49 Apples from the Orchard

Parashat Shelach
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God said to Moses, “Send yourself men who will tour the land of Canaan,
which I am giving to the Israelites...”

The portion of the Torah read this week opens with the story of the spies who were sent to spy out
the land of Israel before the Jewish people entered it. These spies were the princes of each tribe.
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Sha’ar HaPesukim and Likutei Torah, parashat Shelach

Our sages said, commenting on the verse, “And Joseph said to them, “You are
spies...,”* that Joseph was hinting to his brothers that they would be reincarnated
and spy out the land of Israel, but that Joshua—the prince of the tribe of Ephraim,

the son of Joseph, would not be a reincarnated spy.
The patriarch Jacob had twelve sons, each of which became the progenitor of one of the twelve tribes
of Israel. When Joseph told his brothers, “you are spies,” he was in effect telling them that all eleven

of them (including his brother Levi) would be reincarnated as the spies who spied out the land. The
Arizal will explain how this worked, seeing that no spy was sent from the tribe of Levi.
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Based on this, we will be able to understand this passage very well. Let us note

first of all that when the Torah refers to the princes of Israel in an earlier passage,’

they are called “the heads of the thousands of Israel,” whereas in this passage
about the spies, they are called “the heads of the Israelites.”

1. Numbers 13:1-2.
2. Genesis 42:9.

3. Numbers 1:16.
4. Numbers 13:3.
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The reason for this discrepancy is as follows: When G-d foresaw that these princes
would sin and that Moses wished to send them, He devised a way to fortify them,
minimize the evil they would do, and rectify it somewhat. He therefore decreed
that the souls of the actual sons of Jacob, the brothers of Joseph, who were literally
“the children of Israel,” would be impregnated into the souls of these spies, so
that their holiness would help them not to sin completely. Nevertheless, this did
not help them.

Jacob was also known as “Israel,” so the phrase “the children of Israel,” while usually denoting the
Jewish people as a whole, may also be literally understood to mean “the sons of Jacob.”

“Impregnation” (Hebrew: ibur) is a specific type of reincarnation, in which the soul being reincarnated
does not become the full and only soul of the body into which it is incarnated, but is rather “grafted”
onto the soul already present in this body. The result is that the soul of the individual retains its
intrinsic consciousness and identity, but these are augmented by the impregnated soul it “hosts.”
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This is the mystical meaning of the verse: “They were all men, the heads of the
children of Israel were they,” i.e., they themselves were the progenitors of the
tribes, who were in fact the “heads” of the Jewish people.

The word “head” also may mean “beginning.”
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This is also the mystical meaning of the verse: “Send for yourself men who will
spy out the land of Canaan that I am giving to the children of Israel.” The verb
“am giving” is in the present tense, meaning: “these men whom you are now
sending to spy out the land that I am giving now to the children of Israel are
themselves the progenitors of the tribes, who are called “the sons of Israel.” I will

give it to them in the merit of this expedition, if they deserve it.”

5. Ibid. 13:3.
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Now, the eleven progenitors of the tribes besides Joseph were impregnated in the
eleven spies. Since the tribe of Levi did not have any portion in the land, they did
not need to send a spy.

The tribe of Levi was not meant to make their living by farming or pasturing the land; their “job”
was to serve as priests and Levites in the Temple and teach the Torah to the rest of the people. They
lived off their sacrificial dues in the Temple, and the various tithes and so forth the other tribes were
required to give them of their produce. They lived in special cities that were set aside for them, which
were surrounded by parks, but they possessed no agricultural territory. Thus, since they were not
“interested” in the land per se, no representative of their tribe was sent to spy out the land.

D°IDXY TWwIn 0020w /2% PONIY Ao XN TIM | ,AwIn ,Dhawd Ao Yw waw phnni mipna Yax
.0"BXY

In its place, the tribe of Joseph was divided in two: Menasheh and Ephraim.

Menasheh and Ephraim were the two sons of Joseph. Before his death, Jacob made these two sons
progenitors of tribes in order to keep the number of tribes twelve in the cases when the tribe of Levi
would not be counted.
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The soul of Joseph was impregnated into the spy of the tribe of Menasheh, it is
therefore written: “Of the tribe of Joseph, of the tribe of Menasheh....”®

In listing the princes of the tribes who were sent as spies, the idiom used in each case is “Of the
tribe of X, so and so.” Here, the name of the tribe (Menasheh) is preceded by the phrase “of the
tribe of Joseph.” The tribe of Ephraim is mentioned earlier, so the phrase “of the tribe of Joseph”
cannot be considered an introductory phrase that covers both tribes of Ephraim and Menasheh. This
phenomenon, the Arizal tells us, therefore alludes to the fact that the soul of Joseph was impregnated
specifically into the prince of Menasheh.
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Even though in all cases Ephraim takes precedent over Menasheh, Joseph was
nonetheless associated with Menasheh, in order to indicate what we have said.

When Jacob split Joseph into two tribes, he made a point of giving Ephraim precedent of Menasheh,
even though Menasheh was the firstborn.
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Thus, Joshua was left as the spy of the tribe of Ephraim, without the impregnation
of a progenitor of any tribe. Moses was therefore afraid to send him, lest he sin.

6. Ibid. 13:11.
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Therefore, Moses “called Hoshea bin Nun, Joshua.”

Joshua’s given name was Hoshea, but Moses changed it to Joshua at this time. In Hebrew the sole
difference between the consonantal spelling of these two names is the addition of the letter yud to

Hoshea, giving Yehoshua.
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He did this, as our sages say, praying for him: “May G-d spare you from the scheme

of the spies.””

The name Hoshea means “salvation.” The addition of the letter yud to the name Hoshea makes the
word begin with the two-letter Name of G-d, Kah (yud-hei). The name Joshua may thus be interpreted

to mean “May G-d save.”
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The mystical meaning of calling him this new name is that Moses thereby drew
into Joshua the soul of Levi, the son of Jacob, whose soul had not been impregnated
into the prince of his tribe, as we mentioned. It was specifically Moses who was
able to do this, for he, as the head of the tribe of Levi, should have gone on this
mission and been the spy for the tribe of Levi. Instead, he sent Joshua, his student
in his place, for one’s student is considered the same as his son, as is known.
Thus, the soul of Levi, which should have been impregnated into Moses, became
impregnated into Joshua.

PMIAR TYAY AN DOWIR 77 09w 1R Pan I
mown

% nPw MR 790N *> 072157 MPW 1NN AT
PMAR LR ,0°37 WA MR AN TN Pwha
,nown
We can now better understand a difference in expression that occurs in this
passage: First, G-d says: “Send for yourself,” addressing Moses in the singular.
Later in the same verse, He says: “send one man from each of their ancestral tribes,”
addressing him in the plural.
In English there is no difference between the singular and plural imperative or single and plural
second-person future. (In archaic English, there is “send you” and “send ye,” and “you will send”

and “ye will send,” but there is no such distinction in modern English). But in Hebrew, the first
“send” in this verse is in the singular (shelach), while the second “send” (tishlachu) is in the plural.
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Furthermore, the expression “for yourself” seems to be superfluous.

7. Sotah 34b.
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In truth, however, these inconsistencies allude to what we have said. G-d at first
was referring to the greatest of all the emissaries, that of the tribe of Levi, i.e.,
Moses. He said to him: “Send for yourself,” i.e., since you yourself are not going,
send someone else in your place. In reference to the rest of the tribes, however,
G-d addressed Moses in the plural.

In sending out the other spies, Moses was acting on behalf and as the representative of the whole
Jewish people. He is therefore referred to in the plural.
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Moses then sent Joshua in his place and drew into him the soul of Levi, as we
said.
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Now, when the spies scouted out the land, they plotted an evil scheme, that is, to
denigrate the land. Therefore, the souls of the progenitors of the tribes that had
been impregnated into them departed from them. As is known, a soul that attaches
itself to a person via reincarnation (gilgul) does not depart from him until he dies,®
but one that enters into a person via impregnation withdraws from him when he
sins. It says: “withdraw now from above the tents of these wicked people!” As a
matter of fact, even an individual’s own soul withdraws from him when he sins.
This is the mystical meaning of our sages’ statement that “the wicked even in
their lifetime are called ‘dead.””"
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This is alluded to in the verse: “And they went and they came to Moses and

8. Sha’ar HaGilgulim, beginning of introduction 5.
9. Numbers 16:26.
10. Berachot 18b.
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Aaron.”" The words “and they went” seem to refer to the spies’” expedition into
the land of Israel. But we have already been told in the preceding verse that “they
returned from scouting out the land,” so why does the narrative mention again
their going, now that they have already come back? The verse should have simply
stated: “And they came to Moses.”
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The answer is that the phrase “and they went” refers to the departure of those

impregnated souls, and the next phrase “and they came” refers again to the

spies themselves. When they came to Moses, the impregnated souls had already
departed from them.
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These spies were then punished and died, but, we are told, “Joshua and Caleb

lived from these men.”'? Now, the word “remained alive” does not seem to be
appropriate here.

“Lived” would imply that they “lived off” the other people or something like that, but the simple
meaning of the verse is simply that they survived them.
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The reason why it is nonetheless used is to indicate that in the case of these two,

their impregnated souls did not depart from them. These were the souls of Judah
in Caleb and Levi in Joshua.

Since Joshua and Caleb did not participate in the sin of the spies (i.e., did not denigrate the land of

Israel and discourage the people from entering it, there was no reason for their impregnated souls
to depart from them.
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They therefore possessed an extra measure of life force. Thus, the expression
“lived” is used in reference to them, rather than “survived.”
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11. Numbers 13:26.
12. Ibid. 14:38.
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The other spies, however, “died” as soon as they came to Moses, inasmuch as their
impregnated souls departed from them, for “the wicked even in their lifetime are
considered dead,” as above. This is why the narrative contrasts Joshua and Caleb
with them, saying “from these men,” which appears superfluous.
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This is also alluded to in the verse: “And My servant Caleb, since there was a

different spirit with him.”" This refers to the fact that in the other spies there was

a different spirit of the impregnated souls of the progenitors of the tribes in them.

They did not “remain loyal to Me,” and therefore departed from their respective
descendents.

The phrase “remained loyal to Me” is from the verse just quoted describing Caleb, and literally

means “fulfilled after Me.” The Arizal is thus saying that the impregnated souls of the sons of Jacob

did not complete the task for which they were impregnated. This was not their fault, of course, so no
blame is intended to be imputed to them.
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With regard to Caleb, however, there was from the outset a different spirit

of the impregnated soul of Judah with him, and he therefore did not sin. He

therefore “remained loyal to Me” and stayed as loyal at the end as he was at the
beginning.
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The reason these two—Joshua and Caleb—had a “different spirit” with them was

because in the case of Joshua, Moses’ prayer was effective, as was his permanent

name-change. Caleb’s own prayer was effective, for we are taughtthathe prostrated

himself in prayer on the graves of the forefathers in Hebron. He therefore did not
sin with regard to the other spies’ evil scheme.
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We have elsewhere!* explained that Caleb was a reincarnation of Eliezer, the
servant of Abraham.

13. Ibid. 14:24.
14. Sha’ar HaGilgulim, introduction 36.
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This would add significance to the fact that he went to pray at the graves of the forefathers.
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Although Eliezer hailed from accursed seed, when Laban said to him, “Come in, O
blessed one of G-d,”" he went out of the category of the cursed and entered the
category of the blessed.

Eliezer was a Canaanite, that is, a descendant of Canaan, whose seed Noah cursed to be a servant
caste.'®
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It appears to me, Chaim Vital, that this is alluded to in the verse “And My servant

Caleb,” meaning that he was originally a Canaanite servant, i.e., cursed, but was
now “My servant,” i.e., blessed.
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Likutei Torah, parashat Shelach

Regarding the mystical significance of Caleb, the son of Yefuneh, I first found it
written that the numerical value of Calav, the son of King David" is 53, the same
as the numerical value of one of the spellings-out of the Name Havayah plus the
kolel.

Calav ben David: kaf-lamed-alef-beit = 20 + 30 + 1 + 2 = 53.

The Name Havayah, as we have seen previously, is spelled out in 4 basic ways, such that it yields the
numerical values of 72, 63, 45, and 52. The latter is as follows:

yud-vav-dalet hei-hei vav-vav hei-hei= (10+6 +4)+ (5+5) + (6 + 6) + (5 + 5) = 52.

/R 913973 0P Iww WwBKRY ,I3DY j2 293 077 3R NN

15. Genesis 24:31.
16. Ibid. 10:25-26.
17. 2 Samuel 3:3.
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I then found it written that this is also the mystical significance of Caleb, the son
of Yefuneh. It could well be that they are both incarnations of the same soul.

The numerical value of Caleb is exactly 52: kaf-lamed-beit = 20 + 30 + 2 = 52.
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Know that the soul of Caleb originated in that of Eliezer, the servant of Abraham,
for Eliezer left the curse of “cursed be Canaan”'® when Laban said to him “Come,
O blessed of G-d.” Had this not been decreed in heaven, it would not have been
recorded in the Torah. At this point, Eliezer became blessed.

Eliezer was a descendant of Canaan, the fourth son of Noah's son Ham. Noah cursed Canaan after

Ham castrated Noah. In the same episode, Noah blessed his son Shem: “Blessed be G-d, the G-d of
Shem.”

Abraham sent Eliezer to his nephew, Bethuel, to find a match for his son, Isaac. We are told that
Eliezer in fact wanted his daughter to marry Isaac, but Abraham told him, “You are cursed [because
you are a descendent of Canaan] and I am blessed [because I am a descendent of Shem]. He who is
cursed cannot cling to he who is blessed.”*

Bethuel’s son was Laban, Rebecca’s brother. Although Laban was wicked, and therefore his words
could not affect reality the way a righteous person’s can, the Arizal says that the fact that the Torah
takes the trouble to record Laban’s greeting means that it in this case, the reverse was true: because
on the spiritual level, Eliezer had already been gone from being cursed to being blessed, Laban was
able to intuit this and unknowingly articulated it, thereby causing it to take effect on the physical
plane, as well.

Eliezer’s transference from cursed to blessed allowed him to be reincarnated as Caleb.
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Therefore, because of this ascent that he accomplished in Eliezer when he said
“Come, O blessed of G-d,” Laban was reincarnated as Naval the Carmelite. This
is indicated by the fact that the letters that spell their names are the same.

Laban: lamed-beit-nun; Naval: nun-beit-lamed.

Naval the Carmelite was Abigail’s first husband, before she married King David.?” Her son through
King David was Calav, mentioned above.”
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Therefore our sages stated on the verse, “For the choirmaster, upon the death of
Laban,”? that Laban in this verse is actually Naval.”
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18. Genesis 9:25.

19. See Rashi on Genesis 24:39.
20. 1 Samuel 25.

21. 2 Samuel 3:3.

22. Psalms 9:1.

23. Midrash Tehilim 9:17.
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This is also alluded to by the fact that Caleb is called “the son of Yefuneh,” i.e.,
the “son” of Laban, the one who said, “I have emptied (paniti) the house.”

When Laban invited Eliezer into his home, he said, “Come, O blessed of G-d. Why do you stand
outside? I have emptied the house and there is place for the camels.”* Rashi on this verse says that
the words “I have emptied the house” mean “I have removed all the idols, so you can now enter
it.”

The root of the word for “I have emptied” (paniti) is paneh, which is also the root of the name Yefuneh.

By calling Caleb “the son of Yefuneh,” the Torah thus alludes mystically to the fact that Caleb was a
reincarnation (“son”) of the one who emptied his house, Laban.
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The sages further stated that the name Yefuneh alludes to the fact that Caleb “turned
away from the scheme of the spies.””

The root paneh also means “to turn away.”
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Through Laban’s blessing, Eliezer was reincarnated into Caleb, and is therefore
considered Laban’s “son.”
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The mystical significance of Caleb is that the numerical value of his name is the
same as that of the Name Havayah when spelled out to equal 52 as stated above.
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The mystical significance of this Name is thatitis “the spirit that enters the female”
in order to enable it to arouse the male with feminine waters. As we explained in
reference to the Zohar’s statement that “there is no arousal of feminine waters until
a spirit from the male enters her.”

The four spellings-out of the Name Havayah correspond to the four partzufim Abba, Ima, Z’eir Anpin,

and Nukva. Thus, the Name Havayah whose numerical value is 52 corresponds to the feminine
principle, Nukva.

“Feminine waters” is the Zoharic term for “arousal from below,” the recipient’s arousal of the giver
to give.
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This is the mystical correlate to the first marital intercourse between a couple,
for our sages have noted that “a woman cannot become pregnant from her first
marital union.”*

24. Genesis 24:31.
25. Sotah 11b.
26. Yevamot 34a.
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“To become pregnant” here is mystically understood to mean “to be able to produce a spiritual
arousal” of the male. In the first, virginal intercourse, the male seed does not impregnate the female,
i.e., “his spirit does not enter her” and she cannot produce.
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This Name alludes to malchut as she is postured back to back with Z’eir Anpin, for
then “she separates his and her arms and legs from each other.” Therefore, this
Name takes the form of four opposite four, i.e., four letters on the masculine side
and four on the feminine side, to indicate his and her arms and legs.

Presumably in this depiction, the vav-dalet of the spelling out of the yud is considered one letter. We
thus have:

masculine | yud hei | vav | hei

feminine | vav-dalet | hei | vav | hei
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Based on the mystical meaning of this Name, Benjamin was called “the son of
the right.” Of him, it is written, “When Rachel’s soul departed in childbirth, for
she died, she named him Ben-oni (‘the son of my affliction’), but Jacob, his father,
called him Benjamin.””

Benjamin was the last son born to Jacob, and the only one born in the land of Israel, which lies
south of Padan-Aram (modern-day Syria), where all his other sons were born. Therefore, in order
to change his son’s name to one that had positive connotations yet still preserved some alliteration
to the name Rachel gave him, he called him “the son of the right” (ben-yamin), for the in the Torah’s

orientation (that of a person standing in the holy of holies and looking outward toward the world),
the south is on the left.

Now, the numerical value of the word for “son” (ben) is 52 (ben: beit-nun = 2 + 50 = 52). Thus, the
names given by Rachel and Jacob to Benjamin in this verse can be understood to mean “The spelling-
out of the Name Havayah that equals 52 is my affliction” and “The spelling-out of the Name Havayah
that equals 52 is on the right,” respectively.
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For this Name arouses feminine waters as we have said, and is therefore called
“her soul.”

As we have seen previously, Rachel personified Nukva, the feminine archetype. The phrase “When
her soul departed” can thus mean, “when the 52-Name departs the female.”
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Since, however, this name indicates the posture of back-to-back, it is easy for the
powers of evil to gain a foothold through it.

When Z’eir Anpin and Nukva are back-to-back, their attention and energies are not focused on each

27. Genesis 35:18.
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other. It is thus a prime opportunity for the powers of evil to try to divert some of their energies to
themselves.

Interestingly, we are taught that Rachel had hidden her father Laban’s idols in her saddle in the vain
hope that this would force him to give up idolatry. She had not told Jacob about this plan, however,
and therefore, when Laban accused him of stealing his idols, Jacob said, “the one with whom you
find your idols will die,” and from that curse, Rachel died later in childbirth. Rachel’s failure to
include her husband in her scheme recalls Adam’s failure to communicate with Eve and indicated a
lack of communication — a back-to-back stature —between them. This lack of communication was the
proverbial recipe for disaster, the opportunity for the forces of evil to cause tragic damage.
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His mother therefore called him “the son of my affliction.”

This was because this Name indicates the back-to-back posture.
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But his father called him Benjamin, in order to connect him to the right side, i.e.,
reflecting the fact that the numerical value of the word for “please” (ana) is also
52.

Jacob was thus associated Benjamin with a positive aspect of the value 52, instead of the less favorable
association of 52 with the spelling-out of the Name that is prone to invasion by evil. The word for

“please” used here is the word used in prayers for G-d’s mercy and kindness, thus focusing on the
right side of the sefirotic tree, the side of chesed.

Ana: alef-nun-alef=1+ 50 + 1 = 52.
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This supplication is the self-sacrifice we espouse in Tachanun.

Tachanun [“supplications”] is the part of the liturgy that follows the Amidah, consisting of various
appeals for G-d’s mercy on us as individuals and as a nation. In the verses and prayers that compose
this liturgy, we make repeated mention of the fact that we have throughout history many times
given up our lives for G-d, and in this merit we ask G-d to show us mercy today.
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Thus, the combined numerical value of the initials of the italicized words in the
phrase, “Unto You, O G-d, I lift up my soul; my G-d...”* is 52.

The italicized words, in Hebrew, are: nafshi esa Elokai, the initials of which are nun-alef-alef = 50 + 1
+1=>52.
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In this connection, we will now explain the mystical significance of Tachanun,
in which the supplicant falls to the world of Asiyah from the world of Atzilut,
where he was during the Amidah.

28. Psalms 25:1-2.
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Let us first note with regard to the following three spellings-out of the Name
Havayah:
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Yud-vav-dalet hei-yud vav-alef-vav hei-yud indicates the supernal partzuf of Ima,
which rests in the “throne,” i.e., the world of Beriah,
The numerical value of this spelling outis (10 + 6 + 4) + (5+10) + (6 + 1 + 6) + (5 + 10) = 63.
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Yud-vav-dalet hei-alef vav-alef-vav hei-alef indicates Z’eir Anpin, which rests in

the world of Yetzirah, and
The numerical value of this spelling outis (10+6+4)+ (5+ 1)+ (6+1+6) + (5 +1)=45.

STWYA e o v n
Yud-vav-dalet hei-hei vav-vav hei-hei indicates malchut, which rests in the the
world of Asiyah.
The numerical value of this spelling outis (10 + 6 +4) + (5+5) + (6 + 6) + (5 + 5) =52.
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Now, when the Psalmist says, “Unto You, O G-d, I lift up my soul,” he connects
Asiyah with Yetzirah and Yetzirah with Beriah, via these three Names.
“My soul,” we said, was the soul of Nukva, the 52-Name. This is “lifted up” through prayer to the

45-Name and the 63-Name, which are associated with Yetzirah and Beriah, respectively.
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Then, the soul enters malchut of Atzilut, i.e., the 52-Name within Atzilut.

Just as the four spellings out correspond to the four worlds, they also correspond to the four levels
of each world. The 52-Name thus corresponds to the world of Asiyah in general and also to the
sub-world of Asiyah within the general world of Atzilut, i.e., with malchut of Atzilut. Thus, through
Tachanun, the soul re-ascends into the world of Atzilut from which it fell after finishing the Amidah.
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It then becomes “feminine waters.”

Once it assumes the identity of the feminine archetype of Atzilut, it can arouse the male archetype,
Z’eir Anpin, to channel Divine beneficence to it.

The soul “falls” after the Amidah because the intense awareness of G-d it achieves therein, i.e., the
consciousness of the world of Atzilut, makes it keenly aware of its shortcomings in the “real world,”
i.e., its day-to-day affairs in life. This awareness is brought into full relief only when compared with
the ideal Divine consciousness achieved in the Amidah.
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Now, by understanding the mystical meaning of Benjamin that I have explained,
we can understand why Rachel was not buried in the Machpelah cave.

Abraham and Sarah, Isaac and Rebecca, and Jacob and Leah were all buried in the Machpelah cave
in Hebron. Rachel, in contrast, was buried to the north, at the outskirts of Bethlehem.
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To explain: the whole mystical meaning of burial is that an entity disappears into
another entity lower than it.

X122 ARDY WY DR X032 0PN AM2PA TI02 2Py A

When Jacob was buried, he disappeared into Yetzirah; when Rachel was buried,
she disappeared into Asiyah; when Leah was buried, she disappeared into
Beriah.

All three began in Atzilut, but they each “fell” to differing degrees. Inasmuch as Jacob personified
Z’eir Anpin, the midot of Atzilut, he fell into the world of the midot, Yetzirah. Leah personified Ima, the

intellect, so she fell into the world of intellect, Beriah. Rachel personified Nukva, expression, so she fell
into the world of expression, Asiyah.
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Now, had not Jacob’s descent been preceded by Benjamin’s birth and Rachel’s
untimely death, in which “her soul departed, for she died,” it would have been
possible for Asiyah to disappear back into Yetzirah and Yetzirah back into Beriah.
All of their souls would have then been able to converse with each other.

The circumstances surrounding Rachel’s death meant that she had lost her connection to Jacob. Had
she merely fallen to Asiyah but still retained her connection to Jacob, she would have been able to

use that connection to ascend back to Yetizrah (where he fell to) and then with him back up to Beriah
(where Leah was).
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But Rachel’s spirit had already departed, and the spirit he had given her did not
remain so that he might communicate with her.

In a sense, she had reverted to her virginal status, her connection to her husband not being able to
produce any arousal in him, as we described above.
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Therefore she was buried on the road, and Jacob disappeared when he died back
into Beriah with Leah, and the two of them converse together in the cave.
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“The soul that performs [idolatry] with an uplifted hand...blasphemes G-d,
and that soul will be cut off from the midst of its people. For it has disgraced
the word of G-d and abrogated His commandment; that soulwill be cut off, yes,
cut off, [as long as] its transgression is within it [i.e., if it does not repent].”
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Likutei Torah and Sefer HaLikutim, parashat Shelach
The word for “its transgression” in this verse (avonah) can also be read as “time-
period” (onah), as in the phrase, “he will not diminish her conjugal rights.”*

The word onah means “time period” or “season,” and is used also to mean “conjugal rights” or
“frequency of marital relations.”
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This means that if the soul in question had remained holy and not sinned, it
would have joined together with its mate in Paradise and thereby produced the
soul of converts, as is mentioned in the Zohar.?!

The marital union of soul-mates is always fertile; if it does not produce physical offspring, it produces
good metaphysical “energy” that spreads throughout the world. Sometimes this “offspring” takes

the form of souls that eventually convert to Judaism. In the spiritual afterlife, also, soul-mates unite
in marital union after midnight; this produces souls of converts.
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Souls of converts are also produced by Torah study.*

And Torah study is a central occupation of the soul in Paradise.

29. Numbers 15:30-31.

30. Exodus 21:10.

31. 3:167b, 168a.

32. Sha’ar HaGilgulim, introduction 34.
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But this soul, which performed such a serious sin that it becomes liable to the

punishment of excision, is cut off from its mate. Thus, what should have been

onah—the conjugal act, becomes transgression (avon) and sin, and it is cut off
from its mate.

The sense of the verse quoted above thus becomes: “that soul will be cut off [from its mate]; its
transgression prevents its coupling [with its mate] from taking place.”
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This is one type of excision. This type of excision is sometimes given to a person
who has not tried to have children, as mentioned in the Zohar.»

When the Torah uses the expression, “he shall be cut off,” the punishment referred to is called
“excision” (karet). This may take a number of forms.

Although not marrying and trying to have children is not one of the sins the Torah applies the
punishment of excision to, it is stated in the Zohar that someone who did not try to have children in
this world is sometimes punished by not being allowed to couple with his soul-mate in the afterlife,
either.

33. 2:106a.



