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Parashat Tazria
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G-d spoke to Moses, saying: ‘Speak to the Israelites, saying: ‘If a woman
concetves, and gives birth to a son, she shall be impure for seven days; she shall
be impure as she is in the days of her menstrual period. And on the eighth day
the flesh of his foreskin shall be circumcised.”™

Parashat Tazria begins with three seemingly unrelated topics: the ritual impurity acquired by a
woman through giving birth, the commandment to circumcise infant boys on the eighth day of
their life, and the ritual impurity imparted by the condition known as tzara’at. (The latter term is
usually incorrectly translated as “leprosy,” but in fact refers to a unique disease that existed only
when the Temple stood and bears only the slightest resemblance to what we know today as leprosy.)
Since the order of topics in the Torah is significant, the juxtaposition of these three topics begs for
explanation.

It is worth mentioning that both these types of impurity, as well as menstrual impurity, which will
also come under discussion, are purely spiritual conditions, and must not be confused with medical
or hygienic conditions. Although spiritual impurity (tumah) may be brought about by physical
conditions and has physical repercussions, it is more a psychological malaise than a physical one.
The ritually impure person typically suffers from some kind of mental association with death,
depression, ego, or other condition that is antithetical to the joyful optimism characteristic of healthy
spirituality. In order to resume a life of active spirituality, he must be “purified” from this mentality.
This will be evident in the course of the Arizal’s discussion.

In the passage before us, the Arizal will explain why these three seemingly unrelated topics are
discussed in succession. As is typical in classic homiletic style, he begins by presenting a list of
questions, proceeds to discourse on theological doctrine, and ties everything together, resolving the
original difficulties, at the end.
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Sefer HaLikutim, parashat Tazria

It is worth examining why the Torah states “saying” twice in this passage, when
once would have sufficed. We must also address why the commandment of
circumcision is mentioned in the context of menstrual impurity and the impurity
incurred through tzara’at; what do they have in common? Furthermore, the Torah
continues:
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1. Leviticus 12:1-3.
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“When a man has in the skin of his flesh a swelling, a scab, or bright spot, and it
be in the skin of his flesh the plague of tzara’at...”*
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The words in this verse appear to be out of order; it should have said: “When a
man has in the flesh of his skin the plague of tzara’at, as a swelling, a scab, or a
bright spot...”
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Allthe above will be understood based on our sages’ statement thatin consequence
of disobeying G-d’s command, Eve was made to undergo the blood of menstruation
and the blood of virginal marital relations.’ They inferred this double bleeding
from the double expression, “I will increase greatly your suffering....”*

As originally created, the physiology of woman was such that she did not have a menstrual cycle,
and the process of conceiving and giving birth did not involve any bleeding. Nor did she bleed when
she first engaged in marital relations. These (as well as other) facets of life were introduced into
reality as the result of the primordial sin. In other words, in order to rectify the faulty way of thinking
or looking at life that led Adam and Eve to partake of the forbidden fruit, certain physical changes
occurred in reality, among them the menstrual cycle and virginal bleeding. By experiencing and
properly dealing with these phenomena, mankind should ideally undergo a spiritual maturation
process that will eventually lead to the final Redemption. At that time, these conditions of fallen
reality will no longer be necessary, and life (including woman’s physiology) will revert to its Edenic
state.
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This, then, is the explanation of the opening verse:
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“And G-d spoke to Moses, saying”—that is, “concerning what I am about to say
to you about menstrual and virginal bleeding. If the Jewish people ask you
why they have to be defiled by menstrual bleeding, seeing that they are a holy
people, then: Speak to the Israelites, saying.” That is, “Tell them that it is because
Eve transgressed what I told her to do, she was made to suffer the impurity of
menstruation. For this reason, if a woman conceives, and gives birth to a son, she
shall be impure for seven days; she shall be impure as she is in the days of her
menstrual period.”

So far, the Arizal has answered his first question, namely, why the repetition of the word “saying”
in the opening verse. The first refers to G-d addressing Moses with the commandments concerning

2. Ibid. 13:2.
3. Eiruvin 100b.
4. Genesis 3:16.
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childbirth, and the second is the answer to the Jewish people’s potential question as to the reason
for these commandments. They are the consequence of another “saying,” G-d’s commandment to
Adam and Eve.
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The commandment of circumcision is mentioned in connection with the impurity
of menstruation, since by being circumcised, a person will be kept from being
defiled with the impurity of menstruation. This is why G-d commanded us to
circumcise baby boys when they are eight days old, for through this we weaken
the power of impurity and eliminate evil lust.

The foreskin of the male reproductive organ effects his experience of marital relations in two ways:
it increases his gross sensual pleasure and decreases his sensitivity to his wife by insulating him
from her to a certain extent. By removing the foreskin, the experience of marital relations becomes
for the man less of a narcissistic indulgence and more of a true spiritual coupling between him and
his wife. Once the spiritual dimension of marital relations is allowed into the picture, it enhances

the physical dimension as well. The sages of the Talmud therefore state that ideally, at least, it is the
Jewish couple that experiences the truest enjoyment in marital relations.

During the wife’s menstrual period, she is too self-aware and self-conscious to engage in marital
relations with the proper spiritual orientation. The Torah thus forbids marital relations during
this period. When a man has been circumcised of his gross sensual approach to marital relations,
he retains more control over his sexual passion, and is thus less likely to succumb to them. His
circumcision thus helps him not engage in forbidden marital relations, including relations with his
wife during her period.
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Furthermore, circumcision indicates that man is the servant of G-d, stamped with
His seal. As such, he will certainly not transgress his Master’s command.
The Torah refers to circumcision as the “sign” of the covenant between G-d and the Jewish people.

The Jewish is thus “branded” as G-d’s servant, and this awareness serves to remind him that he is
responsible to a higher authority.
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Therefore the commandment of circumcision was placed between the
commandments concerning menstrual impurity and the impurity induced by
tzara’at, for circumcision protects him from both. He will not engage in sexual
relations with a menstruating woman, and will also remain humble and of
lowly spirit, like a servant stamped with the seal of his master, thus shunning
haughtiness.

As the Arizal will explain presently, haughtiness is the root of the impurity of tzara’at. He has

now answered the question as to why the commandment of circumcision is placed between the
commandments of menstrual impurity and tzara’at.
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There are three types of haughtiness: One type of person is haughty in his heart
and appears to be humble to everyone else. About this type of person, the Torah
says, “When a man has in the skin of his flesh a swelling.” That is, his haughtiness
(“swelling”) is concealed deep within the skin of his flesh and is not apparent to
everyone. It is a private sort of egocentricity.
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A second type of haughtiness is that in which a person feels superior to those
like him, but not to those who exceed him in wisdom or stature. This type of
haughtiness is called “a scab.” The Hebrew word for “scab” (sapachat) means a
connected addition, as in the verse, “Assign me (sapcheini), please, to one of the
priestly duties,”” in the sense of “joining” and “connection.” It thus refers to
someone who feels superior only to those of his own caliber.
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The third type of haughtiness is more serious and therefore requires a lengthier
process of purification. This is the “bright spot,” meaning that the person feels
and acts superior even to those who exceed him in wisdom, stature, or wealth.
He acts impudently to all. This type of haughtiness is therefore alluded to by the
strong, bright spot.
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G-d detests all three of these, and all three are made to suffer the impurity of
tzara’at, even the first, which is the most innocuous of the three in that he is only
haughty inwardly. This is why the Torah repeats the phrase “in the skin of his
flesh,” to intimate that he is considered plagued with this impurity even if it is
hidden from public sight, and that he will be duly punished. Even more so, of
course, is this the case with the other two types of haughtiness, which are more
heinous.

The Arizal has now answered his third question, regarding the order of the words in the verse about
tzara’at. He now briefly discusses the problem of haughtiness in general.
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5. 1 Samuel 2:36.
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Asmentioned, haughtinessis such asevere blot on a person’s personality thateven
G-d Himself hates it. Thus, it is written, “G-d reigns, He is robed in haughtiness.”®
That is, haughtiness is spoken of here as a mere article of clothing that G-d dons
in ruling the world in order to instill fear in His creatures and then immediately
takes off. Thus our sages state, “Whenever you find mention in the Bible of G-d’s
greatness, you find immediate mention of His humility.””
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With the above explanation, we may now understand the verses quoted
properly.
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G-d spoke to Moses, saying: “Speak, to the Israelites, saying: “If a woman
concetves, and gives birth to a son, she shall be impure for seven days; she shall
be impure as she is in the days of her menstrual period. And on the eighth day
the flesh of his foreskin shall be circumcised.”™
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Know that this, i.e,, a woman’s defilement for seven days when giving birth to a
son, was caused by the injection of the snake’s poison into Eve.

Although the text of the Bible only says that the snake spoke to Eve, it is explained in the oral tradition
that the snake actually had intercourse with her.? The snake personified “evil,” i.e., selfishness and
self-centered ego, the antithesis of G-d-consciousness.

Of course, every individual has a unique Divine soul, which is meant to express itself as his/her
unique “Divine personality,” which means: the unique contribution or angle this person is meant to
give to the world’s understanding of G-d’s presence in reality. This may express itself in many ways,
from innovative understandings of the Torah, to artistic creativity, to acts of kindness and goodness,
to inspiring others to lead holy lives, and so on. This is the person’s unique, Divine “ego.” Thus, ego
per se is not necessarily a bad thing.

The problem is that this Divine ego is too often hidden by the alter-ego of the animal soul, which
begins as the consciousness-of-self that a person must have in order to ensure that he will look out
for his own physical needs, but quickly assumes complete control of the person’s thoughts, making
him selfish and self-oriented. In other words, if a child is not given proper spiritual education (a.k.a.

6. Psalms 93:1.

7. Megilah 31a.

8. Leviticus 12:1-3.

9. Shabbat 146a; Rashi (1 printing [1474]), on Genesis 3:14.
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Torah-chinuch), which trains him to give precedence to his Divine soul, his animal soul will take over
by default. This is so because the animal ego is given first control of the mind —for an infant needs
first of all to learn how to take care of itself —and because society has a vested interest in training
people to be good consumers, etc.

This inflated consciousness of self (i.e., inflated beyond the basic consciousness of self required for
us to function physically) is defined as “evil,” inasmuch as it usurps the role intended for the Divine
soul —that of determining the course the individual’s life should take and how he should utilize the
resources G-d has granted him to accomplish his purpose on earth. It seeks to divert the individual’s
attention from Divine matters —sometimes with material indulgence, sometimes with substitute
forms of spirituality —in order to aggrandize his concern with and focus on himself. This subterfuge
can express itself very refined ways, also, such as abstract intellectual or artistic pursuits, utopian
pursuits, or even the pursuit of good deeds—if done as an escape from religious obligation or for
non-altruistic motivation.

In most people, their conscious mind is a blend of mostly animal ego and some deep desires of
the Divine soul seeking to surface. The result of this is that most secular human artistic (and even
scientific) creation and innovation is largely an expression the basest human/animal drives, although,
as we said, the element of the Divine soul seeking to penetrate this thick and heavy animal context
is also present. The more one spiritualizes his life and — through learning Torah and doing mitzvot —
gives his Divine self means for expression, the more his creativity will express true Divinity, and the
more he will be sensitive to Divinity in general and thus be able to identify and focus on the Divine
element in other people’s creative output.

This animal/subjective/selfish perspective on life was introduced to humanity by the snake, its
primordial personification. By sexually injecting its psychological poison into Eve, the snake robbed
Adam and Eve of their ability to selflessly see reality through G-d’s eyes, and made man the subjective,
self-referencing creature he is today.
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This also explains why Adam was created from the dirt of the place of his
atonement, and why this dirt was not taken from the Garden of Eden. For G-d
knew that he would sin, and had he been created from the dirt of the Garden,
there could never be any atonement for him. G-d therefore created Adam outside
the garden and brought him into it afterwards.

According to tradition, Adam was created on what would later be known as the Temple Mount, or
Mount Moriah, specifically from the spot where the outer altar of Temple would later stand.' This
fact signifies that man was created with the potential for repentance, i.e., the ability to restore his

consciousness to its intended Divine orientation such that his true, individual, Divine ego can be
revealed.
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G-d took Adam out of the garden when the sin he and Eve committed brought
out the injection of the snake’s poison. This was the intermingling of the seventy
gentile nations with Israel in Eve’s womb.

Had the primordial sin not occurred, mankind would not have been divided into Jew and gentile;

10. Bereishit Rabbah 14:8.
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Adam and his progeny would all have had the status now held only by the Jewish people. Once
pure Divine consciousness—the original consciousness of Adam and Eve—had become diluted
with self-consciousness, it became necessary to separate between the two. This, indeed, has been
the task of mankind ever since its primordial fall, and this process will eventually end in the
restoration of reality to its original spiritual state. As an essential facet of this process, G-d isolated
the original kernel of Divine consciousness and passed it on, latently, through the line of Adam’s
seed that remained more-or-less true to its ideals. This continued until Abraham, who by his actions,
faith, and — perhaps most importantly —his dedication to perpetuating his vision in his progeny —
internalized this consciousness and made it such an essential part of his being that G-d chose him
and his offspring to be its conscious bearers for the rest of humanity.

The gentile world is divided into seventy archetypal nations'; all present, future, and extinct
nationalities, cultures, civilizations, etc., are derived from these seventy.
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This is why Eve menstruated at that moment, giving birth to Cain—who shed
blood, and Abel—whose blood was shed. This is the origin of woman’s menstrual
blood, as itis written, “When a woman gives seed and gives birth to aboy, she shall
be impure seven days; as in the days of her menstrual period shall she be impure.”*

The fact that the Torah compares impurity contracted by birth with impurity contracted by
menstruation indicates that the two are thematically connected.

Menstruation causes the woman to focus on herself and her physical and emotional feelings. (This
is why marital relations are forbidden during menstruation; the woman is too focused on herself to
focus on her husband and/ or their common soul.) The fact that this is so indicates that menstruation
is spiritually the result of the introduction of self-awareness into humanity, which we have seen
originated in the snake’s injection of his physical/ metaphysical “seed” into Eve. The laws of Family
Purity are the Divinely directed way the menstrual experience can be transformed into what is meant
to be: an educative process out of self-orientation."

Bleeding at birth also began with the primordial sin; had Adam and Eve not sinned, childbirth would
occur without bleeding (and this will be the case in the future).
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This is also the reason she becomes impure for seven days when she gives birth to
a boy, for when she contributes her redness first, the offspring is male.

According to the Talmud,™* “there are three participants in [the creation of] man: the Holy One,
blessed be He, his father, and his mother. His father supplies the white substance, out of which are
formed the child’s bones, sinews, nails, the brain in his head, and the white in his eye; his mother
supplies the red substance, out of which is formed his skin, flesh, hair, blood, and the black of his
eye; and the Holy One, blessed be He, gives him the spirit, the soul, facial features, eyesight, hearing,
speech, the ability to walk, understanding, and discernment.”

Furthermore, we are taught that “when the wife gives her seed first, she will give birth to a male;

11. Listed in Genesis 10.

12. Leviticus 12:2.

13. As detailed in The Mystery of Marriage.
14. Nidah 31a.
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when the husband gives his seed first, she will give birth to a female.”®

We will not attempt here to align these two Talmudic statements vis-d-vis with our present-day
understanding of physiology; this has been done elsewhere. For our purposes, these two statements
taken together indicate that the birth of a boy indicates that the mother “gave seed” first, and that
this “seed” was the “red substance,” which produces the blood. In general, it seems that the mother’s
contribution is the more “female” aspects of human nature, which, as we have explained at length
previously, is the drive to manifest Divinity in the world. The fact that the woman gave birth to a boy
means that when the child was conceived her femininity took the leading role; her desire to express
Divinity in the world produced a male, since males are obligated to fulfill more active mitzvot than
are women.
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With this we will also understand why, of the four “foreskins” of man, only
that of his procreative organ is circumcised. The reason is because these four
“foreskins” allude to the four years that a tree’s fruit is considered “foreskin.”
The foreskin of the procreative organ is where Adam sinned, so it recalls the
injection of the snake’s poison and sexual sin (keri), known as “evil”; this organ is
thus compounded of good and evil.

The Torah uses the expression “uncircumcised” of four human organs: the male procreative organ,
the ears, the heart, and the mouth.' These organs are referred to as “uncircumcised” or as possessing
a “foreskin” when the individual does not use them to be sensitive to others or to G-d.

When a tree is planted, we are forbidden to eat the fruit it produces during its first three years. This
prohibition is called orlah, which is the word for “foreskin.”'” Rashi explains that this is so because
we are to treat the fruit as if it were blocked off from us by some type of foreskin.

The fruit the tree produces during the fourth year is to be taken to Jerusalem and eaten that year
within the precincts of the holy city."

In Kabbalah, itis explained that the tree’s fruit during its first three years “belongs” to the three realms
of absolute evil (“shells,” kelipot) that cannot be elevated by human consumption; this why eating it
is prohibited. The fruit of the fourth year comes from the realm of the “bright” or “translucent shell”
(kelipat nogah), which is the realm of reality that includes all things that are neither intrinsically good
nor intrinsically evil but rather assume the status of good or evil depending on how they are used.
Whatever comes from this realm is neither forbidden by the Torah (for then it would be “evil”) nor
expressly legislated (for then it would be a mitzvah), but simply permitted. This realm includes, for
example, all kosher food and activities permitted by the Torah but not specifically required to be done.
If we eat this food or do these acts for holy purposes, their status rises into the realm of holiness; if
we eat it or do them for selfish or unholy purposes, their status descends into the realm of evil. The
tree’s fourth-year fruit is not prohibited from consumption but must be eaten in the holy city; it must
be elevated to holiness. It therefore expresses the moral dynamic of the fourth “shell.”

The heart, ears, and mouth, must be guarded scrupulously from any contact with evil; any “foreskin”
on these organs—experience of insensitivity, selfhood and unrectified ego—is bad and must be

15. Berachot 60a.

16. See Bereishit Rabbah 46:5.
17. Leviticus 19:23.

18. Ibid 19:24; see Rashi ad loc.



Apples from the Orchard 54

rejected. With the sexual organ, however, the picture is not so black and white. A certain amount
of self-awareness and self-orientation is necessary if marital relations are to occur. True, we are
bidden to sanctify our sexuality as much as we can, but—in contrast to the other three organs —the
sanctification process consists not of eliminating the animal awareness but refining it such that it
serves as a window to our Divine soul. This is the paradox of marital relations: each partner is to
focus on giving pleasure to the other, but in order for each partner to do this successfully, the other
partner must oblige by experiencing his/her own pleasure. Thus, each partner experiences his/her
own pleasure as a way of helping the other partner fulfill her/his objective of pleasing. Moreover, the
greater my pleasure, the greater is my partner’s success, and the greater his/her pleasure in having
pleased me. It is thus ironically crucial to the selflessness of the act that each partner experience the
greatest pleasure possible, although absolutely not for the sake of experiencing their own pleasure.
Actively, I pursue my partner’s pleasure; passively, I “pursue” my own. Marital relations are thus
simultaneously consummately selfless and consummately self-fulfilling.

Obviously, sliding from experiencing pleasure for the partner into experiencing pleasure for oneself
can happen very easily. Therefore, since some degree of self-awareness must remain in marital
relations, the danger of falling into evil here is much greater. Sexuality, in this context, is thus
the fourth “shell” that can go either way. Since its potential for evil is so much greater than that
of the other three organs, only it requires actual physical circumcision. With the others, spiritual
“circumcision,” i.e., proper attitudes engendered by holy training, suffice.
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Regarding the congealing of semen when it is mixed with the choice parts of the
blood of the woman’s redness, and the leftovers of this process that becomes the
embryo’s nourishment, all this is alluded to in the verse: “Behold, I was formed
in transgression, and my mother conceived me in sin.”" “Transgression” refers
to the whiteness from the father, and “sin” refers to the redness of the mother.
Similarly, the verse “Have You not poured me out like milk, and congealed me
like cheese?”® refers to the same.

“My mother conceived me in sin” does not mean that marital relations are sinful (G-d forbid), but

simply that a certain element of self-awareness is necessary for them to be carried out as G-d desires,
as mentioned above.

Having established that it is specifically the sexual organ that requires physical circumcision, we
return now to why this must occur on the eighth day.
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We shall now return to the subject of the injection of the snake’s poison, and
how the intermixing of good and evil is the mixing of the seventy nations with
Israel in Eve’s womb. Samel* is the celestial king of the seventy celestial princes,
while Michael is the over the seventy sages of the Sanhedrin corresponding to the

19. Psalms 51:7.
20. Job 10:10.
21. Just like other names of angels that are not used for people’s names as well, this name is customarily not pronounced.
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seventy souls of Jacob.

The angelic personification of self-orientation is the “demon” (i.e., negative angel) Samel. Michael is
the angelic personification of chesed.

The reason there are seventy nations and seventy corresponding descendents of Jacob and members
of the Sanhedrin is because these are personifications of the seven emotional attributes from chesed to
malchut, each compounded of ten sub-sefirot. The seventy nations express the seventy facets of self-
oriented emotion (the emotions of the animal soul), while the seventy members of Jacob’s household
express the seventy facets of Divine-oriented emotion (the emotions of the Divine soul).
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From this you will understand why a boy must be circumcised after seven days
and one night have passed from his birth, this being the mystical meaning of the
verse, “The days of our years in them are seventy years, or with strength, eighty
years,”” and in what merit the heavenly court annuls a decree of seventy years of
suffering.

The seven days before the brit correspond to the seventy years of this verse, the eighth day to the
eighty years, as will be explained presently.

There are number of reasons a person could bring upon himself a heavenly decree of seventy years of
suffering; among these are articulating for what purpose a bride is brought into her bridal chamber.?
There are also a number of ways a person can merit to have such a degree annulled; among these are
performing a mitzvah the way G-d intended® and answering kaddish with great concentration.” The
seventy years of suffering are to rectify the blemished seven emotions.
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And know that for every year there is different celestial prince, and that no prince
has permission to pass into the area of another’s jurisdiction. This is why we do
not take tithes from one year’s produce for the previous year’s, but rather take
tithes each year from its own produce. This is also why we must repent every year
for the sins of that year, for the repentance of one year does not help for another
year.

Time in Judaism is not a monolithic entity. Every moment in time has its own unique nature and
“personality,” a result of the changing hues of Divine energy constantly recreating the world. As

part of this, every year has its own personality, and therefore mitzvot designated to be performed in
a specific year must be done so. Above, this is depicted as the “prince” or angelic personality of a

7

specific year not being able to trespass into another year’s “space.”
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22. See Genesis 46:8-27.
23. Psalms 90:10.

24. Shabbat 33a; Ketubot 8b.
25. Shabbat 63a.

26. Ibid. 119b.
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This is why the heavenly court annuls a decree of seventy years of suffering, for the
individual falls under the power of the forces of evil for only seventy years. G-d
therefore has mercy on him and annuls this power. But when a person becomes
eighty years old, the forces of evil no longer have power over him, this being
the mystical meaning of “or with strength, eighty years,” meaning that he has
overpowered them for ten years.

Evidently, 70 is the maximum number of years of suffering for which a person can be decreed. This is
so because, as we said, 70 is the full expression of the seven emotional attributes. By sinning, a person
blemishes these attributes, and since there are only seven, 70 is the maximal period of rectification

he needs, a year per sub-sefirah. When a person turns 80, he has “outlived” his emotions by 10 years,
meaning that he has rectified them through the ten sefirot of his Divine soul.

The number 7 is therefore thematically associated with the emotions, the realm of the person’s
psyche or personality that can under the influence of evil. Of course, there is evil intellect also, but
the major battle between the animal and Divine souls (or their personifications as the evil and good
inclinations) is fought over the individual’s emotions —what he will love, fear, empathize with, etc.
In contrast, the number 8 signifies overcoming this struggle.
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Therefore Scripture decrees that “on the eighth day he shall be circumcised,” for
he has then escaped the power of the sevens, and entered the realm of eight.
Circumcision on the eighth day means that the newborn Jew has transcended the power of 7, of

nature, of the animal within him, and entered the realm of the transcendent, supernatural power of
holiness.
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G-d spoke to Moses and Aaron, saying, “A man on whose sKin there is a raised-
disease or an excess-disease or a bright-disease, and it turns into the plague of
tzara'at on his flesh, he shall be brought to Aaron the priest or to one of his
sons, the priests.”™’

In this parashah, we are given the laws of the various skin diseases (types of tzara’at, usually and
incorrectly translated as “leprosy”) that can render a person spiritually impure. These specific
diseases do not render an individual impure because of their physical contagiousness, but rather
because their presence reflects some spiritual fault or contamination, as we shall see.
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27. Leviticus 13:1-2.



57 Apples from the Orchard

Sefer HaLikutim, parashat Tazria
Regarding the appearances of the plagues, we are taught that they are two that
subdivide into four.”
The principle appearances are the bright-spot and the raised-spot; the “excess-spot” mentioned in

the verse is interpreted to mean that there are two ancillary colors of spots for each of these, giving
four colors (actually “shades” or degrees of white) that signal the onset of tzara’at.
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Also regarding them, it is written: “The Chaldean nation is awesome and terrible;
its judgment and its raised-disease come out of it.”?

From this verse we see that the occurrence of the raised-sign is caused by a manifestation of Divine
judgment.
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Let us first note that the word for “my raised-disease” (se’eiti) may be permuted to
spell the word for “my wife” (ishti). This indicates that if a person merits, his wife
is good to him; if not, she is like a plague to him.

Se’eiti: sin-alef-tav-yud; ishti: alef-shin-tav-yud.

On the verse, “It is not good for man to be alone; I will make him a helpmate opposite him,”** the
sages comment, “if he merits, she is his helpmate; if not, she becomes his opponent.” In Chassidut this
statement is interpreted to mean, “if he is refined, she [reflects this and] acts as his helpmate; if he is

not, she [reflects this, too, and] becomes his opponent.” A person’s spouse mirrors his own level of
refinement, particularly his sexual refinement.
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Know that the four appearances of the plagues are manifestations of the two
wives of Samael’ and his two maidservants, Sagrirah and Tzariah, who attach
themselves parasitically to Eve. He introduced pollution into Eve.

Samael is the name of the demon (i.e., angel whose task is to promote evil) who is the general
personification of evil. He appears in history first as the primordial snake, who raped Eve and
thereby introduced the seminal evil of self-consciousness and self-orientation into humanity.

Elsewhere,* the two principle wives of Samael are given as Na’amah and Lilith, and his secondary
wives are their maidservants Garirah and Tzariah. These four represent the perversions of sexuality
that lurk around a person’s spouse, tempting him to defile his holy marital intercourse by making a
means for selfish gratification, mere base, sensual fulfillment, egotistic manipulation, etc., instead of
selfless, Divine love.
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28. Negaim 1:1.

29. Habakkuk 1:7.

30. Genesis 2:18; Rashi ad loc.

31. It is customary not pronounce the names of demons (or their wives, etc.), so as not to lend strength to the evils they
personify.

32. Likutei Torah, Tazria.
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These four she-demons are opposite the four mothers that Jacob married, thereby
imitating Adam. They are alluded to in the verse describing King Og of Bashan,
“Behold, his bed is a bed of iron,”* for Og alludes to Samael.

Jacob married two principle wives, Rachel and Leah, and their maidservants, Bilhah and Zilpah. The
initials of their four names spell the word for “iron” (barzel).

Og was the king who attempted to prevent the Jewish people from entering the land of Israel. Entering
the land of Israel is another analog of sexual intercourse, the Jewish people being the husband and
the land the wife that they enter and fertilize both physically and spiritually, in order to produce
physical and spiritual yield. Og, in seeking to prevent this holy entering, assumes the role of Samael,
who, together with his wives, seeks to derail the holy intercourse between husband and wife.

(It is apparent from this also that anyone who is not a member of the Jewish nation and lives in and
thereby “husbands” the land of Israel is committing spiritual adultery. The Torah therefore forbids
non-Jews to live in the land of Israel.*)

Jacob rectified the sin of Adam; he is therefore considered himself to be a rectified version of Adam,
the consummate human being.
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This relates to the 130 years during which Adam consorted with liliths and spirits

derived from Samael, the numerical value of whose name is also 130 plus the
kolel.

Adam separated from Eve after the expulsion from the Garden of Eden and did not return to her
until 130 years later, when they together had their third son, Seth. During this hiatus, he did not
succeed in remaining celibate, but rather his sexual force was spent on succumbing to the fantasies
offered him by Samael’s wives, and he thus sired legions of demons who propagated the energy of
selfish sensual fulfillment (“evil”) throughout reality.

Samael: samech-mem-alef-lamed: 60 + 40 + 1 + 30 + 131.
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The reason the Torah uses the word adam for “man” in the phrase “a man on
whose skin...” instead of the more usual word ish is because the sin that causes
tzara’at to appear on the skin is committed because the individual is in a sense
reliving the life Adam.

L.e., he is succumbing to sexual temptation, as we have seen that Adam did.
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The only name used to describe someone in the fullest state of Divine consciousness
is “Israel.” Before Jacob was given this name, Samael was attached to his thigh,
and he was limping because he was struck with regard to the other rib that Adam

33. Deuteronomy 3:11.
34. Ibid. 7:2; Rashi ad loc.
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had previously lost, as it is written, “And He took one of his ribs.”* This rib was
made into Eve, and not the other wife, Lilith.

As mentioned above, Jacob rectified the sin of Adam and in so doing became the perfected version
of Adam (who had blemished himself spiritually by committing the primordial sin).

The purpose of Jacob’s stay with Laban was to work on rectifying Adam’s sin. As he later told Esau,
Jacob “dwelt with Laban,” the word “dwelt” alluding numerically to the 613 commandments he
kept in order to perfect reality.** Having done this, Jacob prepared to return to the land of Israel.
Inasmuch as the land of Israel is an analog to the Garden of Eden, his return there was to be the
spiritual equivalent of Adam’s return to the Garden, the restitution of reality to its pristine Divine
state.

But when Jacob returned to the land of Israel (which, as we have seen, is a metaphor for marital
relations) after his stay with Laban, he had to first prepare to confront Esau (another personification of
Samael). The night before their encounter, he wrestled with Esau’s angel (i.e., Samael), and although
he overcame him, he was left limping because “he struck his hip-socket, so Jacob’s hip-socket was
dislocated.”*

Now, at the conclusion of this encounter, Esau’s angel blessed Jacob and informed him that his name
would become Israel, but G-d did not actually give Jacob this second name until later (after the Jacob
actually met Esau, the incident with Dinah occurred, and Jacob built an altar at Bethel).*® In other
words, there was some lapse of time between Jacob’s struggle with Esau’s angel and his completion
of the rectification of Adam’s sin, signaled by his being renamed “Israel.”*

In other words, as Jacob was about to enter the land of Israel (an analog for marital relations) and
complete the rectification of Adam’s sin, Samael came and attempted to derail him from achieving
his goal. He did this by tempting him with sexual perversion, just as he had done at the dawn
of history with Adam and he does whenever holy, loving marital relations are about to occur. In
other words, he “struck” him with regards to his relationship with his spouse. Since Eve had been
constructed out of Adam’s rib, this is tantamount to saying that Samael struck Jacob’s rib, trying to
subvert the true marriage, Adam-to-Eve, with a spurious one, Adam-to-Lilith.

When Jacob was healed of this limp, it indicated that he had overcome this temptation and had
earned the name “Israel.”
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This is the meaning of the verse, “Therefore she shall be called “‘woman’ (ishah)
for this one was taken from man (ish).”*

The emphasized words indicate that Eve is here being contrasted with someone else, namely,
Lilith.
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The Divine Name Kah is the difference between them, and without it, they are
both fire (eish).

35. Genesis 2:21.

36. Ibid. 32:5, Rashi ad loc.

37. Ibid. 32:26. See also v. 32.

38. Ibid. 35:10.

39. See Rashi on 33:18, that Jacob was healed of his limp before he arrived in Shechem.
40. Genesis 2:23.
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The words for “man” (ish: alef-yud-shin) and “woman” (ishah: alef-shin-hei) are very similar. Each is
composed of three letters, two of which are the same as in the other word. The two common letters
(alef-shin) spell the word for “fire,” and the two different letters (yud in ish and hei in ishah) spell the
Divine Name Kah (yud-hei).

As the sages of the Talmud point out,*! this means that the union of husband and wife should include
the Divine presence, and the when it does not, they are not really a true man and woman but just two
fires, two opposing passions.
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This is why demons fly about in the air, for they are composed of the elements of
fire and air.

As we know, demons are produced by sexuality devoid of the presence of G-d, i.e., the simple fire of
sensual passion expressing selfish pleasure-seeking, etc.

After this digression regarding the essence of sexual perversion, the Arizal now explains why sexual
perversion causes tzara’at.
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As to why the skin disease is called tzara’at, it is because it comes from Lilith, who
was jealous (fzarat ayin).

The word for “jealous” (tzarat ayin, literally, “troubled of eye”) is spelled tzadik-reish-tav ayin-yud-
nun. The latter three letter can be considered simply the spelling out of the name of the letter ayin, so

that the whole locution becomes tzadik-reish-tav-ayin. These are the same letters used to spell tzara’at:
tzadik-reish-ayin-tav.
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She therefore kills the children of Eve, as it is written, “her rival provoked her
repeatedly....”*

The word for a rival wife is tzarah, literally, a “troublemaker,” since in a polygamous setting it is
assumed each wife will consider the other a troublemaker. Lilith considered Eve such a troublemaker,

usurping her perceived husband. In her angry jealously of Eve, she seeks to destroy Eve’s children
through infant mortality, crib death, etc. (G-d forbid).
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But she cannot rule over someone who sanctifies himself during marital relations,
for such a person elicits a flow of seed from a supernal source, i.e., the river of the
Garden of Eden. This becomes for the married couple a delight (oneg), rather than
a plague (nega). This is alluded to in the verse, “Happy are you who sow upon
all the waters”*—the waters of life, referring to someone who sanctifies himself
during marital intercourse.

41. Sotah 17a.
42. 1 Samuel 1:6.
43. Isaiah 32:20.
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If marital relations are conducted in a spirit of selflessness, love, and holiness, the children produced
are immune to Lilith’s machinations. The couple’s delight in each other does not degenerate into a
plague.

The words for “plague” [nega] and “delight” [oneg] are composed of the same letters:
Nega: nun-gimel-ayin.
Oneg: ayin-nun-gimel.

Proper intentions during marital intercourse ensure that these letters will be ordered properly.
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In contrast, for someone who does not sanctify himself during marital relations,
his experience becomes that of the plague. He elicits a flow of seed from the place
of murky waters, the “waters of bitterness that bring curses,” as alluded to in
the laws of the suspected adulteress (sotah).* This is why the punishment of the
suspected adulteress, when found guilty, is that her belly (i.e., her womb) swells
and her leg falls off,* because she was disloyal to her husband by accepting the
impurity of the snake.

By committing adultery, a person elicits unholy seed. This flow of seed becomes manifest as the

water given to the suspected adulteress to drink; if she is guilty, it destroys her sexual organs and
kills her.
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And therefore also, if she is proven innocent, she “sows seed” from the supernal
source.*

If she was innocent, the water given to her to drink is rooted in the same source as that of seed
elicited during holy intercourse. According to the sages, if the woman was infertile, the water makes

her fertile; if she hitherto produced ugly children, she will henceforth produce beautiful children,
and so on.”
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For Eve, the impurity of the primordial snake turned into the blood of menstruation,
which causes tzara’at, and her delight (oneg) turned into plague (nega). The process
of Eden-river-garden became the plague.

One cause of tzara’at is intercourse with a menstruating woman.”® During menstruation, a woman
is acutely conscious of herself and her physical feelings, and therefore not capable of focusing on
marital relations in a selfless, loving way. Marital relations are therefore forbidden during this time,
and someone who engages in them will be affected by the woman’s self-orientation, leading to
tzara'at.

44. par. Numbers 5:22-23.

45. Numbers 5:21, 27.

46. Ibid. 5:28.

47. Rashi on this verse.

48. Zohar 3:33b; Sha’ar HaGilgulim, introduction 38; Sha’ar HaPesukim, Iyov.
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“And a river came forth from Eden to water the garden.”* The same letters that spell both “delight”
[oneg] and “plague” [nega] are the initials of the three words for “Eden” [eiden], “river” [nahar], and
“garden” [gan].
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The hei of the name Abraham diminished itself.

G-d changed Abram’s name to Abraham by adding the letter /ei. In this context, He said, “Your name
shall no longer be called Abram, but your name shall be Abraham, for I have made you a father of a
multitude of nations.”* This would be ample cause for haughtiness, but Abraham remained humble.
This is alluded to by the following. In the verse, “These are the generations of heaven and earth when
they were created,”” the word for “when they were created” (behibaram) can be permuted to spell
“Abraham” (Avraham), indicating that the whole world was created in the merit of Abraham.* But
in this very word, the hei—the letter that made Abram into Abraham, the person on whose merit the
whole world rests —is written small.
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And therefore, these four appearances of tzara’at come upon the haughty, the
sexually perverse, and the boastful.” This is alluded to in the verse, “because
the daughters of Zion have been haughty...”** The disease is called a “raised-
disease” because it comes from haughtiness, and an “excess disease” because it
comes from sexual perverseness, and a “bright-disease” because it comes from
having relations with a woman before she has purified herself from the blood of
menstruation. Therefore tzara’at comes from these three sins.

“Excess” alludes to how a person seeks sexual fulfillment in ways other than with his spouse. “Bright”
is the opposite of the darkness of blood.
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This is also why it is written, “he shall be brought to the priest” in order that he
quarantine him, for during his isolation he will repent, inasmuch as when he is
quarantined he cannot do evil or any of the things that cause tzara’at. If he did
not repent, the priest would declare him impure and he would have to “dwell
outside the camp, and announce as he walked, ‘impure, impure!””> so that others
would know to stay away from him.
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49. Genesis 2:10.

50. Ibid. 17:5.

51. Ibid. 2:4.

52. Bereishit Rabbah 12:9.
53. See Arachin 16a.

54. Isaiah 3:16.

55. Leviticus 13:45.
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Similarly, the souls above are quarantined by the angel Michael, the supernal
priest, or by some other lesser angel, this being the meaning of the phrase, “or to
one of his sons, the priests.”
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But if such a soul is declared to suffer from tzara’at, woe to him, for “he must
dwell alone outside the camp.” The numerical value of the word for “alone”
(badad) is 10, meaning outside the realm of the ten sefirot, in the realm of evil.

Badad: beit-dalet-dalet = 2 + 4 + 4 =10.
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“And he will call, “impure, impure,”” meaning that he is given over to those who
“wreck havoc in the field,”*® each of whom is called “a man of the field,” for they
are happy to be of the portion of “the man who knows how to hunt, the man of
the field,””” this being the domain of Esau, may G-d preserve us.
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G-d spoke to Moses and Aaron, saying, “A man on whose skin there is a raised-
disease or an excess-disease or a bright-disease, and it turns into the plague of
tzara’at on his flesh, he shall be brought to Aaron the priest or to one of his
sons, the priests.”*
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Sefer HaLikutim and Sha’ar HaMitzvot, parashat Tazria
Know that the word “man” refers to Z’eir Anpin, since this partzuf manifests the
45-Name, the allusion to this being that 45 is the numerical value of the word for
“man” (adam).

The four spellings-out of the Name Havayah manifest the four principle partzufim: Abba, Ima, Z’eir
Anpin, and Nukva.

56. Cf. Song of Songs 2:15.
57. Genesis 25:27.
58. Leviticus 13:1-2.
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Adam: alef-mem-dalet =1 + 40 + 4 = 45.
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From the rear of Z’cir Anpin issue his two wives, Rachel and Leah. Indeed, there
are three alef’s in the 45-Name, which produce Leah and Rachel from behind him:
Leah from the first, highest alef, and Rachel from the two other alef’s, because
Rachel begins from the chest of Z’eir Anpin, as follows.

What distinguishes the 45-Name from the other spellings-out of the Name Havayah is the three alef's
used to spell out the last three letters. These three alef's are seen as the source of the two feminine

partzufim that issue from Z'eir Anpin, just as these alef's are implicit in the Name Havayah and the
means of expression issue from the emotions.

As we have seen previously, Leah and Rachel, the two manifestations of Nukva, signify the three
means of expression: Leah is thought, while Rachel is speech and action. Leah is positioned parallel
to the intellect and upper parts of the emotions of Z'eir Anpin, since thought is primarily used to
express intellect and abstract emotion, while Rachel is positioned parallel to the lower emotions of
Z’eir Anpin, which are expressed primarily through speech and action.

The upper emotions are considered to be chesed and gevurah (manifest in the body as the right and
left arms) and the upper third of tiferet (the heart).
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The 45-Name is manifest in Z’eir Anpin as follows: The three letters that spell yud
are manifest in chochmah of Z’eir Anpin; the first hei used to spell the letter hei is
manifest in binah; the alef used to spell out the first hei is manifest in da’at; the
three letters used to spell vav are manifest in the three thirds of tiferet; and the
three letters used to spell the final hei are manifest in netzach-hod-yesod.

simple spelling | filling | sub-sefirah of Z’eir Anpin
yud
yud vav chochmah
dalet
. hei binah
hei
alef da’at
vav
vav alef tiferet
vav
) hei
hei netzach-hod-yesod
alef
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It follows that the three alef’s are situated on the middle axis, in da’at-tiferet-
yesod. Thus, Leah is derived only from the alef manfiest in da’at, while Rachel is
derived from the other two alef’s. This is because the three letters in the spelling-
out of the vav, vav-alef-vav, manifest the three thirds of tiferet, the second third
corresponding to the alef of vav-alef-vav, and it is from this point that the position
of Rachel begins.

Evidently, the hei used to spell out the final /i is seen to be manifest as netzach and hod of Z’eir Anpin,
while the alef of this letter manifests yesod of Z’eir Anpin.

As we have seen previously, Leah is positioned opposite the upper half of Z'eir Anpin, extending
down to the bottom of the upper two thirds of its tiferet. Rachel is positioned opposite the lower
half of Z’eir Anpin, beginning at the top of the bottom third of its tiferet. This is because, as we
have also seen, yesod of Leah covers (i.e., its consciousness contextualizes) Z'eir Anpin as far “down”
as the upper two thirds of the latter’s fiferet, inclusive, inasmuch as the intellect that produces the
emotions remains in the background of the midot only that far. Beyond that point, the midot become
too practical, to oriented toward expression, to exist within the consciousness of the intellect. They
must leave the context of I'ma and be revealed on their own.
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Thus, Rachel takes two alef’s, each of which is an aspect of Divine light. It follows

that Rachel possesses two types of light. Twice the numerical value of the word

for “light” (or) is almost the numerical value of the word for “house” (bayit) and

also the numerical value of the word for “laughter” (sechok).

Or: alef-vav-reish =1 + 6 + 200 = 207.

2 x 207 =414.

Bayit: beit-yud-tav: 2 +10 + 400 = 412.

Sechok: sin-chet-vav-kuf =300 + 8 + 6 + 100 = 414.
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In order to arrive at the exact numerical value of the word for “house,” we disregard
the two first letters of the two words or, that is, the two alef’s, leaving the two sets
of the remaining two letters vav-reish; twice this is the numerical value of the
word for “house.”

Vav-reish = 6 + 200 = 206; 206 x 2 = 412.
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This is the mystical meaning of our sages’ statement that “since the destruction of
the Holy Temple”—which is a manifestation of Rachel, who possesses two types
of light—"it is forbidden to fill one’s mouth with laughter.”” For there is true
laughter only when the Temple is standing, inasmuch as the numerical values
of the words for “laughter” and “house” are the same when related via twice the
word for “light.”

The idiom for “Temple” is beit ha-mikdash, literally, “the house of the sanctuary.”

Although the numerical value of bayit is 412 and that of sechok is 414, sechok is two times or (207) and
two times the last two letters of or (206) is bayit (412).

Rachel’s diminished stature, extending only as high as Z’eir Anpin’s chest, reflects the state of reality
during the exile, when the Temple is in ruins. Since reality in this state is imperfect, it is not fitting
for us to be totally happy at any time. (Hence the Jewish custom of remembering the destruction
of the Temple even at happy occasions, by breaking a glass at a wedding, leaving part of a house
unpainted, etc.)

Mystically, this state is indicated by the fact that the letter alef must be removed from the word for
“light” in order for the two lights of Rachel (speech and action) to reach the numerical value of bayit.
Removing the alef from Rachel’s lights signifies the destruction of the Temple, since the Temple, the
“house of prayer,”® the yearning of the feminine principle of creation for content given to it by the
masculine principle, is a manifestation of Rachel. When the light of Rachel is lacking (because the
Temple is destroyed), the “house” produced by this is less than the full value of “laughter.”
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But Z’eir Anpin possesses all three alef’s, signifying three complete types of
light, and three times the numerical value of the word for “light” (or, 207) is the
numerical value of the word keter (620) plus the kolel.

Keter: kaf-tav-reish = 20 + 400 + 200 = 620.

207 x 3 = 621.
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This indicates that the keter of Z’eir Anpin is complete, while the keter of Rachel
comprises only two types of light.

59. See Berachot 31a.
60. Isaiah 56:7.



67

Apples from the Orchard

MR WRR 702,700 XIT MR 9D D LN 1°Iym
LW 01T 0° AvRm 0°I0n wan anw LPwKRY 017
PX O3 .DOMWA MTIA3 702 M1l whn on
M2 73 D91 RT3 WK RAPRT OOTON0 O, MTINT
WINAN WOWA ,NNRY LNYTI 0°01Dn anvh L NnX

0701 710 07 AR 1PX1 ¥ T2 TON RIT MK 9
XY LAYT R MR A DO W LXMW A2 Sw
,M2ana% ponnn own v nvnn Swotawn vl
TI0°2 YR MmN v 0T ,0°01n TR YR

.0°7ORM MM A N ,00%ApNR RITT

M3 nPRRT ow WX MAT XMW ,NTNENT
SIWRI2D YAPNARY LI AOKRATR PANn O/nN
X7 TI072

Every type of light is a type of chesed, as is known. The lights of Z’eir Anpin,
signified by the alef’s, are states of chesed of binah, i.e., Ima, vested in Z’eir Anpin.
There are three aspects to their investiture in Z’eir Anpin: they are first manifest
in its da’at; next in the second third of its tiferet, which is where they begin to
be revealed—while above in da’at, they were concealed within yesod of Ima—this
gives two aspects; and below in the yesod of Z’eir Anpin, where they are gathered
together—this gives three aspects of the manifestation of the states of chesed of
Ima in Z’eir Anpin.
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These are signified by the three alef’s in the 45-Name.
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The five times the word “light” is mentioned in the account of the first day of
creation® manifest the five states of chesed, while the five times the word “water”
is mentioned in the account of the second day of creation®* manifest the five states
of gevurah, as reflected in the idiom, “the powers of providing rain.”®

The first day of creation manifests the first of G-d’s midot, chesed; the second day, the second of these
midot, gevurah.

The second blessing of the Amidah is called Gevurot, “powers,” for it describes G-d’s powers. During
the winter, the phrase “He makes the wind blow and causes the rain to fall” is added, praising
G-d for providing rain. This phrase is called in the Talmud “the powers of [providing] rain,” for in
order for rain to be beneficial, it must come down gently, meaning that the flow of water has to be
restrained; this is an act of gevurah. Hence, the five times the word “water” is mentioned in account
of the second day of creation signify five states of gevurah, even though in general, water signifies
chesed.

Here we have additional proof that the lights are types of chesed, as stated above.
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61. Genesis 1:1-5.
62. Ibid. 1:6-8.
63. Berachot 26b, etc.
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Leah possesses only a third of a keter, i.e., one light, so therefore, the states of
severe judgment in Leah are more numerous—double, in fact—than they are in
Rachel. This is especially true since the one alef manifest in Leah is a concealed
light, while in Rachel the two lights are revealed.

Leah, as we saw, is derived from the letter alef used to spell out the first hei of the Name Havayah when
it has the numerical value of 45. Since this light — the light of the five states of chesed of Ima as they are

manifest (first) in da’at of Z’eir Anpin—is derived from the intellect, whose job it is to be judgmental
in its process of analysis, the partzuf it produces, Leah, is more judgmental than Rachel.
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Now, these lights of Z’eir Anpin, originating in Ima, do not issue outward in order
to produce Rachel and Leah until the mentality of Abba enters them also. For the
mentality of Abba repels the forces of evil, preventing them from entering and
latching onto binah’s, i.e., Ima’s, states of chesed.
The mentality of Abba is the pristine, intense experience of the initial insight. By reliving the purity
of this experience after the development of binah, the development process is inoculated against

infection from the forces of evil that seek to corrupt the intellect-emotion process and steer it in the
wrong direction.
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These states of chesed constitute the main aspect of the Tree of Knowledge of good
and evil, from which the forces of evil derive sustenance, as we have explained
elsewhere.

The five states of chesed and the five states of gevurah within da’at are the propensities toward

acceptance and rejection that are implied in any emotional connection to the abstract idea emerging
from chochmah and binah. They are thus the initial source of good and evil.

IX ,X’T2 10131 K2 ,KIRT PO IR WK I
1M XD AR PRIMY 9K PEOX whw Opna
oY ,NI721 ,NADDY MKW DYl /3 PRI 157D
X PMTY WP TIN INA DWp 00T nma
GTMI 91D ,M°3T A W LOINT A ANAWA M
o8 L1OYY LNY T AT 91IT MRna L Y0In nwas
WYl PR O LDONRNT 93 nptr N 00yl /AT

5 R XD 913D

DPH2 IR ,0%Y1 NIM 931 KAX N PR OWRD
17 /3 DR 50 ARD DONTXI™T LPBOR /AT 19K
X1 ,0Np°r 9> Owml N2 NADD NRY ,0°YAl

.51 XD BIXID oW mwyas N1y

When the light of Abba is not revealed, having been hidden, then, in the place
of the three alef’s that produce Leah and Rachel, three types of tzara’at issue:
the raised-disease, the excess-disease, and the bright-disease. This is the source
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of all the forces of evil’s sustenance, and their presence prevents the issue of the

partzufim of Leah and Rachel.
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The raised-disease is the counter-principle of the first alef. Thus, it is called the

raised-disease, for it is the highest.

Corresponding, as it does, to the highest of the three alef's.
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The excess-disease and the bright-disease are the counter-principles of the two

lights of Rachel.
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This allows us to understand what is written in the Zohar* the Aramaic translation
of “the plague of tzara’at” is “a closing plague.” It means that this “disease” is
in fact holy, and expels the impurity that has infected the house or the person.
It is a manifestation of the holy power of judgment. This is the implication of
the word “the plague of.” What causes this manifestation of holy judgment and
power of repulsion? “tzara’at,” meaning: “the closing off of the supernal light, so
that it not be revealed” in the words of the Zohar—this is what is called tzara’at.
Therefore the person must be brought to Aaron the priest, in order to elicit and
reveal again that supernal light that had been closed off.
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These are the words of the Zohar. The explanation is as follows:
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The “supernal light” that has been closed off is the mentality of Abba that is not

revealed in Z’eir Anpin. This is what causes tzara’at, i.e., the latching on of the
powers of evil.

64. 3:47a.



Apples from the Orchard

70

2y w1 N 2WnT YIRRT oYL Pan o
MA eI D MYkt P72 M nwnea
X?1 1M o1 PaRm A XART PR mpbnon
,awn apbnona oyl NN Ranm vD ,anana
DRw *1Dm ,720M MM °D KIRI LANTRR Nownl
,NART PRM NPLNOTA XMW YIXNM LANO0 nva

.M 12 03 XIPa

IR 72D 02 MM Awn yIRn Srmm wm om
TIM MPPNon MmMA amnT vd ,mhaxa 02
TAOMT °3 MO XYY 1M RN AR RINT
1991 ammn Xem R Ampbnonar Lavya mnn
K21 1M WM NIT ARONA 7I0NR 1M WD

20130 ,ona

This is why the sages state that “one who suffers from tzara’at is likened to a
dead person.”® As we have already explained in our discussion of the rites of
mourning, death causes the mentality of Abba to depart, as it is written, “they
die, and they are left without chochmah,”® for “chochmah gives life to those who
possess it.”” When it is removed, there is death; when “they die,” it is because of

the lack of chochmah.

65. Nedarim 64a.
66. Job 4:21.
67. Ecclesiastes 7:12.



