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Parashat VaYeisheiv

1

Sefer HaLikutim and Likutei Torah

Joseph’s brothers thought that Joseph was the dregs of the dregs, that is, the shell 
that was rejected from Abraham and Isaac when Ishmael and Esau left them, and 
that had still not been finally purified.

This was in particular because they felt Joseph was blemishing the sefirah of 
yesod, diverting it to the left channel, G-d forbid, by slandering them to their
father, this being the antithesis of peace.

yesod yesod
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malchut

Yesod is also the principle of the tongue, and slander blemishes it.
Sefer Yetzirah

yesod

the yesod

In fact, however, there are many expounders of the Torah who say that Joseph’s
brothers ate flesh torn from the body of living animals (ever min ha-chai) and looked 
at the daughters of the land. All of this is connected to yesod.

yesod

yesod
yesod

They also derided their half-brothers, the sons of the handmaidens, and this is 
clearly a violation of the principle of peace. They called them slaves when they 
were in fact free men, the opposite of slaves.

Yesod is called “everything,” for it includes all the emotional attributes.
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chesed gevurah tiferet netzach hod
yesod

yesod
malchut

They thought that they themselves could complete what would be lacking by
excluding Joseph; that they could supply his attribute of brotherhood. They 
therefore plotted against him.

yesod, the 
yesod

They further felt that the ten of them would complete the spiritual configuration 
necessary for eliciting the direct light, and Benjamin would complete what was 
necessary to return the reflected light.

Their mistake was that even though yesod includes the other attributes, it is 
nonetheless an attribute on its own as well.

yesod
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Furthermore, it is well known that the tribes were not meant to reflect the ten 
sefirot but rather twelve extremities, which exist in malchut as the twelve cattle, 
as is explained elsewhere.

Atzilut
Atzilut

Atzilut
Beriah

hei

chesed yesod
Atzilut Atzilut

yesod

2

4

parashat VaYeishev
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yibum

Sefer HaLikutim

“So Judah said to his daughter-in-law Tamar….” Tamar is an allusion to the 
Shechinah, who accompanies us in exile after G-d killed of all the evil generations 
among us, who are alluded to by Er and Onan.

hei

Shechinah

“Wait as a widow….” This image also applies to the Shechinah, as it is written, 
“O, how the populous city now dwells alone, the greatest amongst the nations has 
become like a widow.”5 The Divine presence has to be like a widow during the 
exile.

Shechinah, the malchut Atzilut
Z’eir Anpin Atzilut

“…in your father’s house….” This refers to the Holy One, blessed be He.
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“…and wait until my son Shelah grows up,” implying that he is still young. This 
means that she should wait until Shelah is filled with the letter yud, indicating 
the supernal light. This state is alluded to in the verse, “Behold, I have made you 
small amongst the nations; you are very despised.”6

The Shechinah
yud

Shelah shin-lamed-hei; Shiloh shin-yud-lamed-hei

Shelah remains in exile “until Shiloh will come,” filled with the yud. This refers 
to the Messiah, who will possess the soul of Moses.

The reason why G-d decreed that the Shechinah should be like a widow is “because 
He feared lest he die as did his brothers.” Therefore, she would have to remain a 
widow, without a husband, until the Messiah comes, i.e., until Shelah grows up.

Shechinah

Shechinah

“…because He feared lest he die as did his brothers.” This is because in every 
generation a spark of the Messiah comes into the world, in accordance with G-d’s 
will. If the generation is worthy, he is revealed as the Messiah. If not, he dies or is 
killed as a martyr, as happened to Rabbi Akiva in the time of Ben Koziva, and in 
many other cases we do not even know about.
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Bar Koziva

But come he must in every generation, either to redeem Israel if they are worthy, or 
to purify the generation, or to teach them the Torah if the generation is ignorant.

This is why Jacob said, “lest he also die,” referring to the one spark of the Messiah
that comes in every generation. “Do not marry him,” he said, “until he matures. 
He will then come to redeem Israel by G-d’s will.”

We also see this in the case of Habakkuk, who, according to some opinions, was 
the spark of the Messiah in his generation. He said, “I will stand on my watch, 
and set me upon the tower, and will watch to see what He will say to me, and 
what I shall answer when I am reproved. And G-d answered me, and said, ‘Write 
the vision, and make it plain upon tablets, so that he who reads it may run. For 
the vision is still for an appointed time, and it speaks concerning the end, and 
does not lie; though it seems slow in coming, wait for it; because it will surely 
come, it will not come late.’”8

This seems self-contradictory. If G-d told him, “Write the vision, and make it 
plain upon tablets, so that he who reads it may run through it,” meaning, so that 
whoever reads it will understand it immediately, it is obvious that he will write 
it plainly and clearly. But then, after G-d tells him what to write, He says that the 
matter is cryptic, and that “the vision is still for an appointed time, and it speaks 
concerning the end, and does not lie; though it seems slow, wait for it; because 
it will surely come, it will not come late,” without saying when. This statement 
adds nothing to what we have been believing for all generations, i.e., that even if 
the Messiah tarries, we still await him, for “he will surely come.”
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The explanation, however is as follows. It is written in the book of Daniel: “Now 
I have come to make you understand what shall befall your people in the latter 
days; for the vision is for days yet to come.”9

Thus, whenever the term “vision” is used, it refers to an allegory.
vision

The expression “and make it plain upon tablets” simply means that Habakkuk
should write it down clearly, not that it should be understood, for it is so obscure 
that the reader will run through it, not pondering its meaning, since its meaning is
so obscure.

3

10

Sha’ar HaPesukim

We have to explain now a number of expositions that are included in this 
exposition, as you will see.

It is known that initially, in its immature state, Z’eir Anpin possesses three facets 
of intelligence, expressed as three Names Elokim: spelled out with the letter yud,
spelled out with the letter hei, and spelled out with the letter alef. These three 
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letters form the mnemonic acronym yehei (“may it be”).
Elokim

Havayah Elokim alef-lamed-hei-yud-mem

 spelled with the letter  spelled with the letter  spelled with the letter 

alef

alef 1

alef

alef 1

alef

alef 1

lamed 30 lamed 30 lamed 30

pei 80 pei 80 pei 80

lamed

lamed 30

lamed

lamed 30

lamed

lamed 30

mem 40 mem 40 mem 40

dalet 4 dalet 4 dalet 4

hei
hei 5

hei
hei 5

hei
hei 5

alef 1 hei 5 yud 10

yud

yud 10

yud

yud 10

yud

yud 10

vav 6 vav 6 vav 6

dalet 4 dalet 4 dalet 4

mem
mem 40

mem
mem 40

mem
mem 40

mem 40 mem 40 mem 40

total 291 total 295 total 300

Yehei yud-hei-alef

Later, when Z’eir Anpin matures, its intelligence is expressed as Names Havayah.
When these mature states of mentality enter its consciousness, they expel the 
immature intelligence and push it downward, as we have explained elsewhere. 
There we explained that the first place they descend to is Z’eir Anpin’s throat.

Now, the following requires an explanation: All a person’s other limbs correspond 
to one or another of the ten sefirot. The three aspects of his intelligence correspond 
to the first three sefirot: chochmah, binah, and da’at. The lower seven sefirot
correspond to the parts of the body from the right arm and below, covering the 
whole length of the body. But there is no sefirah corresponding to the throat!
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The explanation of this phenomenon is understood from what we just said, 
namely, that when the three immature states of intelligence are expelled from the 
brain and descend, they descend first to the throat.

Since the throat is a narrow and thin organ, the immature mental states get stuck 
there.

Now, it is known that three vital channels or pipelines pass through the throat: 
the trachea, the esophagus, and the jugular veins, through which all a person’s 
blood and life-force passes, as is known, and as is stated in the Talmud:11 “Take 
care with the jugular veins, in accordance with the opinion of Rabbi Yehudah, 
who said that the slaughterer must cut through the jugular veins.”

These three channels are formed from the three aspects of immature intelligence 
that descend there. Specifically, the trachea is formed from the immature 
chochmah, the esophagus is formed from the immature binah, and the jugular 
veins are formed from the immature da’at.

To explain: The right lobe of the brain, the seat of chochmah, spreads through 
the trachea, which is on the right side of the throat. This is the significance of 
the statement in the Zohar12 that the lung absorbs all types of moisture. This is a 
very curious statement, because we know that if even a drop of water enters the 

Berachot
Ra’aya Mehemna
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trachea, the person will die. We also see that the lower end of the trachea extends 
into the lungs and the heart, and there is no passageway there through which 
water that enters the upper trachea could exit elsewhere.

The meaning, rather, is that the esophagus carries food and drink and all types 
of moisture downward, while the trachea is used only for producing the voice 
and speech, as is mentioned in the Talmud13 and in the passage from the Zohar
in question.14 In this respect, the trachea is similar to the World to Come, in which 
there is neither eating nor drinking, etc.

Nonetheless, when the fluids and moisture descend through the esophagus and 
reach the location of the lungs, the intensity of the heat of the fire issuing from 
the flame of the heart toward the lungs, as is known, causes the lungs to absorb 
the distilled and pure liquids via the membranes of the esophagus and the lungs. 
The lungs then pass these liquids to the heart to cool off its intense heat. It is 
known that the esophagus is attached to the trachea and the lungs until it descends 
lower, to the location of the stomach.

Since the lungs absorb the fluids and water, which are manifestations of chesed,
the right side, as is stated in Tikunei Zohar—that the element of water, which is 
manifest in the person as the white fluids, originates in the lungs—the immature 
right lobe of the brain, the seat of chochmah, therefore extends through the trachea 
and descends into the lungs.

chesed
chesed

Berachot Zohar
Ra’aya Mehemna
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chochmah

The lobe of the brain of binah extends through the esophagus, which is on the left 
side, and through which the food passes. As is known, all forms of nourishment 
originate in gevurah, this being the mystical significance of the sages’ statement 
that “providing sustenance for people is as hard for G-d as splitting the Sea of 
Reeds,”15 and as is mentioned in the Zohar.16

gevurah

The middle stem of the brain, the seat of da’at, extends via the jugular veins, 
which are an intermediary between the trachea and the esophagus, and which 
transport the blood, the vehicle for the chief life-force of the person. For the blood, 
which is important because it carries the animating-soul (nefesh) of the person, 
passes through them.

We have previously explained, on the verse “Whoever sheds the blood of a person 
will have his blood shed by another person,”17 how the yesod of Ima is signified 
by the Name Ekyeh, and that the numerical value of the regressive iteration of this 
Name is the same as that of the word for “blood” (dam), 44, and that this iteration 
becomes vested in the letter vav of the Name Havayah of Z’eir Anpin—this being 
its tiferet—when this Name is spelled out to equal 45, i.e., with the letter alef. The 
letter alef used in spelling out the vav alludes to the Name Ekyeh vested in it.

Ekyeh Ima—binah
Ekyeh Alef-hei-yud-hei

Pesachim



Apples from the Orchard 224

1 alef 1

2
alef 1

hei 5

3

alef 1

hei 5

yud 10

4

alef 1

hei 5

yud 10

hei 5

44

dam  dalet-mem

Havayah

yud yud-vav-dalet 10 + 6 + 4 20

hei hei-alef 5 + 1 6

vav vav-alef-vav 6 + 1 + 6 13

hei hei-alef 5 + 1 6

Z’eir Anpin alef
vav Ekyeh

alef

Ekyeh binah vav midot,

intellect

This presence of the Name Ekyeh in the Name Havayah is known as the person’s 
blood, for the yesod of Ima is the garment of da’at, which includes states of chesed
and gevurah that descend via these veins in the form of ten types of blood, as we 
have mentioned in our exposition of Pesach and the Exodus from Egypt.18

chesed gevurah da’at

Sha’ar HaKavanot, 1st Pesach
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This is the mystical meaning of the verse, “and the rooms will be filled with 
knowledge (da’at).”19 This refers to the blood, the life-force of a person, which 
extends throughout the entire body via the veins, which are called little rooms.

chesed gevurah da’at

It follows that the blood found in the jugular veins is the immature brain-stem, the 
seat of immature da’at, as it descends there, i.e., to the throat during maturation, 
as is known.

So we have now explained the throat and its three channels, and how the latter 
are formed from the three immature mentalities that descend there, as we have 
described. This is why this narrow part of the body is called the “throat” (garon),
for the numerical value of this word is equal to three times the numerical value of 
the Name Elokim plus the kolel, which signify the trachea, the esophagus, and the 
jugular veins. The throat includes all three, as we have explained in our exposition 
of parashat Vayeitzei.
Garon gimel-reish-vav-nun

Elokim alef-lamed-hei-yud-mem


