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Parashat Shoftim
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“Appoint judges and policemen in all your gates which G-d your G-d gives you,
according to your tribes, that they may judge the people equitably.”

Although it is not evident in English,? the imperative “appoint” as well as the pronouns “your” and
“you” are in the singular.
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Sefer HalLikutim, parashat Shoftim
Why is this commandment phrased in the singular, rather than in the plural?
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We heard in the name of the esteemed Rabbi Chaim Vital, of righteous memory,
that this is so in order to indicate that every individual Jew has several “gates.”
These are: the gates of sight, the eyes; the gates of hearing, the ears; the gate of
speech, the mouth; the gate of smell, the nose; the gate of touch, the hands and
feet.

Just the gate of a domain is a passageway through which one enters and exits, the “gates” of the
person are his sense organs, through which stimuli enter his mind and he reacts to the outside world.
The skin —here represented by the hands and feet, its principle loci of action, is in fact considered an
“organ” in many biological contexts, no less than the other organs mentioned here.
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Thus, a person must position “judges” and “policemen” at each of these “gates,”
in order to protect himself from looking at women forbidden to him, listening to
untoward matters, speaking in a foul or malicious manner, smelling the perfume
of a woman forbidden to him, touching such a woman or walking to commit a
sexual sin, or walking to theatres or circuses. This is why “your gates” is phrased
in the singular, in order to indicate the above.

1. Deuteronomy 16:18.
2. Atleast in Modern English. Archaic English would use “ye” to distinguish the plural “you” from the singular “you.”



Apples from the Orchard 90

WY AT 0N LT TAID AT AR PUIR A KT DWW MR WRI X LRDAT M OTIWY IR XIW
Ayw 0w 02 92 00 Oy 10 mnew LpUIXY PR Do v mndy

When a person guards his “gates” from sin, it is said of him, “Open up, O gates,
that a righteous nation may enter,”*> measure for measure.* Furthermore, the 310
worlds destined for every righteous person will open their gates for him, for every
world has its entrance gate.

The final section of the Mishnah begins:® “Rabbi Yehoshua ben Levi said: The Holy One, blessed
be He, will in the future bequeath every righteous individual three hundred and ten worlds, as it

is written: “To bequeath substance to My beloved, and I will fill their storehouses.””® The numerical
value of the word for “substance” (yesh, yud-shin) is 310.
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Know as well, that on the path from here to heaven there are all sorts of accusing
angels and angels of destruction, and there are a number of gates to each of the
seven heavens, each of which is guarded. When the soul ascends it is inspected.
If it is worthy, the gates are opened for it and it is permitted to enter. If it is not, it
is pushed outside, the gates are closed before it and it is not allowed to enter. For
this reason, every intelligent person should take this teaching to heart while he is
still alive and control and guard his “gates,” as we said above. He will then merit
to have the gates of righteousness opened before him, as we have said.

The “accusing angels” and “angels of destruction” are the corresponding elements to “judges and
policemen” on the side of evil. The accusing angels tally off the individuals sins, which were brought

about by not properly guarding his “gates,” and the “angels of destruction” cause the ascending soul
to suffer accordingly.

The seven heavens are listed in the Talmud:’

7 Aravot “darkness”
6 Machon “residence”
5 Ma’on “habitation”
4 Zevul “habitation”
3 Shechakim “dust”
2 Rakia “firmament”
1 Vilon “curtain”

3. Isaiah 26:2.

4. Meaning: the reward is of the same nature as the commandment fulfilled.

5. Uktzin 3:12.

6. Proverbs 8:21.

7. Chagigah 12b.
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“If something be too complicated for you to judge, whether it be between two
types of blood, or two different cases, or types of plague, or an argument in
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your gates, go up to the place that G-d your G-d will chose.”

The “place that G-d will chose” refers to the site of the Temple in Jerusalem, where the high court,
the Sanhedrin, met. They are the final judicial authority of the Torah.
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Likutei Torah, parashat Shoftim
According to our sages, this verse alludes to an exchange between the Ministering
Angels and the Holy One, blessed be He, when the Temple was being
destroyed.
The following exchange is based on the idea that “He declares His words to Jacob, His judgements to
Israel,” i.e., that the commandments of the Torah are a description of the ways, customs, or behavior
of G-d. In some abstract or spiritual way, He Himself performs all the commandments in the Torah,
and commands us to do the same simply in order that we emulate Him. When the Temple was

destroyed, according to the accusations of the angels in this exchange, G-d transgressed a number of
His own commandments, so to speak.
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The Angels began:® “Master of the World, You wrote in Your Torah:
... when you shed its blood you must cover the blood with dirt."°

After any animal is slaughtered in the ritual manner, its blood must be covered with dirt.
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In this case, however, it is written:

O G-d, nations have come into Your inheritance,

They have defiled Your holy Temple,

They have laid Jerusalem in heaps.

They have given the dead bodies of Your servants

to be food to the birds of the sky,

The flesh of Your pious ones to the beasts of the earth.

They have shed their blood like water around Jerusalem,

8. Deuteronomy 17:8.
9. Similar (although not identical) passages to this occur in Eichah Rabbah 1; Midrash Tehilim 119:32.
10. Leviticus 17:13.
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And there was no one to bury them."

For the blood she shed is still in her;
She set it upon a bare rock;
She did not pour it out on the ground to cover it with earth.

The prophet refers here to the population of Jerusalem as an errant woman.
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You wrote in Your Torah:

You shall not slaughter any animal and its young on the same day."”
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In this case, however, it is written:

Mothers and babes were dashed to death together.'*
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You wrote in Your Torah:

And the priest shall command that they empty out the house..."

When a house is about to be declared defiled by reason of a plague having attacked its walls, the
officiating priest is required to direct those present to first empty the house of all its movable items.
This is in order that they not fall under the same declaration of impurity as the house he is about to
sentence, for if they were, it would be necessary to purify them or destroy them (if they could not be
purified, as is the case with earthenware vessels). We see from this law that G-d is concerned with
not causing unnecessary monetary loss to any Jew.
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In this case, however, it is written:

They burned the House of G-d

and tore down the wall of Jerusalem,

burned down all its mansions,

and consigned all its precious objects to destruction.”*
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G-d answered them: “Is there any peace in the world, then? Since there is
no peace, there is nothing.”

11. Psalms 79:3

12. Ezekiel 24:7.

13. Leviticus 22:28.

14. Hosea 10:14. [The source text here quotes a passage I could not identify with any specific Biblical verse: “the children are
slaughtered.... ” The verse quoted here is the one used in the Midrashic passages on which this citation is based.]

15. Leviticus 14:36.

16. 2 Chronicles 36:19.
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It is stated in the Mishnah that peace is the vessel for all blessing, meaning that without peace, there
is no point in G-d bestowing His blessing on the world, for inasmuch as there is no vessel to contain
it, it will just dissipate. We are taught specifically that it was the second Temple that was destroyed on
account of the causeless hatred amongst the Jewish people (whereas the first Temple was destroyed
on account of other sins), yet the verses quoted all refer to the destruction of the first Temple (which
occurred during Biblical times, while that of second Temple was post-Biblical). However, that the
same sorts of suffering occurred in the second destruction, and there is also no reason to assume
that the verses referring to the first destruction do not refer prophetically to the second destruction
as well.
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All this alluded in this verse quoted above, as follows:
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“If something be too complicated for you to judge, whether it be between two types
of blood”—this refers to the angel’s query regarding why G-d did not follow His
own law regarding shedding blood and did cover the blood with dirt.
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“...or two different cases...”—this refers to the angel’s query regarding why G-d
did not follow His own law regarding not slaughtering an animal and its young
on the same day.
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“...or types of plague...”—this refers to the angel’s query regarding why G-d did
not follow His own law regarding saving property and possessions.
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The answer to the angels is alluded to in the next phrase:
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“...an argument in your gates...”—arguments and lack of peace brings all this
about.
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The verse then concludes:
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“...go up to the place that G-d your G-d will chose”—for Jerusalem is “the city that
is altogether united”"’; in it all become friends.

Jerusalem existed before the Temples were destroyed, of course, so what is meant here is obviously
more than a physical ascent to the physical city of Jerusalem. Rather, what is meant is an ascent to the

17. Psalms 122:3.
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ideals embodied in the idealized vision of Jerusalem as the center of the Torah and Divine revelation
on earth. This is embodied in the name Jerusalem, which means “total awe” (Yerushalayim -> yirah
shalem), or absolute awareness of being in the presence of G-d.

DIPWR 0PI NN TIARNY IR 3

Also, the study of the Torah unites and makes peace amongst people.

o5 3 6

W3R 113 R

“ 718

e shall not have many wives. ...

This one of the laws concerning kings.
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Sha’ar HaMitzvol, parashat Shoftim
As is known, our sages state that this means that a king is permitted to have up to
eighteen wives."”

This is based on the fact that when King David had six wives, and God told him, “I would add to
these similarly and similarly again.”*
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I would like to explain this number.
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Know that the facet of its intellect that Z’eir Anpin receives from Abba is vested
first in netzach-hod-yesod of Abba.

In order to be transmitted to Z'eir Anpin, the intellect or mentality of Abba must first be vested in
Abba’s own netzach-hod-yesod, or triad of actualization.
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Similarly, the intellect it receives from Ima is first vested in netzach-hod-yesod of
Ima.
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Then, the netzach-hod-yesod of Abba are vested in the netzach-hod-yesod of Ima.
After this, the netzach-hod-yesod of Ima—together with all the aspects of Divine
light that we have said are vested in them—enter Z’eir Anpin.

18. Deuteronomy 17:17.
19. Sanhedrin 21.
20. 2 Samuel 12:8.
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These mentalities derived from Abba and Ima are called the Image (tzelem) of Abba
and the Image of Ima, respectively.
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The two sub-sefirot of malchut within Abba and Ima must perforce enter Z’eir
Anpin with them, since they are lower than netzach-hod-yesod.
Thus, they are “forced” into Z’eir Anpin by the descending triads of netzach-hod-yesod of Abba and

Ima. Thematically, this means that expression (malchut) is intrinsically tied to the drive toward self-
actualization (netzach-hod-yesod).
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These two sub-sefirot of malchut are actually the two “crowns” of the two sub-
sefirot of yesod of Abba and Ima, as is known.
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Now, the sub-sefirot of netzach-hod-yesod of Abba or Ima are masculine sefirot.
They are present in Z’eir Anpin for its own purposes, in order to act as vessels for
his three aspects of mentality, as we said.

The netzach-hod-yesod of Abba or Ima clothe the intellect of these partzufim, acting as vessels that
transmit these intellects to Z’eir Anpin.
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But the two sub-sefirot of malchut of Abba and Ima are feminine, and are not
present in Z’eir Anpin for its own purposes. Rather, they cause the partzuf of Leah
to egress from Z’eir Anpin, which is situated behind the da’at of Z’eir Anpin. Since
malchut is connected to yesod, Leah is therefore connected to Z'eir Anpin at the
point behind its da’at.

Leah is the higher partzuf of malchut. The Netzach-hod-yesod-triads of the higher partzufim are vested

in the chochmah-binah-da’at of Z'eir Anpin in a one-to-one correspondence. Thus, yesod (of Abba and
Ima) is vested in da’at (of Z’eir Anpin). This is why Leah is situated behind the da’at of Z’eir Anpin.

Generally, Leah is identified with thought and Rachel with speech. Thought is the highest of the
three forms of expression (thought, speech, action) and is most closely connected with intellect.
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We have already explained...that four aspects of Leah issue from these two
malchuts, as follows: The first Leah is connected to yesod of Abba. The second
and third are connected to yesod of Ima, which clothes yesod of Abba. The fourth
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is situated behind Z’eir Anpin.
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Now, the first and third are radiances of Abba; the second and fourth are radiances
of Ima. Thus, their order is Abba, Ima, Abba, Ima, for of the two that are connected
to yesod of Ima, the first is a radiance of Ima and the second is a radiance of Abba
that simply emerges at that point.
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Now, there are four aspects of intellect in Abba: chochmah, binah, and the sources
of chesed and gevurah within da’at.
Even though we normally speak of three aspects of intellect, da’at includes within in the sources

of chesed and gevurah, meaning the propensity to accept or reject (since the purpose of da’at is
distinguishing and choosing). This is why the head fefilin have four compartments.
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All of these four radiances emerge as the first Leah; the latter three emerge as
the second Leah; the latter two as the third Leah; and final one by itself—i.e., the
states of gevurah within da’at of Abba—emerges as the fourth Leah, which is the
most external of all of them.

First, all four aspects of Abba’s intellect shine together, then only the lower three, then only the lower
two, and finally only the lowest one by itself.
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Furthermore, malchut of Abba becomes the partzuf we have called here the first
Leah. Malchut of Ima becomes the partzuf of the second Leah. Then, the first
Leah, of Abba, shines outward, breaking through to the position of the second
Leah, i.e., malchut of Ima, emerging there and becoming the third Leah. Similarly,
the second Leah, malchut of Ima, shines outward, breaking through the da’at of
Z’eir Anpin, emerging behind Z’eir Anpin’s neck and becoming the fourth Leah.
This is known as the knot of the head-tefilin, as is known.
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Now know, that since this fourth, most external Leah is situated outside Z’eir
Anpin, it couples only with Israel—which is Z’eir Anpin itself—or with Jacob,
which, as we know, emerges also from the radiance of yesod of Abba that shines
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outside of Z’eir Anpin, exactly analogous to this fourth Leah. (The difference
between Jacob and the fourth Leah is that the former is male, originating in the
yesod of Abba and the latter is female, originating in malchut of Ima.) This is why
they can couple.
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The first and third Leah, which are malchut of Abba and the radiance emanating
from it, couple with the yesod—the male—of Abba. The second Leah—which is
malchut of Ima, couples with the yesod of Ima.
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Now, yesod of Abba was embodied in Abel, the son of Adam. He was therefore
born together with two twin sisters, who embodied the first and third partzufim
of Leah. Yesod of Ima was embodied in Cain, who was born with only one twin
sister, who embodied the malchut of Ima, i.e., the second Leah.
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What would have been his second twin sister—i.e., the radiance of malchut of Ima
that shines forth outside of Z’eir Anpin, becoming the fourth Leah—is not situated
inside Z’eir Anpin, close to yesod of Ima, but rather on the outside. It therefore
does not couple at all with yesod of Ima, i.e., Cain.

Cain and Abel married their twin sisters.
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Keep in mind that all these four partzufim are called Leah, even though they also
have individual names, as we will explain.
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We must also tell you that these four aspects of Leah derive from the inner
mentalities of Z’eir Anpin, which is known as the tzadik of the tzelem, which has
been explained elsewhere and will be explained presently.
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Let us return to this matter, in brief. Know that there are three aspects of the
mentalities of Z’eir Anpin, alluded to in the three letters of the word tzelem
(“image”).

Tzelem: tzadik-lamed-mem.
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The tzadik indicates the inner mentalities while the lamed-mem indicates the
aspects that surround them.

The “inner mentalities” refers to the nine sub-sefirot from keter to yesod, each compounded of ten
sub-sub-sefirot, giving 9 x 10 = 90, the numerical value of tzadik. The numerical values of lamed and
mem are 30 and 40, respectively, referring to the triad of keter-chochmah-binah and the four sub-sefirot
of keter-chochmah-binah-da’at considered collectively and compounded of ten sub-sub-sefirot each,
giving 3 x 10 = 30 and 4 x 10 = 40. These two ways of considering the intellect and super-intellect
are relatively “surrounding” (makif), since they do not consider how the intellect is manifest in the
emotions. In contrast, the full array represented by the fzadik does consider the intellect manifest in
the emotions, and is therefore considered “inner” (penimi), referring to how the intellect has entered
“into” the emotions.
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This is true of the tzelem of the mentalities of Z’eir Anpin derived from Ima, and
the same is true of the mentalities of Z’eir Anpin derived from Abba. Thus, there
is tzelem derived from Abba and a tzelem derived from Ima.
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Nonetheless, know thatthe term tzelemrefers mainly togarments of the mentalities,
i.e., netzach-hod-yesod of Ima. This is seen in the fact that the numerical value of
tzelem plus the kolel is the same as that of the Name Ekyeh spelled out with the
letter yud, which signifies Ima.

Ekyeh: alef-hei-yud-hei.

alef alef-lamed-pei 1+30+80 111
hei hei-yud 5+10 15
yud | yud-vav-dalet 10+6+4 20
hei hei-yud 5+10 15

161

Tzelem: tzadik-lamed-mem = 90 + 30 + 40 = 160.
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Thus, netzach-hod-yesod of Ima are termed the tzelem, but the mentalities
themselves, i.e., the lights, are not termed tzelem.

Relative to each other, the chochmah-binah-da’at of the partzuf are “lights” while the netzach-hod-yesod
are the “vessels,” as stated above.
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Netzach-hod-yesod of Abba, which also serve as vessels for other mentalities,
are also termed tzelem, for when netzach-hod-yesod of Abba enter netzach-hod-
yesod of Ima and are vested in them—as we mentioned in the beginning of this
exposition—and their radiance shines forth outside, it must pass through netzach-
hod-yesod of Ima. It is therefore also termed tzelem. There is thus a tzelem of
Abba and a tzelem of Ima, both of which are vessels, i.e., netzach-hod-yesod. But
their respective mentalities are not termed tzelem.
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To return to our subject: the tzadik of tzelem refers to netzach-hod-yesod of Ima or
Abba; the lamed of tzelem refers to chesed-gevurah-tiferet; and the mem of tzelem
refers to chochmah-binah-da’at. For the three letters of tzelem comprise all ten
sub-sefirot of Ima, alluded to in the Name Ekyeh spelled out with the letter yud,
this having the numerical value of tzelem as above.
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It is also known that the mem of tzelem signifies the higher surrounding
mentalities, these being the mentalities that are not vested in garments or vessels
of Ima. But the lamed of tzelem signifies the secondary surrounding mentalities,
these being the mentalities that are vested in the vessels of chesed-gevurah-tiferet
of Ima. Similarly, the tzadik of tzelem signifies the inner mentalities, these being
the mentalities vested in the vessels of netzach-hod-yesod of Ima.

tzadik | inner mentalities vested in netzach-hod-yesod of Ima

lamed | secondary surrounding mentalities | vested in chesed-gevurah-tiferet of Ima

mem | higher surrounding mentalities not vested
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According to this, it follows that just as four aspects of Leah issue from the inner
mentalities alluded to by the tzadik of tzelem, so do four other aspects of Leah
issue from the secondary surrounding mentalities, alluded to by the lamed of
tzelem. For they also possess vessels of Ima. But no aspect of Leah issues from the
higher surrounding mentalities alluded to by the mem of tzelem. This is because
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the partzuf of Leah is not produced from unvested mentalities, but rather from the
malchut’s of the vessels of Ima or Abba, as stated above. These higher surrounding
mentalities possess no vessels at all, as we said, and therefore they produce no
aspect of Leah whatsoever.
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Nonetheless, know that the four aspects of Leah produced from the secondary
surrounding mentalities alluded to by the lamed of tzelem are termed “tent,”
rather than Leah.

Leah is spelled lamed-alef-hei, and the word for “tent” (ohel) is spelled alef-hei-lamed. These two words
are thus permutations of each other.
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This is appropriate, for a tent surrounds and encompasses a person. Similarly,
the Leahs produced by the secondary surrounding mentalities are like a tent that
surrounds the Leahs produced by the inner mentalities. It is to these surrounding
Leahs that the Torah alludes when it says, “and he went...into the tent of Leah.”*
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These are also termed “the heavenly Jerusalem,” meaning;: it is known that Rachel
is termed Zion, which is the merciful aspect of Jerusalem, while Leah is termed
Jerusalem, which is the severe aspect of Jerusalem. The higher Leahs, produced
by the surrounding mentalities, are called “the heavenly Jerusalem.”
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It follows that there is a difference between the three letters of the word tzelem:
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The tzadik of tzelem, which indicates the inner mentalities, possesses aspects
of Leah and Rachel. For the netzach-hod-yesod of Ima become invested in the
chochmah-binah-da’at of Z'eir Anpin. Thus, malchut of Ima gives forth its radiance
opposite the back of da’at of Z’eir Anpin and becomes Leah.
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Yesod of Ima which includes the lights of netzach and hod of Ima reaches until the

21. Genesis 31:33.
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chest of Z’eir Anpin, where it concludes, and its lights are revealed there and shine
from there downward. Then, opposite the chest of Z'eir Anpin and downward,
where revealed light shines, Rachel issues from the back of Z’eir Anpin.
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Now, Rachel is the tenth sefirah of the world of Atzilut in general, and is termed
malchut of the world of Atzilut overall. In contrast, Leah is only the malchut of
Ima of Atzilut.
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From the lamed of tzelem, which indicates the secondary enveloping mentalities,
issues Leah, for it includes also malchut of Ima, as mentioned, from which Leah
is made. But Rachel does not issue from there, for the reasons mentioned which
we will review now.
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Firstly, because Rachel does not issue from malchut of Imaj; rather, it is a sefirah
on its own, the tenth of Atzilut, and issues only below, in its own place, opposite
the back of the chest of Z’eir Anpin.
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Secondly, the tzadik of tzelem is vested within Z’eir Anpin, and part of its light
is covered until the chest of Z’eir Anpin, from where Leah issues. The other part is
the revealed light that exists from the chest of Z’eir Anpin downward, from where
Rachel issues. But the lamed of tzelem is not vested within Z’eir Anpin, and is not
manifest as covered and exposed light.
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From the mem of tzelem, which indicates the higher enveloping mentalities, which
in turn are mental lights without vessels, neither Leah nor Rachel issue, for the
above reasons.
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We have thus explained the overall phenomenon of the tzelem of Abba and Ima.
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We will now explain something else: It is known that there exist in Z’eir Anpin
immature mentalities and their tzelem, which are operative when Z’eir Anpin
nurses from Abba and Ima, and there exist mentalities and their tzelem when Z’eir
Anpin receives mature intellect from Abba and Ima.
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These two states?? are divided into three:
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The first is the immature mentality of nursing. These mentalities are indicated by
Names Elokim. The second is when the six extremities, i.e., emotional sub-sefirot,
of mature mentality enter Z’eir Anpin. The third is when the three upper sub-
sefirot, those of the mentality of Abba and Ima of mature mentality also enter Z’eir
Anpin.
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Mature mentality divides into two stages is because, as is known, when the three
upper sub-sefirot of mature mentality enter, they push out the immature mentality.
The latter descend first to the throat of Z’eir Anpin, and then further down, to the
yesod of Z'eir Anpin, as is explained in its context, and will be explained further
on. But when the six extremities of mature mentality enter by themselves, the
immature mentality is not expelled below; rather, it remains with them.

nman L MIVRT PRMA Oy L MPIAT PN P DN ORI JATAw BP0 MM MW D KINN
MILPT PN DN AT IO PR L MINR MIRT M2 PROXID L1 T OPMTIR DX oMI2anna
.072%

It follows that there are two states because when the six extremities of mature
mentality are conjoined with the immature mentality, their coexistence and the
collision of their mutual lights produces new states that are different both than
what exists when the immature mentality functions by itself and what exists
when mature mentality functions by itself.

Dax .orx N XPin 725 MNT YN P°RXP IX A72% mivp NPa T2 "D KXl 72133 B2 1M
om x> XPI7 MAIRAT 7wy v° IR , 5737 P17 1M Oy NPT M 0w NPYXRG 73°122

According to whatwehavesaid, it follows that whenimmature mentality functions
on its own, only four radiances issue, all termed “Leah.” Similarly when mature

22. Emended according gloss of Rabbi Shalom Sharabi.
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mentality functions on its own, four other radiances issue, also termed “Leah.” But
during the intermediary stage, when the immature mentality functions together
with the six extremities of mature mentality, there are ten lights termed “Leah.”
These are:
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1. The four radiances of immature mentality, explained above:

a. malchut of Abba, remaining in its place, clinging to yesod of
Abba,

b. malchut of Ima, in its place, with the yesod of Abba present within
it,

c. the radiance of malchut of Abba, which issued from the place of
malchut of Ima and remains nearby, and

d. the radiance of malchut of Ima, which issued outward behind the
da’at of Z’eir Anpin—this being known as the neck-knot of the
head tefilin.

2. Now that there are additional lights—the immature mentalities together
with the six extremities of mature mentality—additional power is lent
to malchut of Abba, enabling it to emanate a third radiance out of Z’eir
Anpin, next to the external Leah of Ima.
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Thus, there are five varieties of Leah on the level of immature mentality—three
from malchut of Abba and two from malchut of Ima.
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Similarly, there are five additional varieties of Leah derived from the six extremities
of mature mentality that coexist at this stage with the immature mentality, exactly
along the lines of the five detailed above with regard to the immature mentality.
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The reason why malchut of Abba emanates three radiances and malchut of Ima
only two is because the latter does not possess a third place where its radiance
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could collide and produce a third radiance. For other than Z’eir Anpin, there is no
other place where this could occur. In contrast, malchut of Abba had three places
where its radiance can spread. It therefore produces three radiances.

Malchut of Abba can “collide” both with its own level, with Ima, and with Z’eir Anpin. Malchut of Ima
can “collide” only with its own level and with Z’eir Anpin.
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We have already explained why we count again all four radiances from the
immature mentality and all four from the mature mentality, while it would appear
that we should count only the two radiances added at this point—one from the
mature mentality and one from the immature mentality. The reason is that now
that there are several mixed in it, the radiances that issue now are certainly not
similar to the radiances that issue during pure immaturity or pure maturity. The
four radiances of the period of admixture are brighter and of a higher order than
the four radiances that issued during pure immaturity and inferior to the four
radiances that issue during pure maturity.
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We have thus expounded the existence of 18 types of Leah, which issue above
during the three periods of mental maturity of Z’eir Anpin mentioned. And all of
them issue from the sefirot of malchut of Abba and Ima.
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We can now understand why the king is allowed to have up to 18 wives: for their
analog exists above in the spiritual realm. But he is forbidden to have more than
18, for there is no spiritual precedent for this.
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If you ask: if this is so, why is he only allowed to have 18 wives, rather than
required to have this many? This answer is: these 18 Leah’s do not exist together
at any one time, but they rather exist in three separate times. Furthermore, each
of the 18 types of Leah is separate from the others, and they do not exist in the
same realm. The king is therefore not required to have wives corresponding to all
of them at once.
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We can also now understand why specifically the king is obligated to observe
this commandment, and not everyone else. The reason is because all these types
of Leah are aspects of malchut, as we have pointed out, any they are thus suited
only for the king, and not for ordinary people at all.

The mental state between immaturity and maturity apparently alludes to adolescence, which is a
confused mixture of immaturity and nascent maturity.

In our task of spiritualizing the world, of making the world a home for G-d, we must in certain
contexts assume the leadership (“king”) role, directing the affairs of our private “kingdom” so that
whatever happens to be in our domain is orchestrated so as to serve this purpose. It would seem
from the above discussion that in order to be a proper “king,” we must be able to be marry 18
“wives,” i.e.,, we must be able to relate to the 18 archetypal types of feminine mentality. As we have
said repeatedly, feminine mentality is the drive to actualize Divinity in the real world. These 18
types of feminine mentality cover the full span of this drive, from immature, through adolescent, to
mature. Each type of mentality has its context wherein it is relevant, and the optimal king must know
when to “wed,” i.e., when to manifest his kingship, through each.



