indicates her essence.

Milkah can be vocalized malkah, “queen,” clearly associated with malchut, “sovereignty.”
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Tirtzah means “will” and “lovingkindness.”
Tirzah means “she will want,” indicating goodwill and desirability, which is possible only if the
gevurah has been sweetened by chesed.
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The two that were not sweetened were Machlah and Noah.
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Machlah can be interpreted to mean “she will be wiped out,” similar to “And he
wiped out (vayimach) all life....”*

I JIX U YU pwon LAy
Noah is similar to the words meaning “swaying” in the verse, “The earth is swaying
like a drunkard; it is rocking to and fro like a hut. Its iniquity shall weigh it down,
and it shall fall, to rise no more.”?

These two names are thus associated with states of gevurah that have not been sweetened with
chesed.

24. Genesis 7:23.
25. Isaiah 24:20.
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“On the Sabbath [you shall offer]...beyond the daily ascending offering...."”

“On the first days of your months [Rosh Chodesh], you shall offer...beyond
the daily sacrifice it shall be done...."”"

“On the fourteenth day of the first month. .. Pesach. ..you shall offer. .. beside
the morning daily sacrifice you shall do them...beyond the daily sacrifice it

shall be done...."”*

“On the day of the first fruits...on your weeks [Shavuot]...you shall offer...
beside the daily sacrifice you shall do them...."”

“On the first day of the seventh month...a day of blowing [the shofar, Rosh
Hashanah]...you shall do. .. beside the. .. daily sacrifice....”

“On the tenth day of this seventh month...you shall afflict yourselves [by
fasting, Yom Kippur]...you shall offer... beside. . .the daily sacrifice....”

“On the fifteenth day of the seventh month...you shall celebrate the festival
[of SuRkot]...and you shall offer... beside the daily sacrifice. ...

In this parashah, God commands us to offer daily (tamid) offerings and additional (musaf) offerings on
the Sabbath and the holidays. The daily and additional offerings are “ascending-offerings” (olah). In
its listing of the additional offerings, the Torah refers to each being required in addition to the daily

morning offering.

26. Numbers 28:9-10.
27. Ibid. 11,15.

28. Ibid. 17, 23, 24.
29. Ibid. 26, 27, 31.
30. Ibid. 29:1, 2, 6.
31. Ibid. 7, 8, 11.

32. Ibid. 12, 13, 16. The same pattern and expression is used for the offerings of the rest of Sukkot (v. 19, 22, 25, 28, 31, 34)

and for Shemini Atzeret (v. 38).
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Sha’ar HaPesukim, parashat Pinchas

The Torah refers to the additional sacrifices of the Sabbath, the first day of the
month, and the festival of matzot (Pesach) as being “beyond (lit., “above”) the
daily ascending-offering,” implying that these sacrifices reach “the highest of the
highest levels of spirituality,” as mentioned in the Zohar.

The daily offering is already called an “ascending” offering, so something “above” an “ascending”
offering is “above the above.”
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But with regard to Shavuot, the Torah refers to the additional offerings as being
simply “beside the daily ascending-offering.”
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It would seem that, contrary to this, it would be appropriate to refer to the day the
Torah was given as being “above the daily offering,” since this day is surely “the
highest of the highest,” more so than the first day of the month and the festival
of matzot.
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Let us also note the difference between the active phraseology of “you shall do”
and the passive “shall be done.”

In its description of the additional offerings of Rosh Chodesh, the Torah uses the passive, in its
description of those of Pesach, both the active and the passive, in its description of those of Shavuot

(and Rosh Hashanah, but the Arizal is not focusing on this here), only the active. In its description of
those of the Sabbath, the Torah uses neither expression.
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Through this we will be able to understand the mystical difference between the
Sabbath, Rosh Chodesh, and the festivals.
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On the Sabbath, there occur two types of couplings between the partzufim. The
first involves the angels, and through them this coupling occurs. This coupling is
thus called “the coupling of the angels,” meaning that they act as “male waters”
in order that they receive Divine beneficence from above them.

“Male waters” is the idiom used for “arousal from below,” an act performed in order to elicit Divine
beneficence from above. The coupling of the sefirot initiated by the angels is seen as an internal

33. 3:79b.
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system function in the workings of the channeling of Divine beneficence earthward. The angels
themselves are part of this “machinery” and elicit Divine beneficence as part of the Divine plan.
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This coupling occurs on the Sabbath night. We are therefore permitted to engage
in marital relations on the Sabbath night.

Marital relations on Friday night imitate the coupling of the partzufim (aroused by the angels) that
occurs this night.
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The second type is initiated by human souls and occurs on the Sabbath day. We
are therefore forbidden to engage in marital relations on the Sabbath day, for we
then have to raise “male waters” in order to effect the supernal coupling, which
elicits a flow of souls into the world.

Presumably, our marital relations can imitate a supernal coupling that is already occurring but not
initiate one. Since the sefirotic coupling occurs anyway (thanks to the angels) on Friday night, we can
imitate it and thus channel it. But on Shabbat day;, it is up to us to initiate the supernal coupling, so
we must focus on activities (prayer, Torah study, etc.) that effect this union, rather than channel it.

We cannot simply channel the flow produced by the supernal union (by engaging in marital union
below) because without our actions, there is no union to channel.
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These two couplings occur through Jacob and Joseph, as is mentioned in the
Zohar?* Since these two couplings occur on the Sabbath, one through us and
one without us, a higher and lower coupling, it is therefore said that “...on its
Sabbath, above the daily ascending-offering and its libation.” For this coupling
occurs above: Z’eir Anpin is absorbed within Abba and Nukva within Ima.

The Sabbath is the return of everything to its source. The emotions and their means of expression are
renewed within the intellect that gave rise to them, in this case, G-d’s idea of the world.
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This is why it is written, “You shall guard the Sabbath for it is holy unto you,”*
implying that it is intrinsically holy, for Z’eir Anpin and Nukva ascend to the level
of Abba and Ima, who are termed “holy,” as it is written, “It is a jubilee, it will be
holy unto you.”*

As we have explained previously, the jubilee year manifests [ma. In general, the intellect is above and

34. 2:259a.
35. Exodus 31:14.
36. Leviticus 25:12.
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removed (holy, objective) from the subjective reality of the emotions.
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In contrast, the festivals are called “a calling of holiness,”* but not holiness itself.
This is why with regard to the Sabbath it is written “above the daily sacrifice.”
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However, since there are two types of coupling that occur on the Sabbath, one
through us and one without us, the Torah says neither “it shall be done,” in the
passive, nor “you shall do,” in the active.
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On Pesach and Rosh Chodesh, a supernal coupling also occurs, but it occurs by
itself, without our initiative. This is the meaning of the Zohar’s statement™® that
“the coupling that occurs on Pesach is not from our side.” Therefore, in the context
of Rosh Chodesh and Pesach, the Torah says, “above the daily sacrifice it shall be
done,” implying that (1) there is a supernal coupling and (2) it occurs by itself.

DaX ,KAX XM 7217 721 nawa Co XM 191X ;% naw "2 v Pﬁﬂ.‘l 272 AR21 X771 23X
XK TR 73ARPIT D72 0772

By the way, this also explains the difference between the Sabbath and Rosh Chodesh
in the following way. On the Sabbath, the male principle predominates due to the
influence of Abba, but on Rosh Chodesh, the female principle predominates due
to the influence of Ima.

The Sabbath is a solar phenomenon, occurring every seventh day, while Rosh Chodesh is a lunar
phenomenon, occurring when the moon begins its cycle anew.
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This alluded to in the verse, “The gate of the inner courtyard [of the Temple] will
be closed during the six days of the workweek, but on the Sabbath day it shall be
opened and on the day of the new month it shall be opened.”* We see first in this
verse the Name Havayah written in order in the context of the Sabbath, in the
initials of the words “days of the workweek, but on the Sabbath day.”

These words read: yemei hama’aseh u’veyom haShabbat. The initials of these words, in order, are yud-
hei-vav-hei, the Name Havayah.

37. 1bid. 23:2, 4, 37.
38. 3:95b.
39. Ezekiel 46:1.
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In the Name Havayah written normally, the “male” letters yud and vav overpower
the “female” letters hei and hei.

The four letters of the Name Havayah are associated with the four partzufim Abba, Ima, Z'eir Anpin,
and Nukva, respectively. Thus, the yud and vav are “male” letters while the two hei’s are “female”
letters. In the two couples, yud-hei and vav-hei, the male principle precedes and therefore dominates
the female principle.
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But in the context of Rosh Chodesh, it is written, “the Sabbath it shall be opened
and on the day of the new month.” The initials of these words also spell the
Name Havayah, but with the first hei, which is Ima, ruling over the yud, which
is Abba.

These words read: haShabbat yipatei’ach u’veyom ha-chodesh. The initials of these words are hei-yud-
vav-hei. This is the Name Havayah with the first two letters reversed, indicating the ascendancy of the
female (Ima) over the male (Abba).

Returning to the main train of thought:
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On Shavuot, marital relations are forbidden both by day and by night, as Rabbi
Shimon bar Yochai states in the Zohar,” that we must stay up the whole night
of Shavuot learning the Torah. This is because on the night of Shavuot we are
preparing ornaments for the matron.

The Torah was given in the early morning. G-d had to wake us up to give us the Torah, and this is
seen as a sign of disrespect for the Divine gift. In order to rectify this error, it is customary to stay of
the night of Shavuot learning Torah in anticipation of the annually repeated revelation that occurs in
the early morning.

A more mystical reason for this custom is the one mentioned here; we must prepare the “ornaments”
for the matron, or bride. The giving of the Torah is the marriage between G-d (the groom) and the
Jewish people (the bride); the flow of the Torah’s Divine insight and wisdom from G-d to us being
analogous to the flow of vital seed from the groom to the bride on the wedding night.

It is stated in the Zohar*! that G-d prepared Eve for her wedding with Adam by adorning her with
24 ornaments. (The numerical value of the word “and He brought her [vayevi’eha] to Adam”* is 24.)
The primordial snake contaminated her with 24 types of venom. (The word “and I shall place enmity
between you and her”# in G-d’s curse of the snake is spelled with the same letters as the word for
“and He brought her,” and its numerical value is therefore also 24). When we received the Torah
at Mt. Sinai, we were purified from the defilement of the snake —the fallen consciousness of self-
orientation —and the 24 ornaments were restored to us, the new Eve. (The same word appears as

40. 1:9a.

41. 3:79a, 1:48b.
42. Genesis 2:22.
43. Genesis 3:15.
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initials of key phrases in the passages describing how these 24 ornaments were restored.)*
The 24 ornaments are listed in Isaiah 3:18-24.*

These 24 ornaments are manifest as the 24 books of the Bible (the 5 books of Moses, the 7 books of the
prophets,* and the 9 books of the Writings*).* It is therefore customary to spend the night of Shavuot
reading selections of these books (chiefly the beginning and end of each parashah of the Torah and
book of the Prophets and Writings) plus selections from the Oral Law as well. (This is called tikun,
“rectification” or restoration of the 24 ornaments of the bride.)

The “matron” is the female principle, the Shechinah, which is the collective soul of the Jewish people.
The “bride” we are adorning by learning Torah on Shavuot night is thus essentially our individual
selves and the Jewish people collectively.

Since we are busy with the workings of the supernal coupling on Shavuot night, marital relations are
forbidden to us.
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But on Shavuot, Z’eir Anpin is not rectified by us but rather by Ima, as it is
written, “...with the crown his mother (Ima) crowned him with on the day of his
wedding.”*

As above, Shavuot is the wedding day between G-d and Israel. During the Sabbath day, martial
relations are forbidden because during the day we must effect the coupling by actively performing
mitzvot. On Shavuot, this is not the case since the rectification of Z’eir Anpin occurs without us. G-d

(through the partzuf of Ima) bestows upon Z’eir Anpin his crown, i.e., is delight and will vis-a-vis
Torah study and observance of the commandments.
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Therefore, marital relations are forbidden on Shavuot just as they are on Yom
Kippur. This is the mystical meaning of the verse, “she is my sister, my father’s
daughter, but she is not the daughter of my mother, and she became my wife.”*
The whole night there is no supernal coupling, for Nukva of Z’eir Anpin must
immerse herself the following morning, as is explained in the Zohar there.”

The verse quoted was Abraham’s answer to Abimelech as to why he referred to his wife, Sarah,
as his sister. Sarah was Abraham’s niece, i.e., his father’s granddaughter, but through a different

mother. Since granddaughters often call their grandfathers “father,” Sarah could loosely be called
Abraham’s sister.

This alludes to the relationship between Z'eir Anpin and Nukva. They are both “offspring” of Abba
and Ima, and are therefore brother and sister in addition to groom and bride.

44. See Megaleh Amukot 206.
45. Midrash Tanchuma, Tisa 16; Rashi on Exodus 31:18.

46. 1% and 2" Samuel are considered one book in the Jewish tradition, as are 1** and 2™ Kings. The 12 minor prophets are
considered one book.

47. 1% and 2" Chronicles are considered one book, and Ezra-Nehemiah are considered one book.
48. Midrash Tanchuma and Rashi, loc. cit.

49. Song of Songs 3:11.

50. Genesis 20:12, Rashi ad loc.

51. Zohar 3:98b.
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It is explained in the Zohar* that Z’eir Anpin and Nukva may couple only when Z’eir Anpin and Nukva
are receiving consciousness (“light”) from Abba. For only the extremely intense light of Abba, i.e., the
pure light of the original insight, can expel the forces of evil that always seek to intervene and siphon
off the flow from Z’eir Anpin to Nukva. Therefore, marital relations are chiefly encouraged on the
Sabbath night, when Abba is shining into Z’eir Anpin and Nukva. At such times, they are considered
more the offspring of Abba than of Ima (“...not the daughter of my mother, and [therefore] she
became my wife”).

On Festival nights, however, when Z’eir Anpin is receiving consciousness chiefly from Ima, marital
relations are not as encouraged. Specifically, on Shavuot day they are forbidden, for on Shavuot Z’eir
Anpin is receiving chiefly from Ima as the Torah, G-d’s intellect, is being given over to Israel.

The Zohar explains that the mikveh in which Nukva immerses is the fiftieth gate of understanding
(binah, Ima), the level of Divine consciousness granted to us on Shavuot by virtue of the 49 gates of
understanding we achieved on our own by counting the 49 days of the Omer.

The second tablets were given on Yom Kippur, so there is therefore an affinity between Yom Kippur
and Shavuot. Shavuot is the culmination of the “new year” that began with Pesach, the renewal of the
spring, while Yom Kippur is the completion of the new year of Rosh Hashanah (Sukkot and Shemini
Atzeret are seen as just the revelation of the consciousness that was already elicited from on high
during the ten days from Rosh Hashanah to Yom Kippur). Both Yom Kippur and Shavuot are therefore
days of the giving of the Torah. (This could also be why the Arizal does not address in this passage
what happens on Sukkot and Shemini Atzeret; they are just projections of Rosh Hashanah and Yom
Kippur onto lower, conscious reality.)
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But on the day of Shavuot, Z’eir Anpin and Nukva couple solely through the
influence of Ima.

Ima escorts Z’eir Anpin and Nukva to the bridal chamber, so to speak. The powerful flow of intellect
into our consciousness that occurs when the Torah is given on Shavuot serves as sufficient inspiration
for the union of the emotions and their means of expression. The excitement over the new insights and

understanding inspires us both to get emotionally involved with the Torah and seek to disseminate
its message to outside reality.
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This explains the textual differences we pointed out above with regard to Shavuot.
For since the coupling of Z'eir Anpin and Nukva occurs because of Ima and not
Abba, it is not written, “above the daily offering.”

On Shavuot, Z'eir Anpin and Nukva do not ascend to the level of Abba, only to the level of Iima. They are

thus “above” their normal level (and therefore the musaf offerings are “ascending [olah]-offerings”)
but not “above the above” (al olat).
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And because we prepare the matron by night, it is written, “you shall do” in the
active sense, for we effect the rectification.

52. 3:100b.
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For this same reason, in the case of all the other festivals, the word “unblemished”
is written before mention of the daily offering, as it is written, “and seven one-
year-old sheep, unblemished...above/beside the daily offering.” But in the case
of Shavuot, the word “unblemished” is not written until the end: “...beside the
daily sacrifice and its meal offering you shall do them—they will be unblemished
for you—with their libations.”*® This is because they are not unblemished and
completed until after we rectify the matron and she immerses in the morning.
Only after this are they perfected and fully rectified. It is therefore written first
“you shall do” and only after that “unblemished.”

In contradistinction to all the other festivals, the supernal union of Shavuot is especially dependent

on our active participation (by “preparing the bride’s adornments” when we stay up the whole
night).

53. Numbers 28:31.



