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Parashat Lech Lecha
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G-d said to Abram, “Go forth from your land, and from your birthplace, and
from your father’s house, to the land that I will show you. I will make you
[there] into a great nation...”
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Sha’ar HaPesukim, parashat Lech Lecha
As we have explained in our exposition on the partzuf of Nukva, it has existed
in various states of development and union with Z’eir Anpin from the time the

world was created until the destruction of the second Temple.

Although Z’eir Anpin and Nukva are undergoing constant changes regarding their stage and state of
development and union, these changes occur in the context of specific time cycles or progressions.
There is, for example, the daily cycle, the weekly cycle, the monthly cycle, and the yearly cycle,
etc. All the changing natures of these times, which occasion the various religious observances
associated with them (prayer, Shabbat, Rosh Chodesh, holidays, etc.) are caused by the changing states
of development and coupling of these partzufim. Z’eir Anpin is the male and Nukuva is the female; their
coupling produces “offspring” in the form of the Divine beneficence that grants existence and proper
functioning of reality. The more developed and unified they are, the more the world (and all worlds)
are in a state of heightened spiritual consciousness and harmonious, productive functioning.

The Arizal will now discuss the dynamics of the development and relationship of Z’eir Anpin and
Nukva in the context of history.
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We will now discuss whether Z’eir Anpin and Nukva coupled before the era of the
patriarchs, or during their era.
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Before Abraham was born, Z’eir Anpin and Nukva did not couple, for in those
days, Z’eir Anpin was in the “nursing”-stage and still consisted only of the six
extremities; mature intellect had not yet entered it. And as is known, the drop of
“male water” i.e., semen, can be elicited only from the mind. Therefore, there was
until then no coupling of Z’eir Anpin and Nukva.

1. Genesis 12:1-2.



57 Apples from the Orchard

As Rabbi Wolf Ashkenazi points out, the Arizal is here referring to face-to-face coupling, since in
order for the world to exist there has to be at least some type of coupling, however superficial,
between Z’eir Anpin and Nukva. By way of analogy: if a married couple are not attuned to each
other (let’s say, because they are distracted by the exigencies of their careers/occupations) and their
love for each other is very suppressed, they can still continue to keep their household running on
“automatic pilot,” communicating on only the most superficial level. But life in this house during
this period will certainly be dull, dreary, and even somewhat oppressive. When their consciousness
“matures” and they turn to each other in order to relate on a deeper level, the effect of this heightened
type of relationship will spill over into all the elements that make up life in their home.

In any case, until Abraham, Z’eir Anpin remained in the “nursing” stage, i.e., selfishly connected to
Ima, concerned only with its own maturation process. (There are three stages of consciousness: fetal-
consciousness, nursing-consciousness, and intellectual-consciousness. These are explained in greater
detail elsewhere.) The six “extremities” are the six sefirot from chesed to yesod, which, as we know,
are the raw material out of which the partzuf of Z'eir Anpin is built. Its metamorphosis from these
six, separate sefirot into a full-fledged partzuf is marked by its acquisition of “brains,” i.e., mature
intellect in the form of the sub-sefirot of chochmah, binah, and da’at. The intellect is what allows for a
perspective higher than total self-orientation; it is prepared to acknowledge the existence and value
of other beings.

Thus, only when a certain amount of “brains” has been acquired does a person become fertile. Sexual
maturity is the indication of a deeper process, that of at least potential mental maturity, through
which the individual should be prepared to behave in an intellectually and emotionally mature
way toward another human being. (On an allegorical level, all interactions are “sexual” in nature.)
Specifically, the presence of a “female” (i.e., recipient) to receive and reproduce his seminal essence
can only inspire a person to couple with that “female” if he is mature enough to sense the value of
propagating himself (or his ideas) for the benefit of the outside world.

(Of course, on the absolutely physical level, all this ideal conceptualization of sexuality is subordinated
to the G-d-implanted nature of male-female “mating” instincts necessary for the survival of the
species. Still, from the way things operate on an animal-physical level we can deduce, especially
with the help of the Torah’s insights, the way things are supposed to work spiritually.)
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When Abraham was born, there started to be above an arousal toward the supernal
coupling of Z’eir Anpin and Nukva. This is why he was named Abram, for this
name alludes to the coupling of yesod of Z’eir Anpin, known as the “limb” (eiver)
with the yesod of its Nukva, known as the final mem.

As the Midrash relates, Abraham was blessed from a very young age with the ability to see through
the sham of idolatry that was prevalent in his time, and with a concomitant urge to seek the truth
about the world and its relationship with G-d. Inasmuch as our actions in this world can and do
influence the dynamics of the upper worlds, this “consciousness-raising” prepared the way for
reunion of G-d and His creation, respectively personified in the partzufim of Z’eir Anpin and Nukva.

Abram is spelled alef-veit-reish-mem. The first three letters spell the word for “limb,” and the last
letter is a final mem. The “limb” refers to the male sexual organ, which corresponds to the yesod of
Z’eir Anpin, and the final, closed mem refers to the virginal female sexual organ. Abram’s name thus
alluded to the union of these two principles.

JPRYR MM N WY T 5y ORI PARD 0Uax 7enw Ty 5yIna prhyn M qwyl X 7TV PaR



Apples from the Orchard 58

Nonetheless, the supernal coupling did not actually occur until Abraham went to
the land of Israel; only then was he able to effect the supernal coupling.

This, of course, is because the spiritual nature of the land of Israel is conducive to G-d consciousness,
and Abraham was only able to achieve the level of consciousness required to influence the dynamics
of the partzufim once he was there.
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This is the mystical meaning of G-d’s command to Abraham: “Go forth from your
land, and from your birthplace, and from your father’s house, to the land that I
will show you, and I will make you there into a great nation....” When he went to
the land of Israel, he caused Z’eir Anpin to develop and mature into the level of
“intellectual”-consciousness. It could then couple with its Nukva.

Our sages state that “the air of the land of Israel makes one wise.”> Thus, the maturation of
consciousness that the land of Israel induces in an individual is specifically that of intellect.
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It follows that until this mature mentality entered Z’eir Anpin, the partzuf of Leah
was not revealed. This is because Leah emerges from Z’eir Anpin only as a radiance
of his mentality, as is know. Therefore, until then, all that was revealed was the
partzuf of Rachel, which is known as “the lower land.”

Jacob’s two wives, Leah and Rachel, personify the two partzufim that develop as the Nukva, or feminine
correlate, of Z’eir Anpin. Specifically, we know that malchut in general is the principle of expression
or medium, as opposed to Z’eir Anpin, which is the content of the expression or the message within
the medium. We also know that there are three modes of expression: thought, speech, and action.
But action—in terms of consciousness —is more removed from the person than are his thought and
speech. Thought and speech are literally expressions of the idea in the person’s head, voiced either
in mental thought patterns or in vocal words. Action is not as literal; one person can perhaps deduce
another’s ideas and philosophies from what he does, and to that extent, one’s action is an expression
of hs idea, but it is not nearly as literal and exact as are thought and speech. (Action of course has
its own advantage over thought and speech and is in some ways more eloquent, but that does not
change the fact that it is less literal than the higher forms of expression.) This difference between
thought and speech on the one hand and action on the other is seen in the form of the letter hei, which
signifies expression: the connected upper and right lines correspond to thought and speech while the
disconnected left line corresponds to action.

In any case, thought and speech are the two initial and primary forms of expression, and malchut
develops a separate partzuf for each. Leah is the partzuf of thought, while Rachel is the partzuf of
speech. Abraham, evidently, could appreciate or achieve the Divine consciousness that is “spoken”
into the world, but could not relate to Divine “thought” until he reached the land of Israel. Only then
did he achieve mental consciousness of G-d, and this produced “thought.”
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2. Bava Batra 158b.
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Thus, the meaning of “Go forth from your land” is that Abraham is to ascend
higher than the consciousness of the “lower land,” i.e., the partzuf of Rachel.
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Since Abraham’s ascent occurs on the right axis of the sefirah-tree, it is said of him,
“Go forth from your land,” meaning the sefirah of netzach at the bottom of this
axis, which is close to malchut, which is called “your land,” as stated.

Each of the three patriarchs personified one of the three axes of the array of sefirot. Abraham
personified the axis of chesed, loving-kindness.

left axis center axis right axis
(Isaac) (Jacob) (Abraham)
1. keter
3. binah 2. chochmah
(da’at)
5. gevurah 4. chesed
6. tiferet
8. hod 7. netzach
9. yesod
10. malchut

The lowest station on this axis is the sefirah of netzach.

This structural array of the sefirot enables us to understand certain aspects of their inter-relationships.
We note that there are three triads here, chochmah-binah-da’at, chesed-gevurah-tiferet, and netzach-hod-
yesod. The role played by each “right-member,” “left-member,” and “center-member” of these triads
is similar to the corresponding member in the other triads. In our case, chochmah, chesed, and netzach
are all right-members, or “male” principles relative to their respective left-members. In this sense,
netzach can be considered a projection of chesed onto the plane of active relationship; chesed can be
considered a projection of chochmah onto the plane of emotion, and so forth.
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He ascended to chesed, which is referred to in this verse as “your birthplace.”
Chesed is called “birthplace” because any drop of fertile seed is from chesed, which
is “hidden in the mouth of Ima,” as is known.

Although we said above that intellect is prerequisite for procreation, this does not of course negate
the additional necessity for attraction, or ideally, love. In fact, if the intellect is functioning properly
and there are no obstructions, it will naturally produce the emotional response appropriate to
the intellectual understanding (Ima). In this case, the appreciation for the rectification of reality
accomplished by “being fruitful and multiplying” one’s Divine self throughout reality, and the
essential role played by the “female” in this process will bring the individual to appreciate, be
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attracted to, and love the “female.”
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He then ascended further from “your birthplace,” i.e. chesed, to chochmah, which
is referred to in this verse as “your father’s house” because chochmah is the father
of Abraham, who personifies chesed.

Chochmah is situated directly above chesed on the sefirah-tree since it is the source of chesed. Just as
chochmah is the male-principle of the intellect, chesed is the male-principle of the emotions.
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Once Z’eir Anpin’s mentality of chochmah has been developed, Abraham is
commanded to “go...to the land that I will show you.” This refers to Leah, the
“supernal land,” which only then becomes visible and revealed, and not before
the development of the intellect, as mentioned.
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Now, as we explained in Sha’ar HaTefilot, the coupling of Z’eir Anpin and Nukva
that occurs on Rosh Chodesh is only at the level of netzach, that which occurs on
Rosh HaShanah is only at the level of gevurah, and similarly with regard to the
other festivals, each one being different from the next. It was similar in the days
of the patriarchs.

Just like there are different types of coupling between the partzufim throughout the cycle of the year,

so too, there was a progression in the level and type of sefirotic coupling that occurred parallel to the
development of G-d consciousness in the patriarchal family.
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For in Abraham’s time, the principle maturation of intellect occurred in the brain
of chochmah, which is juxtaposed to chesed, which is personified by Abraham.
Therefore, all the supernal coupling that occurred in his time was only in a manner
of chesed. This is the mystical meaning of the statement, “I will make you into
a great nation,” i.e., only you, chesed, for the maturation i.e., “becoming great,”
occurred in his times only in the brain of chochmah.

DO 9O 1971 LpAXY RAPIT MM DX 21 LOKRW P2 XOTW ,A037 MR PTA PR jara 3o N
M3 PN P uRnw

Afterwards, in the time of Isaac, the brain of binah matured, foritis on the left axis,
juxtaposed to gevurah, which is personified by Isaac. Therefore, all the supernal
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coupling that occurred in his time was only in a manner of gevurah.
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Finally, in the time of Jacob, the brain of da’at was rectified, and then all three
brains were fully mature, and there was complete coupling and reproduction. This
is the mystical meaning of our sages’ statement that Jacob’s “bed was perfect,”?
meaning that the supernal coupling that occurred in his time was a complete
expression of all three aspects of the intellect.

Abraham had two sons, Ishmael and Isaac. Isaac was worthy to become one of the forefathers of the
Jewish people, but Ishmael was not. He personified a fallen version of his father’s chesed. This false
chesed is the desire to please other people for egocentric ends or excessive indulgence in the delights
of this world. Similarly, Isaac had two sons, Esau and Jacob. Jacob was worthy to continue the line,
but Esau personified a fallen version of Isaac’s gevurah. This fallen gevurah is the propensity toward
violence and murder. In contrast, all of Jacob’s sons were considered worthy to carry on the line and

serve as ancestors of the Jewish people. This is the simple meaning of the sages” statement that “his
bed was perfect.”

Kabbalistically, the reason Abraham and Isaac produced unworthy offspring was because of their
own psychological imbalances. These imbalances did not imply any error on their part, since they
each personified necessary stages in the development of the idea of the Jewish people, but their
consequences were nonetheless such as they were.
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We will now explain why the letter hei was added to Abraham’s name and not
to Isaac’s or Jacob’s name. This letter was added to Abraham’s name for two
reasons.
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First: Z’eir Anpin originally possessed no intellect, and it is known that its intellect
is first clothed in the netzach-hod-yesod of Ima, identified with the first hei of the
Name Havayah.

Before Ima can transfer intellect to Z’eir Anpin, this intellect must be contracted and dimmed so that

it can be vested in Z’eir Anpin. It is thus funneled through the sub-sefirot of netzach-hod-yesod of Ima,
whose function it is to contract the mentality of Ima in order to transfer it further.
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Therefore, the name Abraham—here referring to Z’eir Anpin—initially is missing
the letter hei, and possesses only the letters alef-beit-reish and mem, signifying
the two sub-sefirot of yesod of Z'eir Anpin and of Nukuva, as we have explained, but
unable to couple in a face-to-face manner.

3. Shir HaShirim Rabbah 3:8.
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Afterits intellect maturesi.e., isreceived from Ima, the first hei of the Name Havayah,
signifying Ima is added, as we have explained.
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Secondly: The seminal drop of coupling derives from the states of chesed that
issue from the brain of da’at. Thus, when Z’cir Anpin’s intellect matured and it
acquired the brain of da’at, it was given these five states of chesed that produce
the seminal drops. This is the second mystical significance of the added hei.

Of the three “brains” of the intellect, da’at is subjective intellect, or the ability of the mind to apply

abstract comprehension to real life and make it relevant. It is thus the focal nexus between intellect
and emotion, where intellect translates into emotional response.

Since da’at is thus the progenitor of the emotions, it contains within it the potentials for these emotions.
These potentials are the five states of chesed and the five states of gevurah within da’at, respectively
the forces of attraction and repulsion to an idea as it is applied to reality. Chesed and gevurah are the
primary emotions, which give rise to all the others. There are five states of each because there are
five emotions of content: chesed, gevurah, tiferet, netzach, and hod. Yesod is a coalescence of the five
emotions that precede it.

As was explained previously, the seminal drop of self-actualization is produced by Z’eir Anpin’s
“love” of Nukva. The appreciation for the rectification of reality accomplished by “being fruitful and
multiplying” one’s Divine self throughout reality and the essential role played by the “female” in
this process will bring the individual to appreciate, be attracted to, and love the “female.”
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We have thus give two reasons for the addition of the hei to Abraham’s name.
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From this explanation it will be understood why no additional hei was added to
Isaac’sorJacob’sname. Since any processis determined by itsinitial manifestation,
and the maturation of intellect necessary for coupling alluded to by the addition of
the letter hei was already alluded to in Abraham’s name, it is no longer necessary
to allude to it in Isaac’s or Jacob’s name.

As explained previously, Abraham refers to the maturation of chochmah of Z’eir Anpin, Isaac to the
maturation of binah of Z'eir Anpin, and Jacob to the maturation of da’at of Z’eir Anpin.
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Furthermore, it is known that Abraham, who personified chesed, is known in the
Zohar* as “the day that accompanies all other days.”

The seven midot correspond to the seven days of creation. In the phrase, “G-d will command His

4. 3:198b.
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chesed by day,”” the word for “by day” is yomam, which can be translated “their day.” Chesed is thus
seen as the “day,” or midah, that accompanies all the other “days.” This means simply that chesed
is the fundamental emotion, the basis of all the others. Love, or caring, is what engenders all other
emotions, for if a person does not care about another person or thing, he will have no emotions
toward it, positive or negative.
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He is the one that transfers the five states of chesed to the mouth of Ima.

Although da’at and binah are separate “brains,” the abstract intellect of Ima also possesses latent,
innate tendencies toward emotional response. Thus, da’at is referred to in the Zohar as being present
“in the mouth of Ima,”® poised to be expressed as emotions through speech.’
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Therefore, the five states of chesed of da’at are alluded to in his name by the letter
hei whose numerical value is 5, and not in the names of Isaac and Jacob.

Since Isaac and Jacob allude to gevurah and tiferet, which do not fulfill this role.
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We will now explain the name of Sarah, Abraham’s wife.
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She personified the principle of the female, alluded to by the Divine Name
Elokim.
The Name Elokim is considered female relative to the Name Havayah, since it acts as the medium for

the Name Havayah's message.
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It is known that the numerical value of this Name when it is spelled out with the
letter yud—signifying face-to-face coupling—is 300, corresponding to the shin of
Sarah.

The letter hei can be spelled in various ways. When it is spelled out hei-yud, and this spelling is used
to spell the Name Elokim (alef-lamed-hei-yud-mem), we have:

5. Psalms 42:9.
6. Zohar 2:123a.
7. See The Mystery of Marriage, pp. 139 ff.
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alef 1
alef lamed 30
pei 80
lamed 30
lamed | mem 40
dalet 4
hei
hei
yud 10
yud 10
yud vav
dalet 4
mem 40
mem
mem 40
total 300

Inasmuch as yud signifies chochmah, using this letter to spell the hei used to spell the Name Elokim
signifies full female consciousness, allowing full face-to-face coupling with the male.

Sarah is spelled shin-reish-hei. The numerical values of these three letters are 300, 200, and 5,
respectively.
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The numerical value of the simple regressive spelling of the Name Elokim is 200,
corresponding to the reish of Sarah.

Elokim is spelled alef-lamed-hei-yud-mem. The regressive spelling-out of this Name is thus:
Alef, alef-lamed, alef-lamed-hei, alef-lamed-hei-yud, alef-lamed-hei-yud-mem:
1+@1+30)+(1+30+5)+ (1+30+5+10)+ (1+30+5+10+40) =200.
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The five letters that make up the Name Elokim are signified by the hei of Sarah.
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Therefore, when Nukva was fully rectified and made fit for coupling, it was called
Sarah, and when it coupled with Z’eir Anpin it produced Isaac.
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We will now once again explain the names Abraham, Isaac, Jacob, and Joseph, for
they are all connected.
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Know that Abraham personifies the attribute of chesed, which is signified by the
Divine Name Kel, this being the mystical meaning of the verse, “The chesed of
G-d (Kel) is all day long,”® as is known.

The fact that the Name of G-d used in this verse is Kel indicates the association of this name with
chesed.
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Now, there are 8 Names Kel in the supernal faces of Arich Anpin. All of these are
contained within the name Abraham, whose numerical value is 248, the numerical
value of these 8 Names.

Kel: alef-lamed = 31; 31 x 8 = 248.
Abraham: alef-beit-reish-hei-mem =1 + 2 +200 + 5 + 40 = 248.
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To wit: It is known that the first rectification of the thirteen rectifications of the
beard of Arich Anpin is called Kel, this being the mystical significance of the
verse: “G-d (Kel), merciful, gracious...”” and of the verse: “Who is a G-d (Kel)
like You...,”'’ as we have explained in our exposition on the thirteen attributes of
mercy recited in the weekday morning prayers."

As is explained elsewhere, G-d’s thirteen attributes of mercy listed in Exodus 34:6 are identified in
Kabbalah with the thirteen rectifications of the beard of Arich Anpin.
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This attribute corresponds to the two upper corners of the beard, i.e., the sideburns,
one to the right and one to the left. Thus, we have so far two Names Kel.
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Itis also known that each sideburn contains three Names Kel, i.e., the manifestation
of this attribute in the three lower worlds, that issue from this rectification of
the beard, as we have explained in our commentary on the Idra.”” These are: Kel
Shakai, in the world of Beirah; Kel Havayah, in the world of Yetzirah; and Kel
Adni, in the world of Asiyah.

Two of these Names are found combined this way in the Bible. Kel Shakai is found six times; an
example of Kel Havayah is in Psalms 118:26; Kel Adni does not appear in the Bible but is construed

8. Psalms 52:3.

9. Exodus 34:6.

10. Micah 7:18.

11. Sha’ar HaKavanot, Va'ya’avor 6 and 7.

12. A passage of the Zohar, found in 3:132a. See Sha’ar Ma’amarei Rashbi ad loc.
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based on the other two.

XD w3 PR Mmw mww on m

There are thus six such Names Kel in the two sideburns.

yMw On 199 °3 APYIN wmd PWUIR PRIX PN LPMIBA PN R T 7RIN2 5K Nmw cnw vt Ty
AW WX o123 SR N /2 TAI0 TPIXT PRINA PN

There are two more Names Kel in the seventh rectification, which is the lack of hair
on the two cheeks, known as “the two holy faces,” as we have explained elsewhere.
These are the 370 lights that shine from the face of Arich Anpin, corresponding to
the two spelled-out Names Kel situated there.

Kel: alef-lamed. When these two letters are spelled out, we have:

Alef: alef-lamed-pei =1 + 30 + 80 = 111.

Lamed: lamed-mem-dalet = 30 + 40 + 4 = 74.

111 + 74 = 185. For the two Names Kel on the two cheeks, we have 2 x 185 = 370.
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This yields 8 Names Kel, which together equal the numerical value of Abraham.
Six on the two sideburns and two on the two cheeks.
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In our discussion of the 175 years of Abraham’s lifetime in parashat Chayei Sarah,
we will explain this at greater length.
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The numerical value of the name Isaac (Yitzchak) is 8 times that of the Name
Havayah 26.

Yitzchak: yud-tzadik-chet-kuf =10 + 90 + 8 + 100 = 208 = 8 x 26.
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These eight Names Havayah are the eight states of gevurah of Isaac, each one
corresponding to one Name Havayah. The explanation of this is as follows:

v 12 .0772R °nan ,0°I0n /7 ww D "D .‘?”P XM0R°A2 oaw 1 a oM L,an mMal a o Ly
JPN%° [ ,mMax a

Itis known that there are five states of gevurah, which are signified by five Names
Havayah, whose combined numerical value is 130. For just as there are five states
of chesed signified by Abraham, there are five states of gevurah signified by
Isaac.

We mentioned the five states of gevurah within da’at above. 26 x 5 = 130.
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There are another three states of gevurah in yesod, these being the three states of
gevurah that are sweetened by the three exposed states of chesed in yesod, as we
will explain when we discuss the name Joseph. It is known further that Yitzchak
may be read “the end of the living one,” which refers to yesod.

Yitzchak (yud-tzadik-chet-kuf) permutes to spell keitz chai (kuf-tzadik chet-yud), “the end of the living
[one].” Yesod is called “the living one” since the body part to which it corresponds, the male

reproductive organ, manifests the properties of “life” (i.e., growth and change) relative to the more
static (“inert” or “dead”) limbs of the rest of the body.
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We thus have 8 states of gevurah, which are 8 Names Havayah, which together
equal Yitzchak. These 8 states are also explained in our exposition of the verse
“on the day Isaac was weaned.”
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We will now explain the name Joseph, for he is connected with Isaac, as we have
mentioned.
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We have already explained his mystical significance in our discussion of parashat
Vayeishev, in reference to the dreams of the chief butler and the chief baker.
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In any case, the numerical value of Yosef (Joseph) is 6 times that of the Name
Havayah.

Yosef: yud-vav-samech-pei = 10 + 6 + 60 + 80 = 156.
6 x 26 =156.
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The significance of these six Names Havayah is as follows. We have explained
in numerous contexts, including that of the commandment of circumcision
in our discussion of parashat Lech Lecha, at length, that even though the five
states of chesed spread throughout the body of Z’eir Anpin, from chesed to yesod,
nonetheless, the radiance of all the five states of chesed is absorbed in yesod. The
five states of gevurah descend into yesod as well.

The content of all the midot coalesces in yesod, where it is prepared to be transferred to expression in
malchut.
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Still, even though all five states of chesed and all five states of gevurah descend
into yesod, their main states the three revealed states of chesed, i.e., those present
in tiferet, netzach, and hod, as is known.

As is mentioned elsewhere, yesod of Ima extends until the upper third of tiferet of Z’eir Anpin, meaning
that the drive of the intellect to express itself is present in the midot produced by the intellect as far
as the intellectual aspect of tiferet. From that point on, the midot “take over,” and the dominant

consciousness is that of pure midot, with the intellectual rationale for the midot present only in the
background.
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The three revealed states of gevurah are sweetened by the three revealed states of
chesed there i.e., in yesod.
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True, all five states of gevurah are given to the feminine partzuf, Nukva, i.e., into
her da’at, as is known. And so too, all the five states of chesed are transferred
to the feminine partzuf during the coupling of Z’eir Anpin and Nukva, as a drop
of “male water,” i.e., seed. Nonetheless, since the lower three states are revealed
lights, only their source and radiance remains in yesod.

Though all five states of chesed and gevurah that make up the sub-sefirot of chesed-gevurah-tiferet-
netzach-hod of Z'eir Anpin pass through its yesod, what remains in it is the lower midot, i.e., the

summation of chesed and gevurah in tiferet and the orientation of the midot outward in netzach and
hod.
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These states are the three Names Havayah of the revealed states of chesed and
those of the three revealed states of gevurah. These six Names Havayah are the
numerical equivalent of Joseph.

Joseph, as we know, personified yesod.
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With this knowledge, you can understand why yesod is called “the second
arbitrator,” for the said reason, namely, that in it the three revealed states of chesed
are intertwined with the three revealed states of gevurah, which are thereby
sweetened.

The first “arbitrator” is tiferet, which reconciles chesed and gevurah. Here, yesod reconciles the states
of chesed and gevurah above it.
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With this you can also understand why this sefirah is called “yesod.” The reason
is that this sefirah tends to the left, this being the mystical meaning of “the live
end,” referring to yesod tending toward Isaac, which is the left axis.

As mentioned above, the name Yitzchak (Isaac, yud-tzadik-chet-kuf) can be rearranged to spell “the

live end” (keitz chai, kuf-tzadik chet-yud). The midot are also known as the six “ends” or “extremities,”
inasmuch as they define the six directions of three-dimensional space.
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The numerical value of the three states of gevurah that remain in it, which are
three Names Havayah, is 78. Together with 1 for each of them, this sums to 81, the
numerical value of yesod with the kolel.

3x26=78.
Yesod: yud-samech-vav-dalet =10 + 60 + 6 + 4 = 80.
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Another reason this sefirah is called yesod is the following. What is written in
the Zohar" about the verse, “Remember the Sabbath day,”'* concerning the seven
Names, is well-known. They are called “seven pearls,” and the Sabbath is called
Kah Adni.

These seven Names (that issue from the Names Yud-hei-vav and Ekyeh) are discussed elsewhere. In
that discussion, it is explained that these seven Names are associated with the seven blessings of the
Sabbath Amidah, and that the fourth blessing of the Sabbath Amidah, which is the only one that refers
specifically to the Sabbath, is associated with the Name Kah Adni.
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It is also known that the Sabbath is associated with yesod, which is called the
seventh.

Normally, we associate the Sabbath with malchut, the seventh midah. However, in the context of
Z’eir Anpin, malchut is not truly a separate sefirah, but is called “the crown of the yesod,” associated
physically with the glans of the male reproductive organ. Malchut comes into its own only as the full

partzuf of Nukva. Thus, the “seventh” of the midot within Z’eir Anpin —and therefore, the Sabbath as
well —can still be considered to be part of yesod.'
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Therefore, the numerical value of yesod is the same as that of the Names Kah
Adni.

Yesod = 80, as above.

13. 2:92a, in Raya Mehemna.
14. Exodus 20:8.
15. As alluded to in the comments of Rabbi Wolf Ashkenazi on this passage.
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Kah Adni: yud-hei alef-dalet-nun-yud = (10 + 5) + (1 + 4 + 50 + 10) = 15 + 65 = 80.
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These two Names correspond to the two aspects with yesod: yesod itself and its
“crown.” Yesod itself is called Kah, and its “crown” is called Adni.
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Furthermore, the yesod of Leah and the yesod of Rachel are signified by two final
mem'’s, the combined numerical value of which is also that of yesod.

Leah and Rachel are the two partzufim of Nukva, as we know. The female yesod, the womb, is indicated
by a final, closed mem, which depicts a closed, empty space that will be filled by the male seed. The

numerical value of mem is 40, so the 2 yesod’s of Leah and Rachel equal together 80, the numerical
value of yesod.
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This indicates that yesod couples with the two yesod’s of Rachel and Leah.
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Now that we have explained the two names of Isaac and Jacob, and how both
are manifestations of the states of gevurah, we will now explain how these two
names combine and thereby contain all the states of gevurah.
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The summation of all the states of judgment are the 288 sparks that were rectified
by the 32 Names Elokim, which were other states of judgment, as is known. All
together, these sum to 320 sparks.
When the vessels of Tohu shattered, 288 general sparks were entrapped in the fallen remains of these
vessels. In the account of creation, the Torah refers to G-d exclusively by the Name Elokim, and this
Name is used exactly 32 times. The creation of this physical world, subsequent to the collapse of

the world of Tohu, effected a certain rectification in the shattered vessels, preparing them for their
further rectification by man.
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Now, the combined value of Yitzchak (Isaac) and yesod is 288. This, too, will be
explained more fully in our comments to parashat Vayeira, on the verse, “...on
the day Isaac was weaned.”

Yitzchak: yud-tzadik-chet-kuf =10 + 90 + 8 + 100 = 208. Yesod = 80, as above. 208 + 80 = 288.
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The numerical value of the Name Yaakov (Jacob) is equal to 7 times the Name
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Havayah.
Yaakov: yud-ayin-kuf-beit =10 + 70 + 100 + 2 = 182. 7 x 26 = 182.
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These refer to the seven mentalities comprised within Z’eir Anpin. We have
already explained their significance in our comments to parashat Vayeitzei, how
these seven mentalities are called “Beersheba,” literally, “the well of the seven.”

The seven mentalities of Z’eir Anpin are its four original mentalities (chochmah, binah, and the two
aspects of da’at—the source of chesed [attraction] within da’at and the source of gevurah [repulsion]

within da’at) and its three secondary mentalities (simply chochmah-binah-da’at) that it acquires when
it ascends into Ima and is vested inside netzach-hod-yesod of Ima.

Alternatively, netzach-hod-yesod of Abba becomes vested in the chochmah-binah-chesed-gevurah of Z’eir
Anpin, while the netzach-hod-yesod of Ima becomes vested in the chochmah-binah-da’at of Z’eir Anpin.

The first verse in parashat Vayeitzei is “ And Jacob went out from Beersheba and went to Haran.”*¢
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There are in Z’eir Anpin three more, immature mentalities, signified by the Name
Elokim.

In contrast to the seven mature mentalities signified by 7 Names Havayah, the immature mentalities
are signified by Names Elokim.
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These are alluded to in the phrase that continues this verse: “...and he went to
Haran.”

The numerical value of the Names Elokim (3 x 86 = 258) is the same as that of “Haran” (Charan: chet-
reish-nun = 8 + 200 + 50 = 258).
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As we explain there, the Name Elokim spelled out with yud’s signifies the partzuf
of Leah, the Name Elokim spelled out with hei’s—this being the third spelling-out
of the Name Elokim—signifies the partzuf of Rachel, and the middle spelling-out of
the Name Elokim, using alef’s, signifies the partzuf of Yaakov, which encompasses
both of them, his two wives.
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He is therefore called Yaakov, for this name can be read “yud-heel,” and the
numerical value of the word for “heel” (akeiv) is that of two Names Elokim, i.e.,

16. Genesis 28:10.
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that of Rachel and that of Leah. There are ten letters in these two Names Elokim,
10 being the numerical value of the yud of Yaakov. This indicates that this yud
comprises both Names Elokim.

Yaakov is spelled yud-ayin-kuf-beit; the word for “heel” (akeiv) is spelled ayin-kuf-beit. Thus, Yaakov can
be read: yud-heel.

Ayin-kuf-beit = 70 + 100 + 2 = 172.
Elokim: alef-lamed-hei-yud-mem (5 letters) =1 + 30 + 5 + 10 + 40 = 86.
2x86=172.
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Let us now return to the general discussion of the three names Abraham, Isaac,
and Jacob.
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Jacob reconciles the first two, and therefore takes twice as much as they do, as
follows.
Jacob signifies tiferet, and as we know, tiferet reconciles and harmonizes the preceding sefirot of chesed

and gevurah.
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The numerical value of the Name Avraham (Abraham) comprises the numerical
value of the Name Yaakov plus the numerical value of the Name Adni plus the
kolel.

Avraham: alef-beit-reish-hei-mem =1 + 2 + 200 + 5 + 40 = 248.
Yaakov: yud-ayin-kuf-beit =10 + 70 + 100 + 2 = 182.

Adni: alef-dalet-nun-yud =1 + 4 + 50 + 10 = 65.

182 + 65 + 1 =248.
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The numerical value of the Name Yitzchak (Isaac) also comprises the numerical
value of the Name Yaakov plus the numerical value of the Name Havayah.
Yitzchak: yud-tzadik-chet-kuf =10 + 90 + 8 + 100 = 208.

182 + 26 = 208.
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Thus, Abraham took the-value-of-the-Name-Adni more than the-value-of-the-
name-Jacob, while Isaac took the-value-of-the-Name-Havayah more than the-
value-of-the-name-Jacob.
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But Jacob took twice what they took, i.e., two Names Havayah and two Names
Adni, the combined value of which is the numerical value of Yaakov.

(2x26) + (2 x 65) = 52 + 130 = 182.
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It happened in the days of King Amrafel of Shinar...
Further on in this parashah, we read how an alliance of five kings rebelled against an alliance of four

kings, which then waged war against the alliance of five kings, in the process abducting Abraham’s
nephew, Lot, and how Abraham pursued and routed the first alliance in order rescue Lot."”
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Sha’ar HaPesukim and Likutei Torah, parashat Lech Lecha

Asisknown, thekingsthatruledintheland of Edlom and died'® were manifestations
of Arich Anpin, Abba, Ima, Z’eir Anpin, and Nukva.”

These are the partzufim of Atzilut, while the kings that died allude to the seven sefirot that collapsed

in the world of Tohu, the version of Atzilut that precedes its rectified version, Tikun. Also, there were
seven kings that died, but only six partzufim are enumerated here.
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They were all the feminine aspect of these partzufim, which is known as the
malchut of each partzuf. That is why they are alluded to by the “kings,” being
named after it.

Since the kings that died were the malchut of these partzufim, they are called “kings,” since malchut
means “kingship.”
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It is known that malchut is expressed by the Name Havayah spelled out such that
its numerical value is 52, i.e., with the letter hei.
Yud-vav-dalet hei-hei vav-vav hei-hei = (10 + 6 +4) + (5+ 5) + (6 + 6) + (5 + 5) = 52.

The four spellings out of the Name Havayah (72, 63, 45, and 52) are aligned with the four letters of the
Name Havayah and the sefirot/partzufim they signify.
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17. Genesis 14.
18. Ibid. 36:31-39.
19. Eitz Chaim 8:4-5,9:1-2, 5, 17:3.
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Thus, even though there are seven kings that died, they are really nine,
corresponding to the nine letters in the 52-Name Havayah.”
The seven kings expressed or embodied the malchut’s of these partzufim in Tohu and, at the same

time, the nine letters of the 52-Name.
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As is known, the dross and shellsi.e., evil were separated out of these fallen kings.
Therefore, there are nine other kings corresponding to them, which are composed
totally of the shells and dross of the nine aforementioned, holy kings.

The nine kings (i.e., the nine malchut’s of Tohu) are extremely volatile—as is everything in that
world —because the amount of light is out of proportion with the capacity of the vessels to hold it.
But everything in Tohu is still in the realm of holiness. Only when the vessels of Tohu break and their
“shards” descend into the lower worlds do they exist as almost lifeless “shells” — pockets of fallen
consciousness possessing no holiness other than a tiny spark of Tohu-light embedded deep with
each one to keep it in existence. Other than that deep kernel of holiness, the whole essence of the
fallen “shell” is evil, i.e., selthood and antithesis to Divinity. (This is what led to the Shattering of the
Vessels in the first place.)
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These are the kings mentioned in this episode of the parashah, Amrafel and his
allies plus the king of Sodom and his allies. This is why they are divided into two
groups: the four kings of Amrafel’s alliance are the dross of the four root-letters of
the aforementioned Name Havayah, while the five kings of Sodom, Gomorrah,
etc. are the dross of the five letters used to spell out this Name Havayah, i.e., the
52-Name spelled out with the letter hei. This is the mystical meaning of the verse,
“...four kings against the five.”

The four letters of the Name Havayah are thus depicted as waging war against the letters used to
spell them out.
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20. Ibid. 8:3.
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The reason for this war, and why it was waged specifically at this point in history,
will be understood via our sages’ statement” that their intention was actually to
capture Abraham himself. By capturing his nephew, Lot, Abraham would come
to his rescue, and they would then capture him, too. The mystical significance of
this is based on what we have explained in Sha’ar Ruach HaKodesh regarding the
mystical significance of Lot and Abraham.
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In short: Abraham personified the light of the states of chesed in Z’eir Anpin,
which are represented by the Name Havayah spelled out with the letter alef, and
whose numerical value is 45.

Yud-vav-dalet hei-alef vav-alef-vav hei-alef= (10+6+4) + (5+1)+ (6+1+6) + (5 + 1) =45.
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Lot is positioned opposite the back of Z’eir Anpin, being the evil that sucks from
Z’eir Anpin’s back. The numerical value of Lot is thus also 45.

Lot: Lamed-vav-tet =30 + 6 + 9 = 45,
In order to exist, every form of evil must “suck” (i.e., derive its sustenance) from some form of good,
of which it is a fallen, corrupt version.
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In Aramaic, Lot means “cursed,” referring to this manifestation of evil.

Aramaic, being closely related to Hebrew, is an intermediary between the Holy Language and the
other languages of the world. It thus sometimes expresses a fallen version of the allied word in
Hebrew, or is seen to “reveal” (Aramaic is used for the sages’ vernacular translations of the Bible)
the meaning of the Hebrew. Here, it seems to be understood in both senses.
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Lot was therefore Abraham’s close relative, earning his livelihood from him,
always traveling with him, as it is written, “And Lot went with him.”?

This was when G-d told Abraham to leave Haran and travel to the Land of Israel.
YW VAR 79PN AN KUY LN 7902 Wi
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As is explained in the Zohar,” Lot signifies the evil and the evil inclination within
people.

21. Zohar1:86b; Bereishit Rabbah 42.
22. Genesis 12:4.
23. 1:79a, 80b.
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When Abraham was outside the Land of Israel, there was no coupling between

Z’eir Anpin and Nukva, as we have explained before. Therefore, the evil “shell”

clung to the holiness and sucked from it, for Z’eir Anpin was then in a state of
constricted consciousness, signified by the Name Elokim.

The Land of Israel is an appellate for malchut, so if Abraham personified Z’eir Anpin, it means that

there was no union between Z’eir Anpin and Nukva until Abraham entered the land. The reason why

there is no union between Z’eir Anpin and Nukva is because they are not ready, i.e., mature enough

for it yet. Abraham—Z’eir Anpin—still had a “Diaspora”-consciousness, an incomplete mentality

vis-a-vis Divinity. This consciousness is expressed by the Name Elokim, which signifies Divinity as

it is vested and hidden in the forces of nature (the word for “the nature” —hateva —having the same
numerical value as the Name Elokim, 86).

In the absence of this union, Z’eir Anpin is exposed to false union with the powers of evil.
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The kings and the evil they personified were thus sucking their plenty from
Abraham/Z’eir Anpin, and there was no war between them.
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But when Abraham went to the Land of Israel—which was in order to arouse the
supernal union between Z’eir Anpin and Nukva, the latter manifest as the land, as
we have said—expanded consciousness entered Z’cir Anpin, and Lot, i.e., this evil,
separated from him, as it is written, “Separate now from upon me.”*

This was after Abraham returned from a temporary sojourn in Egypt; he and Lot possessed too
many herds and flocks to stay together.
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It does not say, “from me” (mi-meni) but “from upon me” (mei-alai), because Lot
was literally clinging to the back of Z’eir Anpin, as mentioned. It was thus as if a
heavy burden was on Abraham’s back.

The unusual choice of words thus alludes to the upper reality.
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24. Genesis 13:9.
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It is therefore then written, “And they separated, each one from upon the other””
rather than “from each other.”
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At this point, the forces of evil and the aforementioned kings lost their material
bounty. This is why they made war with each other, as we will describe.
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Since material bounty is derived from spiritual beneficence, when the latter was cut off, there was a
lack of the former, and this occasioned dispute, jealousy, etc.
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To explain: Know that in Abraham’s time, these nine kings began to be rectified,
that is, to metamorphose into partzufim with proper vessels to clothe their lights,
as we have explained in our exposition on the rectification of these kings.*

The rectification of the world of Tohu consists of constructing vessels for the sefirot’s lights. There is
an advantage to brilliant, blinding inspiration, but it only fulfills its purpose when it is contextualized
within reality, where it can serve to change things and make the world a better place. True, some of
the original brilliance and sense of infinity is lost, for by being expressed through specific vessels, the
light is ipso facto deprived of the potential to express itself through other vessels, in other ways. But
that is the price paid for maturity and fulfillment.
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But, at this stage, they were not all rectified yet: only the four root-kings, who
manifested the four root-letters of the 52-Name. But the five kings that manifested
the five letters used to spell out this Name were not rectified yet.
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When they all received material abundance, they were at peace. But when it
became scarce, the five kings wanted to overpower and ascend above the level of

25. Ibid. 13:11.
26. Eitz Chaim 11:7,19:1.
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the four kings in order to get closer to holiness and procure sustenance from there
directly. Even though the five were derived from the four, they rebelled against
them, because the four kings, who were somewhat rectified, such that their vessels
clothed their lights, could not ascend higher than their intrinsic level, whereas the
five kings who were as yet unrectified were unrestricted by their “clothes” and
were therefore able to ascend above the level of the others.

The vessels “hold on” to the lights they clothe, just as expressing an idea “solidifies” it and concretizes
it, depriving it of being expressed in other ways.
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Therefore the five kings, even though they were branches of the four, rebelled
and overcame the four root-kings.
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Butin the end, since the four were the roots, they overcame the five and subjugated
them under their rule.
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Now, since the whole dispute was over the lack of abundance for all of them, they
therefore “took Lot and all his possessions,”?” because he was the closest person
to Abraham, who personified Z’eir Anpin, as mentioned. By capturing Lot, they
telt that Lot would take his sustenance from Abraham and they would in turn
take theirs from Lot. This is what the sages’ meant when they said that the four
kings wanted to capture Abraham, too. Understand this well.

In this context, the four kings did not want to actually capture Abraham; they just wanted a way to
siphon off Divine beneficence from him, a way to “plug into” him. This they saw in Lot.

Psychologically, this episode thus presumably depicts the conflict between the rectified and unrectified
aspects of a person’s animal nature. When we are young and our consciousness is devoted primarily
to constructing our own sense of self, there is no conflict between these two; in fact, this is because
our animal consciousness has either not yet begun to be rectified (i.e., educated for morality and
altruism) or is only in the very beginning stages of this process.

But as we approach maturity and develop an awareness of the fact that there is a G-d, and that G-d
has charged us with rectifying the world, i.e., doing His commandments and sanctifying mundane
life so that His beneficence can flow properly into the world, our animal nature begins to mature
as well, realizing it cannot always get what it wants and do what it wants to do. At this point, the

27. Genesis 14:12.
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unrectified aspects of the animal soul begin to rebel, and the person is plunged into the conflict of
adolescence, when his selfish nature goes to war against his rising adult consciousness and tries to
bypass it and assert itself. Since it is unfettered by the constraints of adulthood, it initially appears
to win, dazzling the more reasoned adult with its youthful energy and power, flying above and
appearing to be able to express more holy vitality than the adult nature. But because the adult nature
is more careful, more logical, more patient, etc., it eventually wins, and subdues the unrectified
aspect of the animal nature.

But animal nature is still animal nature, and even its rectified aspect—especially now that it has
absorbed the unrectified aspect within it—wants what it considers is its due. It therefore enlists
the evil inclination to make sure that the Divine soul does not neglect it. In the end, the Divine soul
recaptures the evil inclination and uses it for its own purposes, rather than letting it serve the animal
soul.



