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Parashat VaYishlach

children and crossed over the Jabok river crossing.1

Likutei Torah, parashat VaYishlach

As you know, the mentality of Abba enters the mentality of Ima, and the yesod of 
Abba extends further down than the yesod of Ima.

chochmah binah

yesod binah

Now, the mentality of Abba does not fully enter the mentality of Ima until the 
immature mentality is expelled.

Abba Ima
Z’eir Anpin

Z’eir Anpin

The immature mentality is first displaced to the throat. As you know, the immature 
mentality consists of three Names Elokim, while the mature mentality consists of 
three Names Havayah. Each Name Havayah rectifies one Name Elokim.

Elokim tzimtzum
Z’eir

Anpin Ima
Abba chochmah,

binah da’at Z’eir Anpin Elokim Havayah
Havayah
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The yesod of Abba extends beyond both the immature and mature mentalities, 
descending below the level of the chest of Z’eir Anpin.

Z’eir Anpin
yesod Abba

Now, the combined numerical value of Havayah and Elokim is the same as that of 
Jabok, and this yesod of Abba extends further than both.
Havayah (yud-hei-vav-hei

Elokim (alef-lamed-hei-yud-mem

yud-beit-kuf

This, then, is the mystical meaning of the verse “the Jabok river crossing.” After 
this, the partzuf of Ya’akov issued from this light that was revealed from yesod of 
Abba after it extends outward. This verse refers to him, i.e., this Ya’akov.

partzuf Ya’akov Z’eir Anpin

Know also that there are four mystical aspects of Jabok:
1. The combined numerical values of the Names Havayah and Elokim,

as we have said.
2. The combined numerical values of the Names Ekyeh, Havayah, and 

Adni.
Ekyeh (alef-hei-yud-hei

Adni (alef-dalet-nun-yud

3. The numerical value of the square spelling-out of the Name Havayah
is 184. If we subtract 72 from this number, the remainder is 112.

Havayah (yud-hei-vav-hei

yud, yud-hei, yud-hei-vav, yud-hei-vav-hei

yud

yud-vav-dalet, yud-vav-dalet hei-yud, yud-vav-dalet hei-yud vav-yud-dalet, yud-vav-dalet hei-yud vav-yud-
dalet hei-yud
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Havayah
yud

4. The numerical value of first three letters of the Name Havayah, yud-
hei-vav, when they are spelled out with the letter yud in the squared 
fashion is 112.

Havayah
hei hei

yud chochmah; hei binah; vav midot
hei

yud-vav-dalet, yud-vav-dalet hei-yud, yud-vav-dalet hei-yud vav-yud-vav

partzuf
yesod Abba

chochmah binah
Z’eir Anpin yesod

Abba
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2

dawn.2

Likutei Torah and Sefer HaLikutim, parashat VaYishlach 

Our sages state that the reason Jacob did not cross with his family but remained 
behind was because he went back to retrieve his small jars and the like.3

As is known, the soul of a righteous individual comprises 248 spiritual members, 
each one of which possesses sparks from a number of the souls of other righteous 
individuals. All the Divine beneficence that is granted to him is given as well for 
the sake of all the souls of those other righteous people who are dependent upon 
him. This is why righteous people value their possessions, since they are aware 
that it is granted them from above.

Chulin
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It is not fitting that a righteous person disdain such things, for if nothing could 
be accomplished by giving them to him, G-d would not have given them to him.

This is therefore why Jacob returned to collect the small jars and the like, for 
had he not returned, it would have appeared as though he did not value them. 
Everything granted to a person from above must be cared for. He therefore went 
back for them, in order to show how dear they were to him.

3

died—
And
And
And

And
And
And
died—
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And
4

Sefer HaLikutim, parashat VaYeitzei and Sha’ar Ma’amarei Rashbi, end.

We will now explain the mystery of these kings and their deaths. But first, we 
must answer the following questions:

1. Why, for only some of the kings (such as Bela ben Be’or and Hadad ben 
Badad), does the Torah mention the name of their cities?

2. Why does it mention the name of the wife only in the case of the last 
king?

3. Why, in the case of Hadad ben Badad, does the Torah tell us that he 
“smote Midian in the field of Moab,” but does not tell us similar historical
details about the other kings?

4. Why does the Torah tell us the names of four of the kings’ fathers, and 
not those of the other four?

5. Why, in the case of the four kings whose fathers’ names are given, does 
the Torah repeat the fathers’ names when it tells us that they died in only 
one case, i.e., that of Ba’al Chanan ben Achbor?



Apples from the Orchard 184

6. Why, in the case of Chusham, doe the Torah mention where he came 
from, but does not do so for the others?

7. Why does the Torah note the fact that the kings died, except for the last 
one?

8. Also, why are there the following differences between this passage and 
the parallel passage in Chronicles:

a. The Torah mentions the fact that “Bela ben Be’or ruled…,” but the 
Book of Chronicles does not mention the fact that he ruled.

b. The Torah, in describing the death of Chusham, writes his name 
without a vav, while in the Book of Chronicles it is written with a 
vav.

c. The Torah records the name of Hadad’s city as Avit, while in the 
Book of Chronicles it is written as if it is to be pronounced Ivat (even 
though it is still read Avit).

d. In the Torah, it is written that “Ba’al Chanan ben Achbor died,” while 
in the Book of Chronicles it is written that “Ba’al Chanan died,” not 
mentioning his father’s name.

e. In the Torah, the eighth king’s name is Hadar, ending with a reish, while 
in the Book of Chronicles it is given as Hadad, ending with a dalet.
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f. The Torah does not mention the eighth king’s death, while in the 
Book of Chronicles it does mention his death.

g. In the Torah, the eighth king’s city is given as Pe’u, while in the 
Book of Chronicles it is given as Pe’i.

Know that the Zohar applies the account of these kings to the state of affairs before 
Arich Anpin was rectified, and does the same regarding the state of affairs before 
Z’eir Anpin was rectified and before Nukva of Z’eir Anpin was rectified.6

This is because the states of stringent judgment personified by these kings issued 
immediately after chochmah and binah issued, whether in the case of chochmah
and binah of Arich Anpin, in the case of chochmah and binah of Z’eir Anpin, or in 
the case of chochmah and binah of Nukva of Z’eir Anpin. This is why the Zohar
quotes the verse “And these were the kings that ruled in the land of Edom” in 
the case of Nukva only after having described how its chochmah and binah issue.
From this fact you can infer that the same applies with the others, for even though 
in their case, the Zohar cites this verse at the beginning of its discussion of them, it 
means to apply it only to after their chochmah and binah have issued forth. In each 
of these three cases, i.e., Arich Anpin, Z’eir Anpin, and Nukva, these kings—who 
personify stringent judgment—issued only after chochmah and binah issued.
Chochmah binah

da’at

Zohar Idra Rabbah
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Therefore, the supernal source of emanation had to rectify the mentalities of each 
of these partzufim by means the rectifications of the head and the rectifications of 
the beard, giving these three partzufim something of the duality of male and female, 
in order that male and female subsequently issue from them simultaneously.

The reason these states of severe judgment issue as soon as binah appears is as 
follows: Strict judgment is aroused in binah, as is known. These states of judgment 
were aroused to issue from it, but they did not endure in the female side, until 
male and female issued together. Some of them were “made fragrant” on the side 
of holiness, but some of them were not “made fragrant” and passed to the other 
side.

Regarding how the kings that issued from Arich Anpin became null and died, the 
matter is “deep, deep, who can fathom it?”7 It is very hidden and not alluded to 
in the Torah at all. Only by understanding what occurs in the lower partzufim can 
we understand what occurs in the higher ones.

In contrast, the details of how the kings the ruled in Z’eir Anpin and Nukva are 
alluded to in the Torah and in the Book of Chronicles.

Z’eir Anpin
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Nukva 8

This is why it says in the Torah, “And these are the kings who ruled in the land 
of Edom…,” but continues, “Bela ben Be’or ruled in Edom…,” not repeating the 
words “the land of.” “The land of Edom” signifies Nukva of Z’eir Anpin, which is 
called “the land,” while “Edom” by itself refers to Z’eir Anpin, since Esau, who is 
Edom, is parallel to Jacob, as it is written, “He is Esau, the father of Edom.”9

Z’eir Anpin

The Torah describes the kings who ruled in Z’eir Anpin; it is therefore written 
“Bela ben Be’or ruled in Edom” and not “…in the land of Edom” in order to indicate 
that these states of stringent judgment existed in Z’eir Anpin itself. These kings 
issued from binah of Z’eir Anpin and sought to settle in Z’eir Anpin, but could 
not. The Torah therefore says “in Edom,” since Edom is in the words of the Zohar:
“where judgment is bound and connected,” referring to binah of Z’eir Anpin.

This explains why in the Zohar, when discussing the kings who ruled in Z’eir
Anpin, quotes as well the verse “And Bela ben Be’or ruled in Edom…,” but when 
discussing the kings who ruled in Nukva, only quotes the verse “And these are 
the kings who ruled in the land of Edom.” This is also why the Zohar in the 
context of Nukva mentions “the place where all judgment is found, and these are 
the rectifications of the female.”
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Proof that the description of the kings within Arich Anpin is not alluded to in the 
Torah is in the fact that no mention of them is made in the Zohar either; they the
kings are mentioned only in connection with Z’eir Anpin and Nukva.

Now that we have demonstrated that these kings allude only to Z’eir Anpin and 
Nukva and as they exist in Arich Anpin they are hidden, all the discrepancies 
mentioned above in the Torah and the Book of Chronicles will be clear. For the 
kings mentioned in the Torah are those of Z’eir Anpin and those mentioned in 
the Book of Chronicles are those of Nukva of Z’eir Anpin. Therefore, regarding 
the kings of Z’eir Anpin the Torah says “And Bela ben Be’or ruled in Edom…,” 
while regarding those of Nukva the Book of Chronicles does not say “he ruled in 
Edom” itself, only that they rule “in the land of Edom.”

The first king, Bela ben Be’or, personified da’at, which issues forth after binah.
Opposite da’at, in the realm of evil, issued the gentile prophet Balaam ben Be’or. As
the sages state, it is written in the Torah that “there arose no prophet in Israel like 
Moses,”10 but amongst the gentiles there did arise such a prophet, namely Balaam.11

Just as Moses personified da’at on the side of holiness, so did Balaam personify
da’at on the side of evil, inasmuch as he personified strict judgment.

beit-lamed-ayin beit-lamed-ayin-mem
mem

Bereishit Rabbah



189 Apples from the Orchard

da’at
da’at

14

This is why Balaam boasted that he “knows the supernal knowledge.”15 He was 
referring to the da’at that precedes the holy da’at of Z’eir Anpin; this is why he 
called it “supernal knowledge.” Just as from the third,  i.e., posterior lobe of the
brain of Z’eir Anpin, which houses its da’at, and in the words of the Zohar, sits “in 
the third cavity of the skull, there issue a million rooms and halls over which the 
brain of da’at presides and dwells in”16—
Chochmah binah

da’at da’at
chesed, gevurah tiferet netzach, hod,

yesod

(Chesed-gevurah-tiferet
cheder chesed-din-rachamim Din

gevurah rachamim tiferet

Da’at chesed gevurah

da’at

—so it is with regard to this evil da’at, which expresses strict judgment and is 
synonymous with Bela ben Be’or. Thus, the Zohar continues “it makes decrees of 

  See Tanya

Sanhedrin

Zohar (Idra Rabba
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the strictest judgment, and together with it join a million masters of moaning and 
groaning.”17

chesed gevurah
da’at da’at chesed

gevurah

Since the holy da’at enters and permeates the torso, “filling the rooms and halls,” 
this evil da’at is called Bela, for it is swallowed up inside the torso and the two 
upper cavities.
Bela

It is further called “ben the son of Be’or” since Be’or means “burning,” because the 
arousal of G-d’s strict judgment is likened to a great inferno, as in the verse, “For 
behold, the day is coming, burning like an oven….”18

King Bela was somewhat rectified, and thus made into the seventh king, Ba’al 
Chanan. He thus was pardoned, this being the significance of the second word in 
his name, Chanan.

Bela (beit-lamed-ayin Ba’al (beit-ayin-lamed
Ba’al Chanan Ba’al Chanan

As part of this rectification, the letter chaf was added to Bela’s father’s name Be’or, 
and thus Ba’al Chanan was “the son of Achbor.”
Be’or beit-ayin-vav-reish; Achbor ayin-chaf-beit-vav-reish

chaf
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Now, it is known that “women’s knowledge is light.”19 Therefore, the Zohar, in 
its discussion of Nukva of Z’eir Anpin, mentions only “the rectification of two 
lobes of the brain,” for the third lobe, da’at, is light. For the same reason, in the 
case of this king, who personified da’at, kingship is not mentioned in the Book 
of Chronicles. For the account of the Edomite kings in the Book of Chronicles 
describes Nukva of Z’eir Anpin, whose da’at is light. In contrast, the account of the 
Edomite kings in the Torah, which describes Z’eir Anpin itself, who does possess 
full da’at, does mention kingship.

da’at
Da’at

chesed gevurah

them not

must not da’at

da’at

ruled

Kidushin
da’at

hei
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ruling

who ruled

malchut malchut
partzuf Nukva
da’at Nukva

And since this king personifies da’at, as we said, and therefore comprises all the 
others, it is stated in the account of his rule that “the name of his city was Dinhavah.” 
Holy da’at draws the consciousness of the supernal chesed—which is revealed in 
the mouth of Ima21—from the supernal mind, i.e., Ima, and transmits it to the bride 
i.e., Nukva. Nukva continuously requests this chesed from it, i.e., from da’at.

midot da’at,

Ima Ima
chesed chesed chesed

da’at Nukva

The same is true of this evil da’at of judgment. The evil Nukva requests G-d’s 
judgment from it, as is stated in the Zohar, saying “give judgment” (din-havah).
Thus, we are told the name of his city, just as we say that the “city of David is 
Zion.”22 For “G-d created the one opposite the other.”23

Nukva
din havah

  See Zohar The Hebrew Letters The Mystery of Marriage
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The second king, Yovav ben Zerach of Batzrah, personified gevurah, which is 
expressed through wailing.

yebava Yovav gevurah,

Since this account describes how these kings, who personified severe judgment 
of Tohu, preceded the rectified order of Tikun, the king who personified gevurah
preceded the king who personified chesed.

He is called “the son of Zerach” because, as is stated in the Midrash, “the water 
conceived and gave birth to darkness.” He was therefore “the son of Zerach.”

G-d

Zerach

Furthermore, the numerical value of Zerach plus the kolel is 216, referring to the 
216 letters that issue from gevurah, whose numerical value is also 216.
Zerach zayin-reish-chet

Gevurah gimel-beit-vav-reish-hei

His referred to being “from Batzrah,” alluding to the harvesting (betzirah) of black 
grapes, which alludes in turn to strict judgment.

Shemot Rabbah
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On the other hand, since this second king is called “the son of Zerach,” it would 
appear that he personifies tiferet. Furthermore, his name Yovav can be considered
to allude to the teru’ah, a trembling wail, which also corresponds to tiferet.

tekiah shevarim teru’ah

Being “the son of Zerach” associates him with tiferet since tiferet is associated 
with the east, as we have said.

mizrach shine

In this context, the numerical value of Zerach plus the kolel, 216, can be seen as 3 x 
72, corresponding to the three patriachs included in it.

chesed (chet-samech-dalet
chesed, gevurah tiferet

midot chesed

The first two kings thus allude to da’at and tiferet, which are “masculine” sefirot.
This explains why they are called “the son of so-and-so,” while the third king is 
not.
Gevurah

In this context, the name Yovav alludes to the Name Havayah. First of all, it 
explicitly possesses two of the letters of this Name, yud and vav, which signify 
chochmah and tiferet.
Yovav yud-vav-beit-beit Havayah yud-hei-vav-hei

Abba, Ima, Z’eir Anpin Nukva

yud Abba
hei Ima
vav Z’eir Anpin
hei Nukva of Z’eir Anpin

Abba chochmah Z’eir Anpin midot, the 
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tiferet

The two beit’s allude to binah and malchut, the two “houses of Israel.”
beit Ima Nukva

Abba Z’eir Anpin

Yovav Havayah, the 

Havayah tiferet

Since in the name Yovav the masculine sefirot are alluded to before the feminine 
ones, he is mentioned as being “the son of so-and-so.”

gevurah tiferet
chesed

The third king, Chusham from the south, personified chesed, which is associated 
with the south.

chesed

chesed right south

gevurah left north

tiferet front east

netzach up above

hod down below

yesod rear west

His name, Chusham, alludes to the chashmal, as mentioned in the Zohar.28

Yoma
  See The Mystery of Marriage

Eitz Chaim
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Chusham chet-shin-mem; chashmal chet-shin-mem-lamed
lamed

The chashmal

nogah
kelipat nogah

chashmal

He alludes to the foreskin situated over the sign of the holy covenant, i.e., 
the male procreative organ. He quickly removes the foreskin and reveals the 
neutral shell. This is alluded to in the word chashmal, as it is written, “Joshua 
circumcised….”30

chashmal chash mal,

However, this king, who is situated opposite the sign of the holy covenant, grabs 
this supernal light from the neutral realm, which was intended for the bride, and 
usurps it for himself.
Chusham chesed

yesod Z’eir Anpin
Nukva does circumcise Z’eir
Anpin

Therefore, the account of this king mentions his land, saying “from the land of 
the south.”

malchut Nukva
yesod
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The name of this king, Chusham, is missing the lamed of chashmal, since, in 
this sublime level of emanation, the sign of the holy covenant has not yet been 
revealed. Rather, everything was hidden inside binah, alluded to by the closed 
mem of Chusham.

binah mem
binah mem

binah

And since this light was that of the supernal chesed, which, as is stated in the 
Zohar, “is revealed in the orifice of the pure organ of procreation,” and this light 
was concealed, in its place issued this evil chesed.

chochmah
binah

midot Ima

Rosh HaShanah
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Since coupling between Z’eir Anpin and Nukva is dependent on the issuance of holy 
chesed—as it is written, “it is chesed,”32 and “the throne is established through 
chesed”33—and coupling occurs in secret, this king is called Chusham, from the 
word for “secret” (chashai).

chesed
malchut

Chusham—chet-shin
mem Z’eir Anpin

Nukva chesed

Chesed is issued for the sake of the bride, to embrace her, as it is written, “and 
his right hand embraces me.”34 Therefore, the word “land” is mentioned in his 
account.
Chesed eretz

malchut
malchut

It thus follows that this king, in the realm of severe judgment, is the opposite of 
holy chesed, whose purpose is to effect the coupling of the groom and the bride 
and thereby extend the supernal light to her via yesod. This king, in contrast,
comes to channel the light for himself, and prevent her from receiving it.

Another indication that Chusham is associated with chesed is that the light of 
chesed is divided into five states of light, corresponding to the five times “light” is
mentioned in the verses describing the creation of light on the first day of creation, 
beginning with “and there was light.”35 The word for “five” chameish, written 
backwards, spells Chusham.

chesed
Chusham

chesed
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Furthermore, Chusham may be read as “the eight kings are there.” I.e., all eight 
kings are included in this one, just as holy chesed is called “by day”—the day that 
accompanies all the other days.36

Chusham chet-shin-mem chet shin-mem
sham

chesed yomam
chesed

chesed
midot chesed

Furthermore, Chusham can be understood to mean the senses inherent in each of
the kings.

chush chusham

Specifically: the sense of taste is associated with chochmah, since the word 
chochmah can be seen as a compound of the words for “what does the palate 
taste.”
Chochmah chet-chaf-mem-hei cheich chet-chaf

mah mem-hei

The sense of hearing is associated with malchut, as it is written, “and G-d listened, 
and heard.”38

The sense of touch is associated with chesed-gevurah-tiferet-netzach-hod-yesod,
which are manifest in the two arms, the two legs, the torso, and the procreative 

Eitz Chaim Pri Eitz Chaim, Sukot 1; see Zohar
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organ.
chesed gevurah netzach hod tiferet

yesod midot

The sense of smell is associated with binah. This is the mystical meaning of the 
verse, “And G-d smelled the savory smell.”39

binah

The sense of sight is associated with keter, the open eye.

keter

All of these are part of malchut of chesed. This is alluded to by the words “from 
the land of the south.”

chesed

keter
sight

binah
smell

chochmah
taste

the midot
touch

malchut
hearing

Finally, Chusham in atbash is samech-beit-yud, the numerical value of which is 
72, the numerical value of chesed.
Atbash

  See The Mystery of Marriage
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alef-tav beit-shin chet
samech, shin beit mem yud

Samech-beit-yud

Chesed  chet-samech-dalet

chesed

Now, even though these three kings—Bela, Yovav, and Chusham—correspond
to da’at, tiferet, and chesed, they do not do so in the same way. The evil da’at
encompasses all the six midot of da’at. Therefore, in the account of Bela, the name 
of his city is mentioned, alluding to the malchut of da’at.

Nukva da’at

The evil tiferet encompasses only gevurah of tiferet. Therefore, the Torah says that 
Yovav was “from Batzrah,” alluding to harvested black grapes.

gevurah Batzrah

The evil chesed encompasses only malchut of chesed, as alluded to in the phrase 
“from the south land”—land denoting malchut.

Chusham vav
with vav

Know, that just as chesed of Z’eir Anpin exists for the sake of malchut, and this evil
chesed issued forth opposite it in order to prevent the light belonging to malchut
from reaching it, so too, the chesed of Nukva of Z’eir Anpin exists for the sake of 
the male, i.e., Z’eir Anpin, in order to cause feminine water to ascend to it.
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This evil chesed of Z’eir Anpin therefore died, since it lacked a mate, inasmuch 
as they had not yet coupled. Therefore, the word Chusham in the Torah—which 
describes the male dynamic—is written without a vav, alluding to the female, the 
lack of whose presence caused this chesed to die. In contrast, the word Chusham
in the Book of Chronicles is written with a vav, in order to indicate that for lack 
of the male this chesed of Nukva of Z’eir Anpin died.

This explanation, however, is not satisfactory.

Possibly the explanation is that this evil chesed issued only as an expression of 
its malchut, thereby expressing the feminine principle. Therefore, Chusham is 
written in the Torah without a vav, which indicates the male principle. In the 
Book of Chronicles, Chusham is written with a vav…. The rest of this thought is
missing in the manuscript.

vav Havayah midot Z’eir Anpin
hei

Chusham vav  chesed

The fourth king is the evil correlate to the holy yesod, referred to as “beauty”
(hadar), expressing the idea in the phrase, “a fruit of a beautiful hadar tree.”41 This 
type of beauty is the beauty of the totality of the body, as can be seen from the 
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phrase, “and you shall honor (hadarta, lit., ‘beautify’) the face of the elderly.”42 When 
it is absent, the beard disappears.

ve-hadarta penei zakein
ve-hadrat penei panim] zakan

yesod

hadar
yesod

But in this context, i.e., that of the emergence of strict judgment, yesod issued 
defectively, and this king was therefore called Hadad, spelled with a dalet instead
of a reish.

dalut dalet Dalet
reish reish
dalet

The numerical value of Hadad is 13, which is also the numerical value of the 
word for “one” (echad) and the word for “love” (ahavah).
Hadad hei-dalet-dalet

Echad alef-chet-dalet

Ahavah alef-hei-beit-hei

This further indicates that it correlates to yesod, inasmuch as yesod is known as 
the place of “oneness,” for all the antecedent sefirot unite and coalesce there, as is 
known.

And just as the holy yesod crushes the spiritual “olives” with mercy, in order to 
produce “pure, pressed olive oil for lighting,”43 so does this evil yesod tread down 
spiritual “grapes” in the wine-press, in order to produce intoxicating wine, with 
strict judgment.

yesod
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shemen chochmah
binah Chochmah chesed

tiferet binah gevurah
chochmah

binah chochmah

binah

This king is therefore called Hadad, as it is written, “No more do the men who 
trample grapes make wine in their presses; I have made their shouting (heidad)
cease.”44

This is also why he is called “ben Badad,” referring to yesod, “who dwells alone 
badad,”45 inasmuch as the sefirot on the side of evil do not yet exist as male and 
female.

badad Yesod
Tohu the 

Furthermore, the word badad alludes to “oil belonging to the pressers (badadin),”46

for yesod crushes the supernal “olives” in the oil press and extracts oil from them. 
He is therefore called Badad, referring the oil press (beit ha-bad) and the small oil 
press (bodeidah).47

Since yesod is the masculine principle, the word for “son of” is mentioned in the 
name of its corresponding king.

Shabbat
Shevi’it
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Hadad is mentioned as having “smote Midian in the field of Moab,” for the holy 
yesod exemplifies peace, and thus “causes strife to cease48 in the field of Moab,” 
i.e., in the field of the supernal father, chochmah.

Midian
madanim mei-av

Abba, the partzuf chochmah Abba

This occurs when the sparks of purity ascend in thought, when the light of malchut
has not yet been revealed below, she being still included within chochmah.
Malchut Nukva partzuf

malchut in potentia chochmah
chochmah

chochmah

This king spreads out from the entire sefirah of yesod; reference is therefore made 
to “the name of his city,” alluding to the malchut within it, i.e., within yesod.
The malchut

The city was called Avit, which is derived from the noun “perversity” (ivut), as it 
is written, “He will pervert the ways of the wicked.”49 This is so because malchut
of this evil yesod was perverted in order to channel energy from its second 
pipeline.

This is the mystical meaning of the verse, “For G-d is righteous; He loves acts of 
righteousness; the upright will behold His face.”50 The holy yesod is termed “the 
righteous one, who loves acts of righteousness,” these latter being netzach and
hod. It loves to prepare the supernal semen in them, in order to draw it down to 
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malchut via the right pipeline.
netzach hod

“The upright” refers to right pipeline; “will behold his face” refers to how malchut
is intended to receive from yesod via its right pipeline.

However, the evil malchut of yesod channeled energy from yesod via its left pipeline, 
and thus “perverted its way.” It is therefore called Avit.

Concomitantly, the evil Nukva of Z’eir Anpin also “perverted its way,” giving from 
its second pipeline.

Now, malchut of this yesod, i.e., of the evil Z’eir Anpin is called “time” (eit).
malchut

Avit ayin tav eit
Avit vav yud

parashat Vayishlach
Avit

vav yud vav yud

The vav-yud in Avit as it appears in parashat Vayishlach is written vav-yud, indicating 
that the vav draws down the yud, which signifies yesod.

vav yud vav yud
malchut yesod

yesod

Similarly, in the malchut of the yesod of the evil Nukva of Z’eir Anpin, the vav
draws down the yud. But since this is done here in an ascending fashion, the yud
precedes the vav.

Nukva Z’eir Anpin
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Yud-vav thus indicates a descending flow while vav-yud indicates an ascending 
flow. That is why in the former case, Avit is spelled ayin-vav-yud-tav, while in 
the latter case, it is spelled ayin-yud-vav-tav.

Nukva

Tohu, the 

Since in this context Z’eir Anpin lacked its feminine counterpart, it retracted its 
attribute of yesod within it, and instead transmitted via its left pipeline. And 
similarly, Nukva, lacking its masculine counterpart, retracted its yesod within it, 
and transmitted via its left pipeline.

The fifth king was Samlah from Masreikah.

Malchut of the evil Z’eir Anpin is close to yesod, and is called “skirt” (simlah), as 
in the verse, “and a skirt sullied with blood,”51 this being a manifestation of strict 
judgment.
Samlah simlah (sin-mem-lamed-hei

This is why this king is from Masreikah, as in the verse, “to hear the bleating 
(sherikot) of the flocks.”52 This refers to the three flocks of sheep: netzach-hod-
yesod. Specifically, Masreikah is manifest from hod of malchut of the evil Z’eir
Anpin, this being also a manifestation of the vowel shuruk, which is associated 
with hod.

Masreikah mem-sin-reish-kuf-hei sin-reish-kuf sin shin
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Netzach-hod-yesod

netzach-hod-yesod
shuruk hod hod

malchut hod

Furthermore, Masreikah indicates the source of the evil malchut since the holy 
malchut is full, as it is written, “I walked away full,”53 while this one the evil 
malchut is empty. This fact is indicated in the word for “from Masreikah” (mi-
Masreikah), which can be read to mean “completely empty (mamash reikah).”

ani malchut

Mi-Masreikah mem-mem-s(h)in-reish-kuf-hei

Mamash reikah mem-mem-shin reish-kuf-hei

When the holy malchut receives from yesod, it is called “Solomon” (Shelomo), which 
can be read as “the full hei (shalem hei).” This is a manifestation of G-d’s mercy. 
The opposite manifestation, i.e., of judgment, is when the evil malchut is called 
Samlah, which can be read as “the Samael hei.”
Shelomo shin-lamed-mem-hei

Shalem hei shin-lamed-mem hei

hei hei Havayah malchut

malchut
yesod

Samlah sin-mem-lamed-hei

Samael hei sin-mem-alef-lamed hei alef Samlah
Samael hei

The sixth king was Shaul from Rechovot HaNahar. This is the evil gevurah, which 
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is derived from binah, which is called Rechovot HaNahar (“the widening of the 
river”), as it is written, “I am binah, gevurah is mine.”54

chochmah, the 
binah malchut Chochmah

Binah
chochmah

binah gevurah chochmah,
binah

gevurah
gevurah

All these kings are manifestations of the principle of severe judgment, and 
gevurah is the source of all severe judgments. It could therefore not endure, for 
if its back—which was not as severe a manifestation of judgment as it is—died, 
all the more so must gevurah itself collapse, inasmuch as it is the intensity of 
judgment itself and its source.

, the 

It therefore had to issue through one of the gates of mercy, which was manifest 
temporarily from the fifty gates of binah. It is therefore called Shaul “borrowed”,
as a loan. For hod of binah extended from its supernal place, on “loan” to gevurah
below it.

Thus it is written in the Zohar57 that “Shaul was derived from a specific aspect that 
extended and issued from the widening of the river.” And this aspect is spoken of 
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as being “from the widening,” this being how the fifty gates extended until hod.
This hod extended below, down to the gevurah of Z’eir Anpin.

binah chochmah
binah

chesed hod
chesed gevurah binah

binah chesed-gevurah
hod hod gevurah

Tohu

Saul (Shaul), the king of Israel was from this manifestation; that is why he 
died without establishing a dynasty. Only David did this, for he was [the holy 
manifestation of Meheitavel, and “good looking.”58

Mehei
Tikun Meheitavel

Since Saul was derived from the side of binah, which is above the structure of the 
seven lower sefirot, he was tall, as it is written, “from his shoulder upwards he was 
above all the people.”59 This is also why the sages said that there was no fault in 
his kingship, for no fault or blemish reaches up as far as binah, as is known.

binyan Binah is 

The reason why his kingship nevertheless did not endure is because he did not 
wait seven days to offer his ascent-offering.60 Samuel wanted to elevate him 
above the level expressed by these seven days, up to the level of binah, for then 
his kingship would endure. But he did not do this, and therefore his kingship 
was cut off.
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Because Saul derived from this spiritual level, the attribute of strict judgment, G-d 
wanted him at the beginning of his rule to eliminate the outward manifestation of 
judgment and evil, i.e., to destroy Amalek.61 This would cause the similar aspect 
within him to be rectified “perfumed” so that he could then ascend to derive 
sustenance directly from binah.

Since he was derived from hod of binah, he was anointed by Samuel, who rectified 
hod, which had been blemished by Jacob’s limp.


