111 Apples from the Orchard

Parashat Emor
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“You shall take for yourselves on the first day of Sukot the fruit of the
beautiful tree, date palms, a branch of the thick-bough tree, and willows of
the brook,”
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Sefer HaLikutim , parashat Emor

The sages explain: “The fruit of the beautiful tree” is the etrog; “date palms” refers
to the palm stem (lulav); “a branch of the thick-bough tree” is the myrtle (hadas);
and “willows” of the brook” is the willow branch (aravah).?
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Rabbi Shimon bar Yochai explained® that these plants allude to the seven sefirot
that build the world, and the four letters of the name Havayah.
The seven midot are referred to as the seven sefirot of building [the world], for they manifest in the

material world as the seven days of creation.
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To explain: The hadas manifests chesed-gevurah-tiferet, which in turn are alluded
to by the letter yud spelled out.
According to Jewish law, we must hold a minimum of three hadas branches in order to fulfill this

commandment. The three hadas branches therefore allude to the primary triplet of the seven midot,
chesed-gevurah-tiferet.

The letter yud is spelled out with three letters: yud-vav-dalet.
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Inasmuch as the leaves of the hadas must be triplets, this indicates that we should
consider the yud spelled-out twice, i.e., expanded into its third iteration, like this:
yud-vav-dalet vav-alef-vav dalet-lamed-tav.

In order for the hadas to be valid, its leaves must issue in triplets from the same point on the branch

at least for a length of three handbreadths. Thus, the triplet of hadas branches becomes nine hadas
leaves, alluding to an additional iteration of the letter yud.

1. Leviticus 23:40.
2. Sukah 32b, 35a.
3. Zohar 3:24a.
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The two willow branches manifest netzach and hod, and are alluded to by the
spelling out of the letter hei: hei-hei.

We must hold two willow branches in performing this commandment. Netzach and hod are always
considered a pair.
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The lulav manifests yesod, and alludes to the spelling out of the vav: vav-vav.

The lulav must be straight, alluding to the straight line of the vav. It is valid if the two halves of its
central leaf are connected for the majority of its length; these two halves allude to the two vav’s used
to spell out the vav.
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The etrog manifests malchut, alluding to the final hei spelled out as hei-hei.
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Thus, the four plants are actually seven.
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Now, according to this explanation, the Torah lists them neither in ascending nor
descending order. Logically, it should have begun with the hadas, which alludes to
chesed-gevurah-tiferet, and continued with the willow, which alludes to netzach-
hod, etc. Or, it should have begun with the etrog, proceeded to the lulav, and
continued with the aravah before the hadas.
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Furthermore, the lulav alludes to the 18 vertebrae of the spinal column, and yesod
is not part of the spinal column, for tiferet is manifest in the spinal column, and
all 18 vertebrae are part of it, not yesod. Yesod is below the 18 vertebrae of the
spinal column, as we see physically.
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Another question: If the etrog is one of the four plants, why don’t we tie it together
with the others, making one bundle.

The other three plants—the [ulav, hadas, and aravah are bound together, while the etrog is held
separately and just touched to the group of the other three.
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Another question: When we move the four plants, we do so in all four directions,
up and down. These correspond to the sefirot as follows: south manifests chesed,
north manifests gevurah, east manifests tiferet, up manifests netzach, down
manifests hod, west manifests yesod—in which all the other lights coalesce, as
is known—and for malchut, which is manifest in the etrog, we do not make any
movement at all.

The word for “west” (ma’arav) comes from the word for “to mix” (I’arev), for it is in the west that day
blends gradually into evening,.
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In contrast, in the circuits (hakafot) made with the Torah on Simchat Torah there is a
seventh circuit. Moreover, the lulav and the other three plants are held and moved
on the seventh day of Sukot, so why with regard to the days of moving there is a
day for malchut, while with regard to the movements in particular there is not?
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Another question: Rabbi Shimon bar Yochai said that the etrog corresponds to the
heart, while malchut is the lowest sefirah.
The heart is generally associated with tiferet, not malchut.
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And when we explain, as we will later, please G-d, that the etrog manifests the
crown of yesod, this will give rise to the question of what connection is there
between the crown of yesod with the heart? The later is one of the internal organs,
while the former is one of the external organs.
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Finally: The hadasim correspond to the eyes, so why are there three of them?
There are only two eyes, not three.
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To answer all this, you have first to understand the following. As you know, the

sefirot are composed of their essence and their vessel, which are like a soul and a
body.

These “essence” or “content” of the sefirah is also known as its “light.”
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We are not speaking now of the vessels; we are speaking only of the inner entity
of the sefirot, which divides into an inner, middle, and outer aspect, known as the
nefesh, ruach, and neshamah of the sefirah, in reverse order.

Nefesh (“animating soul”), ruach (“spirit”), and neshamah (“breath”) are three synonyms for “soul,”

and generally are used to indicate the instinctive, emotional, and intellectual aspects of the soul.
Here, they are used to describe the three aspects of the Divine light within each sefirah.
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The nefesh of the sefirah is the aspect manifest as the Name Elokim; the ruach is the
aspect manifest as the Name Havayah; and the neshamah is the aspect manifest as
the spelling-out of the Name Havayah.
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They also possess a simple Name Havayah, which is a neshamah to it; and a
further neshamah to both of them, a Name Havayah spelled-out; and a further
yet neshamah to them all, a simple yud. All this will be explained in its context,
please G-d.
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In any case, what always strengthens the body and makes it grow is the states
of chesed, which produce the drop of semen that initiates the birth process. The
source and position of these states of chesed is da’at.

The “body” here is the sefirot that correspond anatomically to the torso and its limbs, i.e., the sefirot
from chesed to malchut.

We have explained previously that the states of chesed and gevurah within da’at are the subjective
aspects of the intellect, the propensities of attraction and repulsion toward and against the implications
of an idea based on what it means for the individual.
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Of da’at, it is written, “And with da’at the rooms are filled,”* meaning that the
states of chesed within da’at spread out to “water” the body and make it grow. This
is the mystical meaning of the sages’ statement that “there is no erection without
da’at,”” meaning that the root of the whole body is alluded to and rooted in da’at.
For this reason, it is forbidden to show mercy to someone who has no da’at.® It is

4. Proverbs 24:4.
5. Yevamot 53b.
6. Berachot 33a.
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also said that “Without da’at, a soul is not good,”” for the soul needs to live.
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Thus, the source of all seven sefirot and their vitality is stored within da’at. From
there, the life-force spreads out and causes all seven sefirot to develop. But the
origin and root always remains within da’at, and it only spreads forth in response
to the deeds of those in the lower worlds and their arousal of it through acts here
below. Their acts cause the upper levels to be aroused and give additional light of
da’at in to the seven lower sefirot, and from the plentitude of light that enters the
“body,” it bestows and adds greatly throughout the seven sefirot.
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This da’at comprises states of chesed and states of gevurah. All couplings are
effected through via these states of chesed acting as male waters and these states
of gevurah acting as female waters. These ten are ten simple Names Havayah. The
masculine ones extend to the male partzuf, Z'eir Anpin, particular to its chesed-
gevurah-tiferet-netzach-hod. In contrast, its yesod and malchut—that is, the crown
of yesod—do not each possess a state of chesed, as is the case with the first five of
the seven midot, for there are only five states of chesed.
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The same applies to the states of gevurah that extend into malchut, the female
partzuf, Nukva d’Zeir Anpin. They spread out into here chesed-gevurah-tiferet-
netzach-hod, as do the states of chesed throughout the male partzuf.
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As for yesod and malchut of Z'eir Anpin, the general radiance of the five states of
chesed descends to them from da’at. This general radiance extends to yesod and to
the crown of yesod, too, in order to prepare them to receive the five states of chesed
themselves.
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The same applies to yesod and malchut of Nukva: they also receive the general
radiance of the states of gevurah, in order to prepare them to later receive the five
states of gevurah themselves.

7. Proverbs 19:2.



Apples from the Orchard 116

YT NpYL AR PapY (73) 7397 12 AWt ,TI0N I bwHNRw MR MYYI LNYTI I o072 X1 AT 7Im
NEPL 02 RXY 070N YApY AN D912 P ORY NPT R MYPIT IR 072 X2 XD OXw ,mPYon
25133 Y

This general light that spreads through yesod comes to them, i.e. yesod and
malchut of Z'eir Anpin, from da’at, preparing it to receive afterwards the drop of
semen from the totality of the preceding five sefirot, for were they not to receive
this general radiance, they would not afterwards be able to receive the states of
chesed themselves as a drop of semen, as mentioned.
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Similarly, the same applies to the partzuf of malchut with regard to the states of
gevurah.
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Thus, there are five states of chesed, their general radiance for yesod of Z’eir Anpin
and their general radiance for malchut of Z’eir Anpin. These add up to seven. And
likewise for the partzuf of malchut, it is veritably constructed from the five states
of gevurah, which cause it to develop just as the states of chesed do for the male
partzuf, as is known.
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Now that we have explained all this, it is time for me to tell you another principle.
We should ask: why are there only five states of chesed, which shine into chesed-
gevurah-tiferet-netach-hod, while for yesod and malchut there is only a general
radiance, as we have explained? G-d could have made it so there were seven
states of chesed, each of the seven midot receiving the light of one state of chesed.
The same question may be asked about the states of gevurah.
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The answer is as follows. All the limbs of the body—the hands, the feet, and
the torso—perform functions: walking with the legs, artistry and deeds with the
hands, and similarly the torso, which is the “stem” of the legs and hands; they
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are always active. The limb of yesod, on the other hand, has only a spiritual, not
physical, function, and then only from time to time. It remains flaccid except
for during marital relations. This is why it is said in the Zohar® that “Joseph was
born.” It means that when Z’cir Anpin wants to couple with Nukva, and all the
lights of the higher sefirot spread through it, it comes to life.
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You shall take for yourselves on the first day of Sukot the fruit of the beautiful
tree, date palms, a branch of the thick-bough tree, and willows of the brook,”

We will now see how the process of resurrection is alluded to in this verse.
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Sefer HaLikutim, parashat Emor

The mystery of resurrection is as follows:
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Resurrection will occur by means of holy spiritual droplets that manifest the Name
of G-d whose numerical value is that of the word for “dew” (tal, 39). This Name is
formed by spelling out the first three letters of the Name Havayah, yud-hei-vav.

yud | yud-vav-dalet | 10 +6 + 4 20
hei hei-alef 5+1 6
vav vav-alef~vav 6+1+6 13

39

According to the sages, God will in the future resurrect the dead with dew. “Whence do we know
that the dead will come to life only by means of dew? It is written: “Your dead will come to life, my
corpses will arise; awake and shout for joy, O you who rest in the dirt. For Your dew is the dew the
brings vegetation to life...."”® ! When the Jewish people expired in ecstasy from hearing the first
commandment at Mt. Sinai, “G-d revived them using the dew with which He will in the future
resurrect the dead.”*? Here it is explained that this “dew” is in fact a physical manifestation of the
Name of G-d whose numerical value when spelled out is the same as that of the word for “dew.”

We see here that this “Name” is actually the Name Havayah without the final hei. As we will see
presently, the final hei is manifest as the dead that these three letters are meant to revive. The

8. 1:1b.

9. Leviticus 23:40.
10. Isaiah 26:19.

11. Y. Berachot 5 (9b).
12. Shabbat 88b.
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resurrection of the dead is thus the (re-)joining of the first three letters of the Name Havayah with its
last letter.
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These droplets descend from the brain of Z’eir Anpin to its yesod, and from there
to “the land of the living” and malchut. The Jewish souls there receive these
droplets and come to life.

Although generally we say that the four letters of the Name Havayah are manifest in the four partzufim
of Abba, Ima, Z’eir Anpin and Nukuva, respectively, if we narrow our focus onto Z’eir Anpin and Nukva,
these four letters are manifest in them also, as a unit. The first three letters are the intellect and
emotions, i.e., the bulk of Z'eir Anpin, while the final hei continues to signify Nukva (malchut).

Thus, the resurrection of the dead, the (re-)union of the first three letters with the hei, is synonymous
with the coupling of Z’eir Anpin with Nukva.

This accords nicely with what we have said previously about the divergent psychologies of man
(manifesting Z’eir Anpin) and woman (manifesting Nukva): the male is a priori oriented upward,
seeking to abstract himself from reality and reunite with his source, while the female is driven to
manifest Divinity in reality below. Nonetheless, their mutual success is dependent upon their “cross-
fertilization” of orientation. If the female detaches herself from the male in order to pursue her ideal
of concretizing the Divine reality down below, she will eventually run dry of inspiration, i.e., wither
and die, while if the male detaches himself from the female in order to pursue his ideal of abstraction
and return to source, he will eventually become frustrated over his lack of ability to manifest his
inspiration.

The earth is a common metaphor or appellate for malchut. (Yesod is the “foundation” of the
“building” of the sefirot, and thus malchut, which is below yesod, is the earth below and supporting
the foundation.) When malchut receives influx from yesod (i.e., the yesod of Z’eir Anpin) it is called
“the land of life” or “the living land.”

Specifically, what is transferred to Nukva when it couples with Z’eir Anpin is its inspiration, or a
“drop” of its consciousness, which resides in its brain. We see here, again, that true coupling of male
and female is a “cross-fertilization” of attitudes and orientations of consciousness. The procreative
organ receives its true ability to be “fruitful” and couple when it manifests and is in tune with the
spiritual dimension of individual’s mind.
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This is the meaning of what is written in the Zohar,” that “dew that is shaken
off its head....” This “head” is the “head” discussed there, i.e., the head of the
procreative organ, its “crown.”
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What has been said so far is by way of introduction.
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Now, I (Rabbi Chaim Vital) made efforts to find a Scriptural allusion to this, since

13. In the section of the Zohar titled Idra Rabba, 3:128a.
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everything is alluded to in the Biblical text.
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It is known that the etrog is the manifestation of the “crown” of the yesod of Z’eir
Anpin.Itherefore concluded that the future resurrection—that is, the dew referred
to above, which yesod of Z'eir Anpin receives from its, i.e., Z'eir Anpin’s, brain, and
transfers to malchut—should certainly be alluded to in it.
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And indeed, I found that the numerical value of the words for “fruit of the goodly
tree” (peri etz hadar) is 659. This turns out to be exactly the numerical value of the
phrase “it, i.e., Z'eir Anpin, contains the dew of resurrection, which flows from
its brain to her, i.e., malchut” plus the kolel. This idea is that expounded on in the
above “introduction.”

In Hebrew, this phrase reads bo tal d’techiah min ha-mo’ach lah:

bo: beit-vav =2+6 = 8
tal: tet-lamed =9+30 = 39
d’techiah: dalet-tav-chet-yud-hei =4+400+8+10+5 = 427
min: mem-nun =40+50 = 90
ha-mo’ach: hei-mem-vav-chet =5+40+6+8 = 59
lah: lamed-hei =30+5 = 35

8 +39 +427 + 90 + 59 + 35 = 658.
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The meaning is that the “crown” of yesod of Z’eir Anpin, which is “the fruit of
the goodly tree,” receives the dew of resurrection from the brain of Z’eir Anpin,
and then gives it to malchut. Those who dwell in it, that is, in the land of Israel,
receive it and thus live forever.
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Thus, we see that all the mysteries of the Torah are alluded to and concealed deep
within Scripture.
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Furthermore,' it is explained in the Zohar" that the origin of this dew is in Atika,
i.e., in Arich Anpin.

Arich Anpin is the partzuf of super-rational will. The ultimate origin of Z’eir Anpin’s mentality and
consciousness is its super-rational will. This will drives Z'eir Anpin toward self-expression and
motivates it to couple with Nukva. If this will is not manifest, there will be no coupling; Z'eir Anpin
will be “cold,” “sterile,” or “impotent.”
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I discovered that this is alluded to as well in the words of Scripture themselves.
The numerical value of the words “fruit of the goodly tree” is 659 as above. This
is also the numerical value of the phrase “dew from Atika” with the kolel.

In Hebrew, “dew from Atika” is tal mei-Atika.

tal: tet-lamed =9+30 = 39
mei-Atika: mem-ayin-tav-yud-kuf-alef =40+ 70 + 400 + 10 + 100 + 1 621
39 + 621 = 660 = 659 + 1.
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We thus see how the origin of the dew is alluded to in the words of Scripture as
well.
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“You shall take fine flour and bake it into twelve loaves....""
This is the commandment to prepare “shewbread” for the Tabernacle/ Temple. There were twelve

loaves of this special bread, which were placed on a special table in the sanctuary before Shabbat and
replaced with newly-baked loaves a week later.

7MNIK DWW ,NNYNT My MK NWHS MYt ww
Tanw P71 MPn 2 MSR 270 0°3B7 On? MIXR | 02 O RN NvT PIY LoTman? 0 anrn Py
MpPo OPa on 0% ow? MR on 70 Rlsrieh

Sha’ar HaMitzvot and Ta'amei HaMitzvot, parashat Emor
We will now explain why there were twelve loaves of shewbread, and why they
were miraculously warm even when they were replaced.

14. This remark (until the end of this section) is prefaced in the text by the word “David” (717). Rabbi Shalom Sharabi
conjectures that it is either an addition by some sage by that name, or a scribal error, the original word being “furthermore”
(7).

15. lLe., in the Idra Rabba.

16. Leviticus 24:5.
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Our sages state that the shewbread remained warm the whole week they were in the Temple."” This
fact is derived from the verse: “to replace it with warm bread on the day it was taken away,”*® which
refers to the shewbread. Although this verse does not directly imply that the shewbread stayed warm
the whole week, the homiletic interpretation is based on the fact that the phrase “warm bread” may
be taken to refer to the bread of the previous week: “warm bread on the day it was taken away.”
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To explain: It has been explained that a number of different couplings between
the various partzufim above in the spiritual realms are termed “eating.”

The purpose of the transformation or metamorphosis of the sefirot into partzufim was that they be
able to interact and cross-fertilize each other. These unions produce “fruit” or “offspring” in the

form of Divine energy (or “light” or consciousness) that shines into the lower partzufim or the lower
worlds. The reason some of these couplings are termed “eating” will be explained below.
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This is the mystical meaning of the verse: “eat, O beloved companions.”” This
verse refers to the coupling of Abba and Ima, which is occasioned by the flow of
energy from the holy mazal of the beard of Arich Anpin.

In order for Abba and Ima to couple, they must receive a dose of higher consciousness from the
partzuf above them, that of Arich Anpin.

In a parallel passage in the Arizal’s writings, the phrase “the mazal of the beard of the Atika Kadisha”
is used instead of “the holy mazal of the beard of Arich Anpin.” Although the term Atik Yomin refers
specifically to the higher of the two partzufim of keter, the term Atika Kadisha (“the Holy Ancient
One”) is a general term for keter.

The beard is seen in Kabbalah as the seat of mercy or empathy (rachamim). Kabbalistic works identify
thirteen components of the beard (either tufts or parts of the face that are devoid of hair and thus
outline the beard), corresponding to G-d’s thirteen attributes of mercy (Exodus 34:6-7). Indeed, Arich
Anpin literally means “patience” or “the patient one,” a concept closely allied to that of mercy. The
thirteen components of the beard of Arich Anpin are called mazalot (sing. mazal), which means literally
a “source of flow” or influence.
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As is known, the beard of Arich Anpin is composed of three iterations of the Divine

Name Havayah, which together give 12 letters, corresponding to the 12 other parts

of the beard besides the 13" mazal. The numerical value of these three Names (3 x
26) is the same as that of the word in Aramaic for mazal, mazla (78)...

These thirteen mazalot are divided into two groups. Twelve correspond to the four-letter Divine
Name Havayah repeated three times (giving twelve letters). The thirteenth mazal stands by itself and

17. Chagigah 26b.
18. 1 Samuel 21:7.
19. Song of Songs 5:1.
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summarizes or encapsulates the other twelve. This is alluded to by the fact that numerical value of
three times the Divine Name Havayah, 3 x 26, equals the numerical value of the Aramaic word [the
Zohar is written in Aramaic] for mazal, mazla (78). 1t is this thirteenth mazal that must shine upon Abba
and Ima in order for them to couple.

It is explained in Kabbalah and Chassidut that it is the thirteenth mazal that makes the entire set of
mazalot into attributes of mercy. This is because numerically, twelve is a closed, rigid, perfect system,
reflected in the physical world by the twelve lunar months and the twelve signs of the zodiac, in
the Jewish people by the twelve tribes, in the spiritual realm by the twelve permutations of the
letters of the Divine Name Havayah, and so on. In each of these sets, however, there is a (sometimes
hidden) thirteenth element that adds the flexibility and adaptivity that makes the set alive, pliable
and viable. This is perhaps most graphically seen with regard to the twelve lunar months. In the
Jewish calendar, a thirteenth month is added in 7 out of every 19 years in order to align the lunar
cycle with the solar cycle. Here, the thirteenth lunar month makes the twelve original ones into an
empathic system that can coexist with its solar “mate.” Similarly, the thirteenth tribe, Levi, officiates
at the Temple, reconciling the twelve tribes of the Jewish people with their “mate,” G-d.

This passage therefore means that in order for Abba and Ima to couple, they must receive a flow
of mercy- or compassion-consciousness. This is, of course, a lesson pertinent to human marital
relationships as well, and indeed to all types of interpersonal communication: the underlying
consciousness and attitude toward the other partner must be one of compassion, empathy, and
mercy.
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... and of the word for “bread” (lechem, 78).

This indicates the dependence of coupling (“eating bread”) on the flow of consciousness from the
mazal.
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Corresponding to these twelve letters are the twelve loaves of shewbread. This is

because the holy, thirteenth mazal expresses the concept of the double-vav, which
equals 12 since the numerical value of the letter vav is 6.
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This is why the shewbreads were arranged in two stacks, six on one side and six
on the other.
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They also express the two letters hei of the Divine Name Havayah, whose
combined numerical value when spelled out is also 12.
When the letter hei is spelled out hei-alef, the numerical value of the two heis (hei-alef hei-alef, 5+ 1 + 5 +
1)is 12.

In any case, this exposition indicates that the shewbread is the physical manifestation of this thirteenth
mazal, which, as we said, encapsulates and includes all the other twelve.
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Now, since the coupling of Abba and Ima is termed “eating,” it never ceases.

The two main pairs of partzufim are Abba and Ima and Z’eir Anpin and its Nukva. Whereas the coupling
of the former pair is constant, the coupling of the latter pair is occasional. The constant, steady-state
relation between Abba and Ima is therefore termed “eating,” for it is much less “charged” and ardent
than the love-relationship between the “younger” pair, Z’eir Anpin and Nukva (the offspring of Abba
and Ima). This is to be expected, since Abba and Ima are the partzufim of the intellect while Z’eir Anpin
and Nukva constitute the emotions and their expression.

(We may perhaps find an allusion here to the romantic aspect of a couple intimately dining together.
As a shared experience, eating together is a relaxed, sedate form of coupling. Interestingly, Jewish
law allows a wife to delegate all her duties to her husband to servants except for three, since they are
considered arousing. These are: making his bed, washing his face, and serving him meals.)

The union of the intellect must be constant in order for the world to continue to exist. The union of
emotion and expression, however, need not be constant, although the quality of life increases the
more frequently this union occurs. It is this union that results from our observance of the Torah and
performance of the mitzvot.

R MY TIMYRT DM XV M0 oY o0 19 | AN DX 7IMmynn ey D X mim onon 100
Tnn 0 1Y O30 On? Abwn Yy TRn o ,TRN moMR By MR ,A9aR RPN

Therefore, this bread—which is synonymous with the supernal mazal and arouses

them, i.e., Abba and Ima, to the constant coupling termed “eating”—had to remain

on the table in the sanctuary at all times. And so it is written: “And you shall set

shewbread on the table before Me at all times.”?

The fact that the shewbread had to be on the table at all times indicates that the union of Abba and

Ima is constant, since this union is dependant upon the thirteenth mazal, which is, as stated above,
the spiritual correlate of the shewbread.
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This is also why they remained warm constantly, as it is written: “to replace it
with warm bread on the day it was taken away.”* This alludes to the constant
arousal of the heat of the said coupling.

The Arizal now discusses why it is that the kohanim (the priests who officiate in the Temple) eat the
shewbread.

TV 701 IMN O°YOR 1 03197 T On? DInK)
NI OWY MOna Of 0vI1hYR 0°In9n 70 RSh D
oo 5oaw N7 KITD SUnnn

X3 DY ,RIN2 NI DITAT JAOT U2 LY A
, 0% 592w K39 RIND noRnn

Now, the priests would eat this bread. This is because the priests in the upper
world express the sefirah of chochmah. 1t is at this level that the high priests of all
ten sefirot begin.

20. Exodus 25:30.
21. 1 Samuel 21:7.
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This is the mystical way to understand the verse “the priests, the Levites.”> As
you have noticed, the priests are called Levites in many verses, such as: “and the
priests, the sons of Levi, approached...”” and so on.
Although the priests, being descended from Aaron, are of course members of the tribe of Levi, they

are not usually referred to as “Levites.” That term is reserved for the rest of the members of the tribe
(i.e., non-priests), who have an entirely different set of duties to perform in the Temple.
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The reason is because the supernal priests and Levites are the sefirot of chochmah
and binah, respectively. Since the union of these two sefirot is constant, the Levite
at this level is completely “sweetened,” without any severe judgement. He is
therefore strongly bound to the priest, and they are considered one.

Chochmah is the initial flash of insight; binah is the development of that insight into a full
intellectual structure of thought. In the process of analyzing and developing the insight, the mind
can sometimes lose track of the original idea, going off on tangents and trains of thought that were
never implied in it. The end result is a perversion of the original truth. In order to prevent this,
binah must stay connected to chochmah, that is, the development of the idea must be constantly

checked and evaluated against the experience of the initial insight. Then the pristine brilliance of
the inspiration can keep the intellectual process on track.

So, in the upper worlds, where chochmah and binah are in a state of constant union, as we have
said, binah, or the Levite, is constantly being purified by chochmah, the priest. Down here below,
however, where chochmah and binah are not always connected, matters are different:
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Below, however, where the Levite personifies severity, they do not unite.
Since in this world binah can, if left alone, stray far from the pristine insight of chochmah, it can even
serve as a potential source for evil, which elicits G-d’s severe judgement.
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Therefore, the shewbread was eaten only by the priests, who personify
chochmah.

22. Deuteronomy 17:9.
23. Ibid. 21:5.
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The son of an Israelite woman and an Egyptian man went outside amongst
the Israelites. That son of an Israelite woman contended with and Israelite
man in the camp. So the son of the Israelite woman blasphemed the Name
[of G-d] and cursed, and they brought him to Moses. His mother’s name was
Shelomit, the daughter of Dibri, of the tribe of Dan. They put him in jail until
[Moses] could tell them what G-d said to do [with him]. G-d spoke to Moses,
saying, “Bring the curser outside the camp and all those who heard [him curse]
should place their hands upon his head, and then all the congregation should

stone him.”*

We are told in the oral tradition that this curser was the son of an Egyptian taskmaster. Shelomit
was an overly outgoing, talkative woman, as alluded to by the fact that the Torah mentions that she
was “the daughter of Dibri,” for these words may be read as “the talkative daughter.” Because of
her immodesty, this Egyptian taskmaster took note of her and desired her. He woke her husband
up in the middle of the night and summoned him to his work. While the husband was out, the
Egyptian taskmaster slipped into the house and had relations with Shelomit, who thought that this
man was her husband. When the husband came home, he understood what had happened. When
the taskmaster saw that the husband understood what had happened, he afflicted him relentlessly.
Moses, who at this point was still an Egyptian noble, had gone out to see how his compatriots were
doing, and when he witnessed how this taskmaster was afflicting Shelomit’s husband, he slew the
taskmaster by pronouncing G-d’s Name.”

Years later, the son born of this illicit union tried to encamp in the camp of the tribe of Dan, but an
Israelite man quoted him the verse, “The Israelites shall encamp such that each man be near the flag
of the insignia of their father’s houses.”? This man could therefore not claim the right to encamp with
his mother’s tribe. The two of them went into Moses’ tent to be judged, and the verdict was against
the son of the Egyptian, who then went outside Moses’ tent and blasphemed. God told Moses that
after the witnesses place their hands on his head, the court should stone him.
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Ta’amei HaMitzvot, parashat Emor
In order to understand this, you must first know what it says in the Zohar,” namely,
that the word for “blaspheme” (vayikov) is to be understood as it is in the phrase

24. Leviticus 24:10-14.

25. See Rashi on v. 10 and on Exodus 2:11.
26. Numbers 2:2.

27. 3:106a.
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“and he bored (vayikov) a hole in its door.”*

The word for “and he blasphemed” (vayikov) literally means “and he bored”; the Mishnaic word for
“hole” (nekev) is derived from this word. The verse regarding the son of the Egyptian may thus be
read, “...he bored a hole in the Name [of G-d]...,” and in general, blaspheming G-d’s Name may be
mystically seen as “puncturing” it.
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He bored this hole because he wanted to defend his mother.

We will see presently how the son of the Egyptian sought to defend his mother, Shelomit, by boring
this hole in G-d’s Name.

According to the Zohar, the Israelite man who was arguing with the son of the Egyptian was in fact
his step-brother. When Shelomit’s husband understood that she had had illicit relations with the
taskmaster, and that this was brought about by her immodest behavior, he separated from her and
took another wife. This Israelite man was the son of Shelomit’s husband and his second wife. This
second son knew the story surrounding the first son’s birth, and in the course of explaining to him
why he was not allowed to encamp together with the tribe of Dan, told him the circumstances of his
birth. The first son then blasphemed G-d’s Name in order to defend his mother Shelomit’s honor, as
we shall see.
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Now, you must know that when Abel was killed by Cain over the extra twin sister
born with him, the evil of Cain was transferred into the Egyptian taskmaster that
Moses killed, since Moses was a reincarnation of Abel, who was killed by Cain.

As we have mentioned previously, a twin sister was born with both Cain and Abel, but with Abel

were born two twin sisters. The brothers were meant to marry their twin sisters and thus populate
the world. Cain was jealous of Abel’s extra sister-wife, and this is one of the reasons he killed him.
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Now, the blasphemer was the son of the Egyptian, and he was entirely evil, devoid
of any good aspects.

In the semi-parallel passage in Sha’ar HePesukim, the Arizal points out that the son of the Egyptian
inherited the evil of Cain from his father. This is why the Torah specifically calls him “the son of an

Egyptian man.” Because Moses killed his father using the Divine Name, he blasphemed that same
Divine Name.
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His mother, Shelomit the daughter of Dibri, was a spark of that second twin of
Abel’s, over which Cain killed him. Therefore, this Egyptian was killed over this
Shelomit.

Since Cain killed Abel over Abel’s sister-wife, the reincarnation of Cain— the Egyptian taskmaster —

28. 2 Kings 12:10.
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was killed over the reincarnation of the sister-wife —Shelomit.

In the semi-parallel passage in Sha’ar HaPesukim, the Arizal states that just as Cain desired Abel’s
sister-wife, his reincarnation—the Egyptian taskmaster—desired her reincarnation—Shelomit.
Moses, the reincarnation of Abel, killed this Egyptian, thereby avenging the death of Abel at the
hands of Cain.
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Now, you know that there is a screen separating Yetzirah and Asiyah that acts as
a veil shielding Asiyah from the light of Yetzirah. This veil is the malchut of that
world, i.e., Yetzirah. That malchut is called the dalet, and is the significance of the
dalet of the word for “one” (echad).

The malchut of any world is the interface between that world and the world below it on the chain of
spiritual development, where the “light” (i.e., consciousness) of the higher world is translated into
or projected onto terms meaningful in the lower world, which is in fact defined by this lower level
of Divine consciousness.

According to Jewish law, when we recite the Shema, “Hear, O Israel, G-d is our G-d; G-d is one,” we
are to meditate on certain allusions in the spelling of the word for “one,” echad. This word is spelled
alef-chet-dalet; the word alef means “chief” (aluf); the numerical values of chet and dalet are 8, and 4,
respectively. We are to consider how the “chief of the world,” i.e., G-d, is master of the 8, i.e., the
seven heavens and earth, and the 4, i.e., the four directions. Thus, the chet signifies G-d’s mastery
over the “vertical” dimension (including the spiritual realms “above” the physical universe) and the
dalet signifies G-d’s mastery over the horizontal dimension of space.

The dalet thus represents the spatial expanse at the bottom of the spiritual/ physical hierarchy of the
world. As such, it correlates to malchut, the lowest level of any world.
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It is further known that chesed and gevurah correspond to the Name Akvah.

The Divine Name Akvah (alef-hei-vav-hei)® does not appear explicitly in the Bible, but is “encoded” as
the initials of many phrases. In most contexts, it is associated with the sefirah of da’at, which contains
the sources of chesed and gevurah (which is why there are four compartments in the fefilin instead
of the three we would expect, being that the intellect comprises three sefirot, chochmah, binah, and
da’at).
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Now, this son of the Egyptian taskmaster was meant to rectify the sin of Cain and
Abel, who personified chesed and gevurah. With the power of this Name, from
which he was sustained—as is alluded to in the initials of the words for “And
the son of the Israelite woman blasphemed the Name and they brought him...” as
well as in the initials of the words for “the soothsayers and the wizards”**—he

29. See The Mystery of Marriage, p. 423.
30. 2 Kings 23:24.
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sought to puncture this veil, and thereby draw down Divine beneficence on his
mother, who was in Asiyah.

Since the son of the taskmaster was intended to rectify the sin of Cain and Abel, he derived spiritually
from their spiritual source, chesed and gevurah. He therefore was able to manipulate the Name of G-d
associated with these two sefirot, the Name Akvah.

The most basic initials that form the name Akvah are those of the words from the first verse of the
Torah, “...the heavens and the earth”® (et ha-shamayim v’et ha-aretz). This Name thus represents the
power to join heaven and earth, to unite, which is why it is associated with the sefirah of da’at, the
power to unite chochmah and binah and produce “offspring” from them, the midot. This is also why
the word da’at is used to describe marital union, as in “And Adam knew his wife, Eve.”??

The son of the taskmaster thus wanted to misuse this Divine Name in order to unite that which is
not meant to be normally united. He wanted to draw down Divine beneficence from the world of
Yetzirah into the world of Asiyah, i.e., a level of holiness onto a realm that cannot (normally) lay claim
to such a level. In this way, he thought that he could “purify” his mother and rid her of the scourge
of her immodesty.

The italicized words in the phrase “ And the son of the Israelite woman blasphemed the Name and they
brought him...” are consecutive: va-yikov ben ha-ishah ha-yisra’eilit et ha-shem va-yavi'u oto....

“The soothsayers and the wizards”: et ha-ovot ve-et ha-yidonim.

Shelomit was considered to be in the world of Asiyah, in this world the power of evil is greater than
the power of holiness. In Yetzirah, the powers of evil and holiness are on equal footing, and in the
world of Beriah, the power of holiness is greater than the power of evil.
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This is the meaning of “he blasphemed the Name,” taking the word for
“blasphemed” to be cognate to the word “and he bored a hole in its door,” alluding
to malchut of Yetzirah, which is called the “door.”

Thus, the proof-text from the Book of Kings does not only provide us with the literal meaning of
the word for “blasphemy” but also with the imagery associated with blasphemy: making a hole in a
door. The name of the letter dalet —which, we said above, signifies malchut —literally means, “door.”
This is appropriate, since malchut is the door from the lower world to its own world and vice versa.

The parallel passage to this one in Sha’ar HaPesukim does not track it sufficiently to allow it to be
presented with it side-by-side, so we give it here instead:
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31. Genesis 1:1.
32. Ibid. 4:1.
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The additional content from this parallel passage is as follows:

The reason “all the congregation”—i.e., the Sanhedrin and the Torah scholars—
were the ones who had to stone him is because only they can receive the additional
ray of Shabbat consciousness during the week as well, as is known.

It is, of course, impossible for the whole people of Israel to stone anybody, so this verse is interpreted
to mean that the representatives of the people, i.e., the Sanhedrin, or high court of justice, were to do
the stoning.

The Torah scholar, by virtue of his consciousness being fully imbued with the Torah he studies, is able
to sustain something of the Divine consciousness we normally attain only on Shabbat throughout the
week. For this reason, the Zohar states that a Torah scholar is likened to Shabbat.??

Rabbi Shalom Sharabi points out that on Shabbat, the world of Atzilut shines into the world of Beriah,
meaning that the intellect is imbued with Divine consciousness that transcends intellect. One senses
G-d’s presence in his Torah study.

By invoking the Name Akvah and thereby improperly opening the world of Asiyah to the world of
Yetzirah, the blasphemer was also causing the consciousness of the higher worlds, Beriah and Atzilut,
to unnaturally descend. This had to be rectified by those who personify those worlds, the Torah
scholars and the Sanhedrin.

This explanation dovetails with another reason given why the blasphemer blasphemed. According
to the sages, when he heard the law of the showbread (which immediately precedes the account of
his blasphemy), he scoffed at the fact that the Torah requires the showbread to remain in the Temple
for nine days and only then eaten by the priests.** “A king should be served fresh bread every day,
not stale, nine-day-old bread!” (In fact, the showbread miraculously remained fresh for nine days).

According to this, his scoffing at the Sabbath made him blaspheme. It was therefore proper that the
Sanhedrin and the scholars, who are likened to the Sabbath, be the ones to stone him.

From all this we see the importance of being fit to receive Divine consciousness, and the seriousness
of the error of trying to “reform” evil by shining Divine consciousness on it before it has been made
ready for it. The Ba’al Shem Tov taught that all processes of spiritual growth must pass through
the three stages of ego-submission, separation between good and evil, and finally sweetening of
evil through good. We see here, it seems, an instance of trying to skip the second stage, of trying
to sweeten evil without first “separating” it out, i.e., destroying its evil context. Sweetening evil is
possible only because of the inner core of good that is present within it, and this can be revealed only
if we crush the outer shell or context of evil within which the inner good is trapped. The mistake of
all would-be but misguided spiritualists, says the Ba’al Shem Tov, is being reluctant to slay the evil
context before trying to sweeten the good, inner core. Instead, they try to sweeten the outer reality,
but this outer reality is not ready to be sweetened; in fact, it exists only to be resisted, rejected, and
destroyed by being identified for what it is. Only when this is done can we proceed to sweeten reality

33. Zohar 3:29a; see Shabbat 119a.
34. Menachot 100b.
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by revealing the inner good that truly lies within everything.



