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G-d said to Moses, “Come to Pharaoh, for I have hardened his heart and the

]

heart of his servants, in order that I place these signs of Mine within him.”
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Shaar HaPesukim and Likutei Torah, parashat Bo

Pharaoh did not know about the aspect of G-d signified by the Name Havayah,
and in fact denied the aspect signified by this Name (G-d forbid), as it is written,
“I do not know G-d (Havayah).”> However, he did recognize the aspect of G-d
signified by the Name Elokim, as it is written, “It is the finger of G-d (Elokim).”>

The Name Havayah signifies transcendent G-dliness, the aspect of Divinity that is not limited by the
laws of nature. Elokim, in contrast, signifies the aspect of Divinity that G-d uses to run the world and
is thus subject to the laws of nature. The numerical value of Elokim (86) is the same as that of the word
for “nature” (ha-teva). Pharaoh was the ruler of Egypt, the Hebrew word for which (mitzrayim) literally
means “limitations.” Pharaoh and Egypt knew only of G-d as present in the limited functioning of
nature, the laws of cause and effect, survival of the fittest, and so on. He was therefore the archtypal
antithesis to the Jewish notion of G-d the creator and therefore master of nature.
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This is because Pharaoh received his sustenance and consciousness from the neck
of Z’eir Anpin, in which are present the three immature mentalities, known as
Pharaoh’s chief butcher, chief butler, and chief baker.

The consciousness of intellect is altogether different from that of emotion, so in order for an idea to
give birth to an emotion, the intellect-consciousness must be greatly reduced. When this happens,
and only the synoptic conclusion of the intricate intellectual development of the idea remains, the
individual’s consciousness is free enough of its prior intellectual preoccupation to react emotionally
to the concept. However, this contraction process entails an inherent danger: that the full intellectual
realization that was present when consciousness was focused on the idea will be forgotten. If this
happens, then the person is vulnerable to all sorts of spurious ideas and distorted emotional
responses.

1. Exodus 10:1.
2. Ibid. 5:2.
3. Ibid. 8:15.
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Anatomically, this passage from the head to the heart is manifest as the throat. Just as the intellect
must be contracted in order to become emotion, so are the head and torso bridged by the narrow
neck.

The front of the head —particularly the face —reflects the full expression of the intellect (as it is
written, “the wisdom of a man lights up his face”*). The neck, being the back of the head, is out of
touch with the this full consciousness and therefore signifies the danger of forgetting the full import
of the idea as the idea travels from the head to the heart. Thus, the Hebrew for Pharoah (pei-reish-
ayin-hei) is composed of the same letters that make up the word for “the neck” (ha-oref, hei-ayin-reish-
pei).

The three main channels descending through the throat are the trachea, the esophagus, and the
jugular vein. These three are the physical manifestation of the contraction of the three mentalities
of the intellect (chochmah, binah, and da’at) that allows for emotional response, as we have said.
Inasmuch as they “feed” the mentality of Pharaoh, i.e., that of constricted Divine consciousness, they
are personified by his three henchmen, the chief butcher, the chief butler, and the chief baker.
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The three of them are Names Elokim.

The Name Elokim signifies the contraction of Divinity into the context of nature, as we said.
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Since Pharaoh did not receive his sustenance from the expanded consciousness of
the intellect, which is three Names Havayah—for whenever they are manifest the
forces of evil are annihilated—he did not know them.
As long as the full, properly developed intellectual conception of a Divine idea is retained in an
individual’s consciousness, there is no chance for evil to make inroads into his thinking. It would
be totally incongrous for evil to suggest transgressing G-d’s will or focusing on oneself when the
individual’s mind is filled with Divine awareness. Only when the revelation of Divinity (signified

by the Name Havayah) has been occulted (this being signified by the Name Elokim) can evil stand a
chance of derailing the individual from his intended path.
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Now, even when Pharaoh acknowledged the existence of the Name Havayah due to
the plagues that were visited upon him, he still only wanted to acknowledge the
aspect judgment of the Name Havayah. This is alluded to in the verse, “This time
I admit that I have sinned; G-d (Havayah) is the righteous one, and my people and
I are the wicked ones.”” In this verse, the initials of the words for “this time, G-d
is the righteous one, and 1” (ha-pa’am YKVK ha-tzadik ve-ani, hei-yud-hei-vav) spell a
permutation of the Name Havayah (KYKV), in which the first hei precedes the yud

4. Ecclesiastes 8:1.
5. Exodus 9:27.
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which it normally follows, and the second hei precedes the vav which it normally
follows.

The Name Havayah, derived from the verb “to be” and thus carrying the meaning of “to bring into
being,” signifies the process through G-d creates and sustains the world. The four stages of this
process (contraction, expansion, descent, expansion) are represented by the four letters of the Name.
When the Name is written as it usually is, this indicates the normal orderly progression of creativity.
A permutation of the Name signifies some variation on this normative progression. Here, the first
pair of letters of the Name are reversed and then the second pair are also reversed.
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This permutation of the Name Havayah is the feminine manifestation, that of
judgment, as is known, in which judgment prevails over mercy.

As we have explained previously, the feminine principle in creation is that which is driven to

reveal and manifest Divinity in the world. Since pursuing this objective entails a certain amount

of danger to the individual’s Divine consciousness, the feminine elements of creation are endowed

with a heightened sense of judgment and discernment, which enables them to identify evil in all its
disguises.
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This allusion also alludes to the fact that it was G-d’s attribute of judgment that
smote them.
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Now, G-d wanted to subdue Pharaoh’s heart and nullify him in order that the

forces of evil not gain a foothold through him, and in order that the Jewish people

be able to be freed from his dominion. Therefore, it was not enough that he
acknowledged the Name Havayah only in its manifestation in judgment.

Pharaoh had to acknowledge the masculine aspect of the Name Havayah as well, i.e., the aspect of
mercy, which is openly supernatural.
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Therefore it is said, “...in order that I place these signs of Mine within him.” The
word for “sign” (ot) also means “letter.” The word for “signs of Mine” (ototai) may
be split into the word for “signs” (otot) and the letter yud. Since the numerical value
of the letter yud is ten, the mystical meaning is thus: “...in order that I place these
ten letters within him.” This refers to the full spelling-out of the Name Havayah,
in which there are usually ten letters. For G-d sought to fill in the Name Havayah
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that Pharaoh acknowledged with its inner letters, giving a total of ten letters.

The spelling-out of the Name Havayah indicates the full manifestation and revelation of this Name.
Pharaoh would thus be forced to acknowledge the full spectrum of meanings in the Name Havayah,
and not only its aspect of judgment.

Pharaoh identified with the judgemental aspect of the Name Havayah since — even though the Name
Havayah in general indicates G-d’s transcendent power that is not limited to the bonds of nature —
judgment in any case implies a harsh submission to the rule of law, leaving no room for overturning
the established order. When this Divine attribute functions independently of its complement, mercy,
there is clear danger of degeneration back into the constrictions of the natural order. This is what
Pharaoh sensed —as does evil in general. This is what necessitates the extra precautions against evil
attaching itself to holiness that apply to all feminine elements of all creation.
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As you know, Pharaoh attaches himself to Z’eir Anpin, i.e., holiness at the level
of the Names Elokim of constricted consciousness. When the Names Havayah
manifest themselves within these Names Elokim, the latter are nullified. This is
the mystical meaning of “...within him”: within Pharaoh himself.

The conventional translation of these words is “in his midst,” or something similar. The literal
translation is, however, closer to the mystical meaning of the verse.
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To return to our subject: G-d wanted to smite them from this point on using the
power of the spellings-out of the Names Havayah. Now, the plagues that were
going to occur after this point were that of locusts, that of darkness, that of killing
the firstborn, followed by the splitting of the sea. Corresponding to these four are
the four different methods of spelling-out the Name Havayah, in ascending order:
The locusts came from spelling out the Name Havayah with the letter hei, giving
a numerical value of 52. The darkness came from spelling out the Name with the
letter alef, giving a numerical value of 45. The smiting of the firstborn came from
spelling out the Name such that its numerical value is 63, and the splitting of the
sea from spelling out the Name with the letter yud, giving a numerical value of
72.

As we have explained previously, there are four principle ways in which the Name Havayah can be
spelled out, giving four different numerical values:
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yud hei vav hei
the yud-filling yud-vav-dalet | hei-yud | vav-yud-vav | hei-yud | 72
the combined filling | yud-vav-dalet | hei-yud | vav-alef-vav | hei-yud | 63
the alef-filling yud-vav-dalet | hei-alef | vav-alef-vav | hei-alef | 45
the hei-filling yud-vav-dalet | hei-hei VAV-vaAv hei-hei 52
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To explain: If you picture every letter hei as composed of three letters vav, the
spelling-out that equals 52 will then equal 104.

In place of every hei (= 5) substitute three vav’s (3 x 6 = 18). Thus: 52 - (4 x 5) + (4 x 18) =52 -20 + 72
=104.
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Now, 2 x 104 (which is the numerical value of Yitzchak) is 208, the numerical value
of the word for “locust.”

Yitzchak (“Isaac”): yud-tzadik-chet-kuf =10 + 90 + 8 + 100 = 208.
Arbeh (“locust”): alef-reish-beit-hei = 1 + 200 + 2 + 5 = 208.
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This is the mystical meaning of the verse, “I multiplied Abraham’s seed and I
gave him Isaac.”®

The word for “I multiplied” (arbeh) is the same as the word for “locust.” Presumably is this because
locusts travel in swarms.
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Together, “Isaac” and “locusts” produce the numerical value of the word “brow”
(kadkod). They represent two spellings-out of the Name Havayah, each having
the numerical value of 52 and being spelled-out with the letter hei, as we have
illustrated. This is the mystical meaning of the verse “...and as the brow of the
consecrated one of his brothers,”” which Jacob said of Joseph, who was the child
of his old age.

6. Joshua 24:50.
7. Genesis 49:26.
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To explain: When the Names Havayah that signify expanded consciousness enter
into those Names Elokim that signify constricted consciousness, the latter descend
into the throat. These three Names Elokim possess 15 letters 3 x 5, 15 being the
numerical value of the Name Kah (yud-hei, 10 + 5). These subsequently descend
as far as the sefirah of yesod, which is personified by Joseph. There they become
manifest as three times the Name Havayah spelled out to equal 52, three times 52
being 156, the numerical value of “Joseph” (Yosef: yud-vav-samech-pei, 10 + 6 + 60
+ 80).
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No more was found of this manuscript.
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And G-d said to Moses: “Come to Pharaoh, for I have made his heart heavy,
and the heart of his servants, that I may place these signs of Mine in his midst,
and so that you can tell your children and grandchildren how I mocked Egypt,

and about My signs that I placed in them, and so that you can Rnow that I
am G-d [Havayah].”
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We should ask:
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1. Why does this verse not read: “that I may place these plagues of
Mine in his midst?” Why does it refer to “these signs of Mine?”
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2. Why does it read “...in his midst” instead of “upon him”?

8. Exodus 10:1-2.
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In order to answer this, know that the four exiles differed one from the other. In
one, evil enveloped the “head” of holiness; in one, it enveloped the “torso”; in
one, it enveloped the “feet.” The common denominator, however, is that in all
exiles, evil envelops holiness and conceals it. The allusion to this is in the verse:
“The wicked crowns the righteous.”’

Each exile obstructed a certain aspect of holiness, keeping it from shining and spreading its

corresponding level of Divine consciousness into the world. By surviving and overcoming these
exiles, the Jewish people neutralized the corresponding powers of evil to oppose holiness.

The word for “crowns” in the verse quoted (machtir) also means “surrounds,” just a crown surrounds
and encompasses the head.
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You might think that there are five exiles—Egypt, Babylonia, Media, Persia,
Greece, and the present exile—so how can we speak of only four? The answer is
that Egypt and Babylonia were equivalent, equally deep and of the same nature.
Our sages indicated this by saying “Pishon refers to Babylon”;'° “Pishon refers to

Egypt.”"

The four rivers that originated in the river that watered the Garden of Eden express the conscious
of Divine oneness present in the Garden splitting into the consciousness of plurality that informs
reality outside the garden. Thus, they epitomize the idea of exile, i.e., the state of lower or non-
G-d-consciousness that leaves us with the impression that the world is governed by a plurality of
opposing forces. This gives rise to the disorientation and confusion that characterizes the state of
exile.

Homiletically, the verse “A river went forth from Eden to water the garden; from there it divided

and became four heads”'? is taken to allude to the four archtypal empires.
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In the Egyptian exile, evil clothed the “neck” of holiness, i.e., the three highest
sefirot all at once. In the Babylonian exile, evil clothed the “head” of holiness, as it
is written, “You are the head of gold.”" Of this it is written, “Her, i.e., Jerusalem’s
enemies were the head,”’* meaning that they clothed the holy head. Thus, these

9. Habakkuk 1:4.

10. Bereishit Rabbah 16:4.
11. Rashi on Genesis 2:10.
12. Genesis 2:10.

13. Daniel 2:38.

14. Lamentations 1:5.
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two exiles were equivalent; that is why they are counted as one.

The Book of Daniel opens with the story of Daniel’s interpretation of Nebuchadnezzar’s dream, in
which he saw a great statue, the various parts of which represented the empires that would dominate
the exiles. The head represented Babylonia, the torso and arms represented Media and Persia, the
torso represented Greece, and the legs represented Rome.
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Media and Persia clothed the “arms” of holiness; this is why they are counted as
two, inasmuch as there are two arms. Greece clothed the “torso”; it is therefore
counted as one. In the present exile evil clothes the legs of holiness, there are
therefore two aspects to it: Edlom and Ishmael, corresponding to the two legs and
feet.

The former Roman empire (Europe and North Africa) was inhereted by Christianity and Islam.
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This is alluded to in the verse: “...who have defamed the heels of your messiah,”"
since this exile is that of the feet. That is why it is written, “And the stone smote
the image on its feet.”'¢

This exile is the final one before the advent of the messiah. Both Christianity and Islam have corrupted
the doctrine of the messiah.

The downfall of the whole stature/statue of exile will be a blow to its “feet,” i.e., to this final exile.
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The Egyptian exile is referred as encompassing the throat, for Pharaoh was situated
on the neck of holiness, which is opposite the throat.

The word Pharaoh (pei-reish-ayin-hei) permutes to spell “the neck” (ha-oref: hei-ayin-reish-pei).
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This is because evil can never face holiness directly, for holiness is a great light,
and this blinds evil. This is the mystical meaning of our sages statement that “the
wicked do not greet the Shechinah,”"” for they cannot face it directly. Rather, they
are attached to it from the back, facing the Shechinah’s back, and this is how they
derive their sustenance.

In Hebrew, the idiom for “to greet” is literally “to receive the face of.”
If we imagine the forces of evil as cosmic leeches or other such sucking creatures, the imagery of

them sucking off the back of the body conveys the idea that they receive only minimal life force from

15. Psalms 89:52.
16. Daniel 2:34.
17. Sotah 42a.
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holiness. The front of the body houses much more vitality and sources of higher-quality life-force.

DT LYY T3P DY M2 U3 12 Rw ,Own P 2w AMYR D9 11D Ti yIe
Pharaoh was facing the neck, sitting and feeding off it. There are three channels
of sustenance in the neck: the trachea, the esophagus, and the blood vessels.
“The blood vessels” are probably the two common carotid arteries, which supply blood to the

brain.
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These are the three Names Elokim, whose numerical value plus the kolel is the
same as that of the word for “throat” (garon), 259.
Elokim: alef-lamed-hei-yud-mem =1+ 30 + 5 + 10 + 40 = 86. 3 x 86 = 258.
Garon: gimel-reish-vav-nun = 3 + 200 + 6 + 50 = 259.
The Name Elokim signifies contraction (tzimtzum), in this context, the contraction of life force flowing

from the head to the torso.
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Joseph manifested the “covenant of the tongue,” which includes them all. This
is also evident from the fact that the numerical value of the word for “tongue”
(Iashon), 386 is that of two Names Elokim, one simple (86) and one spelled out
with yuds (300).

The “covenant of the tongue” is first alluded to in Sefer Yetzirah,'® being mentioned as opposite the
other covenant, that of the sexual organ. These two organs — those of speech and sexuality —represent
the individual’s potential to influence the outside world. Since they are the two main locations of

exchange and contact between the individual and his environment, possibly unrectified world, they
must be guarded, their holiness preserved. Hence, the two covenants.

These two covenants are mutually dependent. If a person’s sexuality is unrectified, so will be his
speech, and vice versa. Thus, Joseph, who usually personifies sexual purity, here plays the role of
purity of speech, the opposite of the degenerateness of Egypt.

We see here how unholy speech has the effect of blocking the passage of holy energy from the
intellect (the head) to the emotions (the body).

Lashon: lamed-shin-vav-nun = 30 + 300 + 6 + 50 = 386.
Elokim spelled out with yuds:
Alef-lamed-pei lamed-mem-dalet hei-yud yud-vav-dalet mem-mem =

(1+30 +80) + (30 + 40 + 4) + (5 + 10) + (10 + 6 + 4) + (40 + 40) = 300.
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This is why Joseph was sold to the chief butcher, for this aspect of evil comprises

18. 1:3.
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three facets, corresponding to the trachea, the esophagus, and the blood vessels,
which were embodied by Pharaoh’s three deputies: the chief butler, the chief
baker, and the chief butcher respectively.

We are using the term “chief butler” to translate the Hebrew “the deputy in charge of drink.” (“Chief
bartender” sounds too undignified.)
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The chief butler corresponded to the trachea. True, no liquid can enter the trachea,
so how can we assert that the chief butler corresponds to it? The answer is that the
lungs are particularly hot, and therefore exemplify gevurah. As it is stated in the
Zohar, “the lion faces the right,”" the numerical value of gevurah being the same
as that of the word for “lion” (aryeih). It tends toward the right in order that chesed
and gevurah inter-include. Therefore, since it is so hot, it draws to itself all types
of moisture and thereby cools off, and then fans the heart. This is why the chief
butler corresponds to the trachea.

We exile hot air, indicating the the lungs are naturally hot. Heat and fire exemplify gevurah, power
and strength. The lion, the strong beast, also exemplifies gevurah, yet in Ezekiel’s vision of the chariot,?
it is on the right side, the side of chesed. This signifies rectified gevurah, i.e., gevurah tempered by
chesed.

Gevurah: gimel-beit-vav-reish-hei =3 + 2 + 6 + 200 + 5 = 216.
Aryeih: alef-reish-yud-hei =1 + 200 + 10 + 5 = 216.
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The chief baker corresponds to the esophagus, which in turn corresponds to
gevurah.

The baker bakes bread, the staff of life, the main food, swallowed by the esophagus.
JINIP1 IRDD AW °BY L,DIw oM LYINRA OO PTINA A0 0°havd W

The chief butcher corresponds to blood vessels in the middle of the neck. There
are two such blood vessels, leaning in either direction.

The butcher slaghters the animal, draining its blood. He therefore is associated with the blood
vessels.
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Joseph—as we said— corresponds to all these aspects on the side of holiness.
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19. Zohar 2:80b, 120a, 3:241a, etc.
20. Ezekiel 1:10.
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This is the meaning of the verse, “Do not interpretations of dreams belong to G-d
(Elokim)? Please tell me your dream.”?! Since interpretations come from Joseph,
he therefore said, “Please tell me.” He meant: since you derive your sustenance
from and governed entirely by the Name Elokim—this being the meaning of “Do
not the interpretations of your life belong to G-d (Elokim)”—you, Pharaoh, have
no conception of the Name Havayah, only of the Name Elokim. And, indeed,
Pharaoh said, “I do not know Havayah.”” He had no connection to this Name.
On the contrary, when this Name is revealed, Pharaoh and the evil he personifies
is completely destroyed.
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Pharaoh and the Egyptians therefore did not recognize that this Name is what was
attacking them in the plagues. Only at the sea did they finally recognize this, as
they said, “I will flee from the Israelites, for Havayah is fighting for them.”> This
implies that until then, they thought that the plagues came from the Name Elokim.
They therefore did not fear them, for they, too, had a connection to the Name
Elokim. But once they realized that the plagues originated in the Name Havayah,
they said, “I will flee,” because it threatened to destroy them completely.
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This is why God now said to Moses, “Come to Pharaoh...in order that I place these
signs of Mine....” That is, “do not think that I am going to relate to him through
the Name Elokim, and that the plagues are going to originate in the Name Elokim,
to which he has some connection. Rather, I am going ‘to place these signs of Mine
in his midst,” meaning My Name Havayah.” This is also explains the use of the
phrase “in his midst,” referring to the way G-d is going to relate to Pharaoh.

The word for “signs” (otot) is similar to the word for “letters” (otiot), inasmuch as letters are symbols

for the sounds they represent. Thus, mystically, this phrase may mean: “in order that I place the
letters of My true Name [Havayah] in his midst.” His “midst” means “in his consciousness.”
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This is what Joseph meant in his reply to Pharaoh: “G-d relates to you presently
21. Genesis 40:8.

22. Exodus 5:2.
23. Exodus 14:25.
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only through His Name Elokim, and this is why the interpretation of your dreams
is through this Name. Therefore, please tell them to me, since I comprise all these
levels and I can therefore interpret them.”

As said above, Joseph, epitomizing the covenant of the tongue, comprised all the holy aspects
corresponding to the deputies of Pharaoh.
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Thus, when the chief butler related his dream, it was all in proper order. He said,
“the vine had three branches,”* these being the three deputies. The word for
“deputy” (sar) represents two Names Elokim, one in the regressive iteration and
the other spelled out with the letter yud.

Sar: sin-reish. The numerical value of the letter sin is 200; that of reish is 300. We have seen how the

Name Elokim when spelled out using the yud has the numerical value of 300. The regressive iteration
of the Name Elokim is as follows:

Alef alef-lamed alef-lamed-hei alef-lamed-hei-yud alef-lamed-hei-yud-mem =
1+(1+30)+(1+30+5)+(1+30+5+10)+ (1+30+5+10+40) =

5(1) + 4(30) + 3(5) + 2(10) + 1(40) =5 + 120 + 15 + 20 + 40 = 200.

Thus, the word for “deputy” implies the Name Elokim, and the three deputies were three Names

Elokim, as above.
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Joseph interpreted his dream: “You will put Pharaoh’s cup....” He hoped that
he would be connected to him and be on the right side, and thereby be rescued
through him.

After intepreting the chief butler’s dream and saying that he will be spared, Joseph asked him to
remember him to Pharaoh and have him freed from jail.
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But at this point, he was connected to the chief butcher, who was in the middle.
That is why he later married his daughter.

Joseph mistakenly thought to connect himself to chesed, when in fact he was connected to tiferet.
Joseph, personifying yesod, is firmly grounded in the middle axis of the sefirot. It was thus not proper
for him to seek salvation from someone associated with the right axis. Sexual fidelity and purity is
about balance, not leaning toward one extreme.

Joseph married Osnat, the daughter of Potiphar, the chief butcher.?
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24. Genesis 40:10.
25. Genesis 41:45, 37:36.
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The chief baker began his dream with the word, “Even” (af). This signifies the
addition of gevurah and strength. Even though he also mentioned three wicker
baskets, signifying the three deputies—as they each inter-include the others, this
being why he mentioned all three only after he said the word “even”—Joseph
turned his dream upside down, and interpreted it to mean that he would die.

This was evidently because the word “even” indicated that the chief baker emphasized gevurah too
much.
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Since the exile of Egypt was at the level of the throat, from which issues speech,
Moses the redeemer from this exile had “uncircumcised lips” and could not talk
well. This is the meaning of the verse, “...my throat is parched,”* for the throat is
parched during its exile.

In order to redeem the Jewish people from exile, Moses had to experience it himself. This he did by

being hard of speech.
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The five letters of the Name Elokim signify the five states of gevurah, and produce
the 120 permutations in Z’eir Anpin. This number is the numerical value of the
word for “shadow” (tzeil).

The Name Elokim is composed of 5 letters. 5 letters permute in 120 ways: 5! =5 x4 x 3 x 2 x 1 = 120.
Tzeil: tzadik-lamed = 90 + 30 = 120.
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The word for “shadow” (tzeil) is related to the word for “image” (tzelem).

Tzelem: tzadik-lamed-mem. Thus, tzelem is tzeil with the addition of a final mem. This letter usually
indicates sealing off, since its form is a closed square.
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The word for “shadow” (tzeil) signifies these 120 permutations of the Name
Elokim, which are male in nature. The word for “image” (tzelem) signifies these 120
permutations in their female version. The latter are sealed within Nukva, appearing
as two doors closing it off so that evil cannot derive any sustenance from him.

We thus look at the word tzelem as the word tzel in essence, with the incidental addition of the final
mem.
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26. Psalms 69:4.
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We therefore find the word for “shadow” in the plural, as in the verse, “The
shadows have fled.”” This refers to the 120 male permutations and the 120 female
permutations. But the word for “image” appears only in the singular, not in the
plural, for the final mem is affixed only in the female.
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This is the mystical meaning of the verse in the book of Jonah, “G-d prepared a
kikayon-plant, and it rose up over Jonah to give shade upon his head.”*® To explain:
the Book of Jonah allegorically describes the descent of soul into the body, and in
fact we see that the numerical value of the word Yonah (71) is 45 plus the numerical
value of the Name Havayah (26).

Yonah: yud-vav-nun-hei =10+ 6 + 50 + 5 =71.
26 +45="71.

The text does not explain at this point what the significance of the number 45 is in this context.
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To explain: The soul of a person comprises its “image” (tzelem) and its nefesh-
ruach-neshamabh.
As we know, the soul comprises 5 levels: nefesh, ruach, neshamah, chayah, and yechidah. The latter two

are the soul’s “image.” In short, the nefesh is the animating soul that enlivens the body. The ruach is
the emotions. The neshamah is the intellect. The chayah is the will. The yechidah is the Divine spark.
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The “image” enters the body at conception. As is explained in the Zohar,” would
the mother and father merit, they would be able to see their child’s “image” when
they copulate and conceive the child, the nefesh when it is born, the ruach when it
turns thirteen, and the neshamah when it turns twenty.
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Jonah—that is, the soul—descends from its source, enters Z’eir Anpin, descends
via his spinal cord, enters his body—symbolized by the ship—and from there
descends to the thighs, represented by the lower parts of the ship.

The child’s father is the earthly representative of Z’eir Anpin; his mother is the earthly representative

of Nukva. The soul’s journey through his future father is the process by which the spiritual soul
becomes invested in the physical seed.

The idiom in Hebrew for “the lower parts” of the ship is “the thighs” of the ship.
27. Song of Songs 2:17.

28. Jonah 4:6.
29. 3:43a, 104b.
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Then it meets the large fish, signifying yesod, which swallows it up, and from
there, it is given to the female. The three days and three nights Jonah was inside
the fish correspond to the three days it takes for the male seed to be properly
absorbed into the womb.
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This feminine “shadow” mentioned above is strength, meaning the states of
gevurah, as we have explained. These states of gevurah guard the soul from harm.
For opposite this “shadow” there is an evil “shadow.”

In this context, the two “doors” (120 permutations of the Name Elokim) sealing off Nukva and
protecting it from evil would perhaps correspond anatomically to the cervix or the labia minora. The
evil female “shadow” refers perhaps to the feminine evil forces that seek to appropriate male seed
for themselves. The traditional amulets and inscriptions (Shir HaMa'alot) placed around women in

and after childbirth are intended to ward off these evil forces by identifying the woman and her child
as allied with holiness.
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This explains the statement in the Zohar that “the more the Name Havayah extends
the better,”® for it always remains holy. But this is not the case with the states
of gevurah of the Name Elokim, for the limit of holiness is the final of these 120
permutations of the Name Elokim. From that point on is the realm of evil, called
“other gods” (Elokim acheirim). They are called “other” (acheirim) because they
derive their sustenance from the back (achoraiyim).
A certain amount of gevurah, of contraction, is necessary in order for the world to exist in its finite

form. However, if the force of contraction is allowed to progress beyond its proper limit, the Divine
energy becomes so limited that even evil can derive sustenance from: it.

As we have explained previously, it is especially crucial to guard the female principle from this
tendency toward excessive contraction and limitation. Due to its drive to actualize Divinity in the
material world, the female principle may overestimate the need to allow worldliness to exist. This is
an open invitation for the forces of evil to stake their claim.
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We can now explain the verse. For Ham, the father of Egypt,*' embodied the power
of the five states of gevurah. Shem personified chesed, Ham personified gevurah,
and Japheth personified tiferet. That is why the latter is called Japeth (yafet,

30. 2:96a.
31. Genesis 10:6.
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“beautiful”), for tiferet is a blend of the two colors white and red.
Shem, Ham, and Japheth were the three sons of Noah.

The name “Ham” (Cham) means “hot”; hence the association with gevurah. Egypt is thus also
associated with gevurah.
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Now, when the 5 letters of the Name Elokim produce 120 permutations, each letter
produces 24. Thus, Ham took the power of 2letters, which produce 48 permutations.
That is why he was called Ham (Cham), the numerical value of which is 48.

120 , 5 = 24. Thus, each letter of the Name Elokim may be considered to be associated with 24 of its
permutations.

Cham: chet-mem = 8 + 40 = 48.

Ham, we just said, is associated with gevurah, which in turn is signified by the Name Elokim. Since
the numerical value of Ham’s name is 48, he may be considered to be associated in particular of 48 of
the permutations of the Name Elokim. Since each letter of the Name produces 24 permutations, Ham
may be considered to be associated with 2 of the 5 letters of the Name Elokim.
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In a similar way, we can understand what is written of Rebecca, “and her pitcher
was on her shoulder.”*> She was holding one letter of the 5 states of gevurah, i.e.,
one letter of the Name Elokim.

The numerical value of the word for “pitcher” (kad) is also 24.
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This is the mystical meaning of the verse “Let not the lowly return embarrassed,”*
the initials of which spell the Name Adni, which signifies malchut, which takes
24 units from the Name Elokim.

“Let not the lowly return embarrassed”: Al yashov dach nichlam. The needy “lowly one” is malchut,

“who possesses nothing of her own”* but owes all her contents to the sefirot above her. The numerical
value of the word for “lowly one” (dach) is also 24.

Rebecca also signifies malchut. These verses thus describes how malchut is constructed out of one of
the five states of gevurah originating in the Name Elokim.
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Thus, Ham, the source of the states of gevurah, produced the 5 states of gevurah.
32. Genesis 24:15.

33. Psalms 74:21.
34. Zohar 2:215a.
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These are 4 sons, for 3 states of gevurah are sweetened and can therefore combine
with 3 states of chesed. The other 2 cannot be sweetened. Similarly, when they
were born, it was after this fashion, 3 sons matched with 3 states of gevurah, and 1
son matched with 2 states of gevurah that join together, i.e., the last two letters of
the Name Elokim.

Ham had four sons.® But if he, personifying gevurah, produced the five states of gevurah, we would
have expected that he have five sons. This is solved here. The first three letters of the Name Elokim,
alef-lamed-hei, signify sweetened states of gevurah, i.e., those states of gevurah that serve a positive
purpose in creation. These three were personified by three of the sons of Ham. The last two letters

of the Name Elokim, yud-mem, were not sweetened, and were combined together in the fourth son
(presumably Mitzrayim, i.e., Egypt).
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It is for this reason that the first plague was that of blood, for the plagues took
place in the throat of holiness, which is a narrow part of the body. It is therefore
called “Egypt” (Mitzrayim), meaning “the constriction (meitzar) of the yud-mem.”
Since Egypt took the place of the two states of gevurah, which is the place where
the blood gathers and its source, they were smitten accordingly.

The Hebrew for Egypt, mitzrayim, can be read meitzar yud-mem, “the constriction of the letters yud-
mem,” i.e., of the last two letters of the Name Elokim.

One of the three channels of life-force in the neck, we said, is the set of two blood vessels the supply
the brain with blood. These evidently signify the two states of gevurah embodied in Egypt. Since the
forces of evil seek to appropriate the holy life force in these blood vessels, they were smitten with
blood.
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Of the plague of lice, the sorcerers of Egypt said, “it is the finger of G-d,” because
the numerical value of the word for “lice” (kinim) is 120, corresponding to the 120
permutations of the Name Elokim. Since they could not produce them, they said
that this plague was from the Name Elokim.

Perhaps this means that they understood that here, too, they were being deprived of their power,
which originated in the Name Elokim.
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This is also why the sea of reeds (yam suf) is called thus, for these two letters from
the Name Elokim spell the word for “sea” (yam) and go after evil, signified by the
end (sof) of this Name, smiting it.

The word for “sea” (yam: yud-mem) is composed of the same two final letters of the Name Elokim. The

35. Genesis 10:6.
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word for “reeds” (suf: samech-vav-pei) is the same as the word for “end” (sof: samech-vav-pei). The “sea
of reeds” thus alludes, as well, to the last two letters of the Name Elokim, the unsweetened gevurah
taken by Egypt. The Egyptians therefore had to be smitten there, as well.

Thus, we have three instances of the Egyptians being smitten by the Name Elokim. The plague of
blood smote the Egyptian evil personified by the chief butcher and the blood vessels of the throat.
Presumably, the plague of lice and the splitting of the sea correspond to the other two deputies of
Pharaoh and their anatomical correlates, but this is not stated explicitly in the text.

We now return to the verse quoted in the beginning of this exposition.
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Thus, the verse reads “in order to place these signs of Mine in his midst.”

The word for “these” (eileh, alef-lamed-hei) can be seen as a combination of the Name Kel (alef-lamed)
and the feminine suffix hei, whose numerical value is 5. The word for “these” is also the first three
letters of the Name Elokim.
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The Name Kel signifies chesed. The hei receives Divine beneficence from chesed
and transmits it to gevurah. This is the meaning of “these signs of Mine in his
midst.” The Name Kel plays the role of the male, while the Egyptians, represented
by Pharaoh were connected to the sea, signifying the female, represented by the
letter hei. Therefore, these signs had to enter him.

The Egyptians fed off the last two letters of the Name Elokim —unsweetened gevurah—as we saw
above. In order to prevent this, unsweetened gevurah had to be overcome by sweetened gevurah,
signified by the first three letters of the Name Elokim. Thus, the phrase “in order to place these signs
of Mine in his midst” can be mystically interpreted to mean: “in order to put the letters alef-lamed-hei
of My [Name Elokim] into him [i.e., into the last two letters of My Name Elokim, from which he is
trying to derive sustenance].”

(Although above, we said that “these signs of Mine” refer to the letters of the Name Havayah, here it
seems that these words are being referred to the first three letters of the Name Elokim.)

In terms of sefirot, the three letters alef-lamed-hei indicate the flow of chesed into gevurah, sweetening
it. The numerical value of the letter hei, 5, indicates the distribution of the chesed into all five states
of gevurah.
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This is the mystical meaning of our sages’ statement that “every plague was really
5 plagues in one, and some say 50 plagues in one,”* alluding to the two final
letters of the Name Elokim.

The numerical value of yud-mem is 10 + 40 = 50. The sages said that every plague was really 5 to

indicate that through the plagues all five states of gevurah were sweetened, and that every plague
was really 50 to indicate that the final letters of the Name Elokim were sweetened.

36. Cf. the Hagadah shel Pesach.
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The 5 refers to the 5 letters of the Name Elokim. This is why the exodus from
Egypt is mentioned 50 times in the Torah, in order disengage the Jewish people
from the two final letters of the Name Elokim to which they were connected.
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The first exile was “these signs of Mine”; the second was “in order that you tell..
and you know that I am Havayah,” for when the Name Havayah is revealed ev11
is annihilated completely. They did not recognize this until the splitting of the
sea, as we explained.
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This explains the verse well. This is as much of the manuscript that I found.

The first exile, Egypt, was taken care of by putting “these signs of Mine,” i.e., the sweetened first
three letters of the Name Elokim, into the last two. It appears that the continuation of this exposition
was an explanation how the continuation of this verse alludes to the rectification of the subsequent
exiles.
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[Pharaoh] said to them, “Go serve G-d, your G-d! Who are going?” Moses
answered, “We will go with our youth and our elderly, with our sons and
our daughters, with our flocks and our herds, for it is to be a festival to G-d.”
[Pharaoh] replied [sarcastically], “Yes, G-d will be with you when I send you
and your children! See, evil [intent] is evident in your faces! [Your request]
is improper. Let your men go and serve G-d, for that is what you have been
requesting.”’

By this, Pharaoh meant that Moses’ request to go with the children — whose presence was unnecessary
for sacrificing —exposed his true intent, namely, that the whole people leave not to offer sacrifices
and return but permanently, never to come back.

As quoted by Rashi, the Midrash interprets the phrase, “See, evil [intent, ra’ah] is evident in your
faces” to mean, “See, [I see in my astrological calculations that a star called] Ra’ah is [rising] ahead
of you [and it forebodes blood and killing for you in the desert].” When the Jews committed the sin

37. Exodus 10:9-11.
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of the Golden Calf, and G-d did indeed threaten to kill them all off in the desert, Moses pleaded,
“Why should Egypt say that [this happened] because He took them out [when the influence of]
Ra’ah [was ascendant]?”?® Killing the Jews now will only bolster the Egyptian’s belief in astrology!
So G-d relented, and in order to satisfy the requirements of nature, i.e., that the astrological signs
have some influence, decreed that the blood omen it gave should apply to the bleeding that would
occur many years later, when Joshua circumcised the Jews as they were about to enter the Land of
Israel. (The Jews were exempt from circumcising their newborn boys while in the desert, because
they never knew when G-d would require them to travel, and it is dangerous to take the infant on a
trip immediately after his circumcision.) Thus, when Joshua circumcised them, G-d said to Joshua,
“Today I have removed [galoti] the embarrassment of Egypt from upon you.” So they called that
place Gilgal, and [so it remains named] until this day.”* Only when the blood of circumcision was
shed did it become apparent to all that the blood-star the Egyptians saw rising when the Jews left
portended the blood of circumcision forty years later. The name Gilgal is phonetically related to the
word for “I removed” (galoti).
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Likutei Torah and Sefer HaLikutim, parashat Bo

Our sages said that Ra’ah was star of blood rising opposite them. In fact, it was the
zodiacal sign of Aries faleh, whose numerical value is the same as that of the word
for “blood” (dam), 44, that was rising opposite them.

Taleh: tet-lamed-hei =9 + 30 + 5 = 44,
Dam: dalet-mem = 4 + 40 = 44.

Aries is the sign associated with the month of Nisan, the month of the Exodus. As we have seen
previously,® it is also one of the “patron signs” of the nation of Egypt. Since the Jews left in the
month whose zodiacal sign was Aries, whose Hebrew name share the same numerical value as the
word for “blood,” the Egyptians saw that they were leaving in a “bloody” month.
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Therefore G-d commanded the Jews to circumcise themselves, and in the merit of
the blood of circumcision, they were saved from the zodiacal sign of “blood.”
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This is why Scripture says, “Today I have removed (galoti) the embarrassment of
Egypt...and they called that place Gilgal,” when it was really more fitting to call
it Gilui or Gilul.

The verb galoti come from the root gimel-lamed-hei, which contains one pair of the letters gimel-
lamed (which serve as the sub-root of this root). In contrast, the name Gilgal is spelled gimel-lamed-

38. Exodus 32:12.
39. Joshua 5:9.
40. On parashat Beshalach.
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gimel-lamed, and thus contains two pairs of the letters gimel-lamed. The Arizal therefore says that the
name given to this place should have only had one such pair, as in the word Gilui (which means
“revelation”) or at most, a repetition of the letter lamed, as in gilul (which means “roll back”).

The verbs “to reveal” (galeh) and “to roll back” (galal) are symantically related inasmuch as to reveal
something, we must roll back whatever it is that is covering it. The verb galgeil is an intensified
version of these, and means “to roll”; the noun “wheel” (galgal) come from this root, as does the
later meaning of “reincarnation” (gilgul), in which the soul “rolls” from one body to the next, so to
speak.
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Or, alternatively, Scripture should have said, “Today I have rolled away

(gilgalti)....”
This would have justified naming the place Gilgal.
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Rather, there were two removals: The first was that G-d removed the blood
foreboded by the star seen in Egypt. The second is alluded to by Pharaoh’s
words, “See, evil is opposite your faces.” This refers to the foreskin, and when
it was removed the sign of the holy covenant was revealed. Thus there were two
removals.

In this sense, the “evil” opposite the “face” is the foreskin blocking the “face” of the reproductive
organ.

Therefore, Scripture had to use the simpler verb (galoti, from galeh), in order to preserve the meaning
of “removal,” rather than the complex verb (gilgalti), which would mean “roll away.”
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Scripture also used the doubled form, Gilgal, in order to also explain why Aries is
the first of all the zodiacal signs. The word Gilgal alludes to the sign of Aries, the
first sign on the “wheel” of zodiac.

Since the phrase, “Today I have removed the embarrassment of Egypt from upon you” refers to the
Egyptian prediction that the Jews would perish in a bloodbath because of the evil influence of the
sign of Aries, the subsequent use of the word Gilgal, which can mean “wheel” (galgal), indicates that
this sign is the beginning of the zodiac.

s 45
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“This month will be for you the first of the months; it will be for you the first
of the months of the year.™

41. Exodus 12:2.
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Since G-d said this to Moses two weeks before the Exodus,*? this verse establishes that the month
of the Exodus, Nisan, is to be counted as the first of the twelve months. This verse thus establishes
the basis of the Jewish calendar. As Rashi puts it,* “[G-d] showed [Moses] the new moon and said,
‘“When you see the moon renewed [like this], consider that day the first of the month.”

Furthermore, Nisan is always supposed to be in the spring.** However, since the Jewish calendar is
based lunar months, it is necessary to intercalate the year when the Iunar year lags behind the solar
year.
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Ta’amei HaMitzvot, parashat Bo
Know that all the months are manifestations of malchut, i.e., Nukva of Z’eir Anpin.
There are two aspects to this relationship: the first is the way malchut relates to the
monthsintrinsically, and the second is the way it does so by virtue of its relationship
with the male partzuf, Z’eir Anpin, as we will explain with G-d’s help.
The Jewish calendar is, as we said, a lunar calendar, and the moon is one of the physical manifestations
of the feminine principle, Nukva of Z’eir Anpin. The moon reflects the light of the sun, just as Nukva
receivesits inspiration from Z’eir Anpin. In general, Z'eir Anpin is associated with the three dimensions

of space (the six sefirot from which it is constructed correspond to the six directions) and Nukva is
associated with time.
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This relationship between malchut and the months beings with the month of Nisan.
Now, know that all the months are called the “head” month, because they all are
in some way a beginning. And therefore, every month has the larger number of
days, i.e., 30.
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The order of the association between the months and the various aspects of malchut
is as follows:

In the following section, the six months of each half year are associated with six of the seven organs
of the head —skull, 2 ears, 2 eyes, nose and mouth. The association between these seven organs
(excluding the skull and splitting the nose into the 2 nostrils) and the seven days of the week, the
seven visible planets, the seven blessings of Divine beneficence, and the seven letters of the Hebrew
alphabet that can take a dagesh kal is given in Sefer Yetzirah 4:7-14. There are, however, differening
versions of this text.* The Arizal’s system is given in Eitz Chaim 5:6.

42. Tbid. 12:6.

43. on12:2.

44. Rashi on Deuteronomy 16:1.

45. See R. Aryeh Kaplan's edition of Sefer Yetzirah, pp. 178-179.
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beit chochmah | right ear
gimel | binah left ear
dalet netzach right eye
kaf hod left eye

pei tiferet right nostril
reish da’at left nostril
tav malchut mouth

As we said, in the following system, the nose is considered as one entity and the skull is
considered.
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Nisan is associated with the gulgalta of Nukva.

The gulgalta (“skull”) of a partzufis its keter, which in psychological terms is the will to actualize the
content of the partzuf. The exodus from Egypt was and is an act of will, as we see from the fact that
those Jews who did not want leave Egypt remained there, perishing in the plague of darkness.
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Iyar and Sivan are associated with the two ears of Nukuva.

Iyar is the month of counting the Omer, the preparation for the giving of the Torah, which occurred
in Sivan. These two months are thus focused on hearing the word of G-d. In the chart above, the two
ears are chochmah and binah, the sefirot of the intellect used for learning the Torah.
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Tamuz and Av are associated with the two eyes of Nukuva. This is why the Temple
was destroyed in the months of Tamuz and Av, as an expression of the verse, “My
eyes, my eyes, flowed with water,”* the repetition alluding to the two eyes.

yIen% 17 4T 93 3N AX W SRR 1°y2 12900 Py '[31?1 1 T0 Of Onn 00y M ¥IIvd 1M
M

Now, when we understand what these eyes are, we know that they are
manifestations of netzach and hod. Therefore, the destruction occurred mainly in
the left eye, the month of Av. This is the mystical meaning of the phrase, “...sick
the whole day.”* The word for “sick” (davah), when spelled backwards, spells the
word hod.

Netzach is located on the right axis of the sefirah-tree and hod on the left. These two sefirot are associated
respectively with Tamuz and Av and the right and left eyes. Netzach and hod are associated with
prophetic insight, the Divine consciousness promoted by the Temple.

Davah: dalet-vav-hei. Hod: hei-vav-dalet.

46. Lamentations 1:16.
47. Tbid.1:13.
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Both these verses are from the Book of Lamentations, the prophet Jeremiah’s dirge over the destruction
of the first Temple.
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Elul is associated with the nose of Nukuva.

In the associations above, the two nostrils are associated with tiferet and da’at, which define the
middle axis of the sefirotic tree, just as the nose is on the central axis of the face. In Sefer Yetzirah, Elul
is associated with sexuality, carnal “knowledge” in the Biblical idiom.
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This leaves the mouth, which is not associated explicitly with any month, but
whose presence in this array is hidden.

The mouth, the organ of speech, is associated with malchut, the sefirah of expression.
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This same order applies to the association between Nukva and the months due to
its relationship with the male, Z’eir Anpin:
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Tishrei is associated with the skull of the male.

Just as Nisan is considered the first year of the month from the seasonal perspective, Tishrei is
considered the first month in that years are counted from: it.

It is explained in Chassidut that our ongoing process of self-refinement is more dependent on our
own initiative during the “male” half of the year, i.e., from Tishrei to Adar. During the “female”
half of the year, i.e., from Nisan to Elul, G-d takes the initiative and our job is just to capitalize and
respond to this initiative. The clearest indication of this is the festival of Pesach, in which we were
pulled out of Egypt by G-d Himself. Similarly, the springtime renewal of nature that occurs in Nisan
practically forces us to undergo a similar renewal of inspiration, and all we have to do is respond to
it and ride the wave of renewal.

In contrast, the male half of the year begins in the fall, as night becomes longer and the forces of
evil represented by darkness gain more and more control. During this half of the year, we have to
summon more of our own inner strength to progress in our Divine self-redefinition; hopefully we
have stored up this strength during the spring and summer months, just as we eat during the winter
from the food that has grown and been harvested in the spring and summer. The clearest expression
of this dynamic is the High Holidays of the month of Tishrei, in which we work on ourselves intensely
in order to establish a higher and more profound relationship with G-d for the coming year. This
process involves awakening our deep, innate desire and will to relate to G-d and accomplish His
will, which, as we said, is synonymous with the skull.

PATIX 12 150D PR
Cheshvan and Kislev are associated with the two ears of Z’eir Anpin.

Cheshvan possesses no festivals; this reflects the male abstraction of chochmah. The festival of Kislev is
Chanukah, in which the intellect of the Torah vanquished Greek pagan philosophy.
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Tevet and Shevat are associated with the two eyes of Z’eir Anpin.
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Adar is associated with the nose of Z'eir Anpin.
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Here, too, the mouth’s place in this array is hidden.
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The fact that the mouth is hidden is the mystical reason behind the commandment
of sanctifying the new month, in which the judges of the rabbinical court are
required to verbally sanctify the month.

Astronomically, a lunar month is a fraction of a day longer than 29 days. Since calendar months
can only be composed of full days, a calendar month can be either 29 or 30 days long, depending
on when the new moon is sighted. When witnesses testified before the central court in Jerusalem
that they had seen the new moon, the court declared that day the first day of the new month. This is

called “sanctifying” the month, for once the first day of the month is determined, the day on which
any holidays that fall in that month is also determined.

By using their mouths to verbally articulate the sanctification of the new month, the judges mystically
complete the array of associations between the face-organs of malchut and the months.
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Now, since the mouth is missing from the male array, the only month that may be
intercalated is Adar.
As we said, in order to keep the holiday of Pesach in the spring, i.e., after the vernal equinox, it was

sometimes necessary to add a thirteenth lunar month to the year. The only month Jewish law allows
to be doubled in order to do this is Adar.

The mystical reason for this is that in the array of face-organs, the order is: skull, ears, eyes, nose,
mouth. Since the mouth follows the nose—which is associated with the month of Adar—the only
place the mouth can be used to insert another month into the array is after (the first) Adar.
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This was the mistake of King Hezekiah, of blessed memory, who intercalated a
second Nisan in the month of Nisan. His mistake was that we must only intercalate
a second Adar, for it takes the place of the mouth of the male, and thus forms part
of the preceding year, completing it with the mouth. Nisan, in contrast, is part of
the next year.

In the beginning of his reign as king, Hezekiah restored the service of G-d to its full force, after his
wicked father, King Achaz, had suspended it. “Hezekiah then sent word to all of Israel and Judah...
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to perform the pesach-sacrifice to G-d, the G-d of Israel. For the king and his officers...decided to
perform the pesach-sacrifice in the second month, for they could not perform it in its time [i.e., in
Nisan], for not enough priests had sanctified themselves yet, and the people had not been gathered
to Jerusalem by then.”* In order to give the repenting populace time to purify themselves before
offering the pesach-sacrifice, King Hezekiah decided to add an extra month to the calendar. According
to one opinion in the Talmud, he made this decision in the month of Nisan, and added a second Nisan
so that the festival of Pesach could be postponed. According to other opinions, he did intercalate a
second Adar, but he did this on 30* day of Adar, which is forbidden by the sages. Since the 30" day
of Adar can potentially be proclaimed the 1% day of Nisan (if witnesses testify that they saw the new
moon on that day), the sages declared that this potential sanctity disqualifies it from being declared
the 1% day of the intercalated Adar. In other words, we may not declare the month that would have
otherwise been Nisan to be a second Adar on the very day this month could have become Nisan (had
we not decided to intercalate). When King Hezekiah did this, he was interfering with the proper
order of the months.*
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Regarding the order of the months, we have already explained (in our exposition of
the prayers of Rosh Hashanah) that the months from Tishrei to Adar are associated
with the six extremities of the male partzuf, Z’eir Anpin. In this context, Adar is
associated with the nose of the male, and Nisan with the mouth of the male, which
becomes the skull of the female. This is because the breath issues from the mouth
of the male in order to become the skull of the female.

The month of Nisan thus plays both roles of male mouth and female skull. The words of the male
inspire the female, transforming into her will.
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Thus, Nisan is used both by him and by her. This is why we intercalate the month
of Adar and none other, so that the intercalated month may assume the association
of the mouth of the male. For the same reason, the court must sanctify the month
verbally and proclaim, “Sanctified!” as it is written, “these are the festivals of
G-d... that you shall proclaim in their proper times.”* For through the breath of
the judges the skull of Nukuva is formed.

The judges here act as the mouth of Z'eir Anpin, sanctifying time (i.e., Nukva), inspiring the collective
source of the souls of the Jewish people to bring Divinity into reality through sanctified islands of

time (the festivals), each of which grants us a unique and essential aspect of Divine consciousness,
which we then transfer into our daily lives.

The text now proceeds with a sentence that Rabbi Chaim Vital argues is incorrect from a philosophical
48. 2 Chronicles 30:1-3.

49. Sanhedrin 12ab.
50. Leviticus 23:4.
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or semantic perspective.
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There are also six months from Nisan to Tishrei, in which scheme Elul is the female
nose and Tishrei her mouth and his skull.

If this is true, then the same process works in reverse. But—
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It appears to me, Chaim Vital, that the mouth can only be associated with Nisan
and not with Tishrei, when his mouth becomes her skull. But Tishrei is only his
skull, and not her mouth. For his skull cannot be formed from her mouth, and the
proof of this is that if it were so we would intercalate Elul just like Adar.

Since we don’t, it means that there can be no second Elul to assume the association of the mouth
of the female. The mouth of the female therefore, in this paradigm, remains hidden, and does not
become the skull of the male. What this essentially is saying is that there is a difference between the

male and female archetypes, and that they are not simply inverses of each other. True, the female can
inspire the male, but then she is manifesting her male aspect.
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And the dwelling of the Israelites, which they dwelt in Egypt, was four
hundred and thirty years.”!
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Sha’ar HaPesukim and Likutei Torah, parashat Bo
These 430 years correspond to the five Names Elokim, whose combined numerical
value is 430.

Elokim: alef-lamed-hei-yud-mem =1 + 30 + 5 + 10 + 40 = 86; 5 x 86 = 430.

The Name Elokim signifies judgment, as we know, and the exile of Egypt was manifestation of the
attribute of Divine judgment. It therefore lasted the number of years equivalent to the numerical
value of five times this Name. We will see later® that the Name Elokim manifests itself five times on
the right and on the left of Z’eir Anpin.
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The meaning of these five Names is related to the verse, “...built as an

51. Exodus 12:40.
52. On parashat Teitzei.
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ornament.”>

The word for “ornament” in this verse is talpiot, which is understood allegorically by the sages as
a contraction of two words: either tel yofiyot “the heap [that was and will in the future be again]
beautiful,” or as tel tefliot, “the mount [towards which all] mouths [pray],” in both cases referring to
Jerusalem.* In any case, the numerical value of the word tel is 430 (taf-lamed: 400 + 30).

Possibly, the tel in this verse is to be connected with the two faltal (“locks”), each of which manifests
five Names Elokim, mentioned in the same passage we just referred to. The full verse quoted here
is “Your neck is the Tower of David, built as an ornament,” and the locks referred to there the side-
locks that fall onto the neck, which are also manifest as the straps of the head-tefilin, which extend
down past the neck. The significance of the locks in that passage is the manifestation of gevurah when
waging war against the enemies of Divine revelation.
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We therefore find in the relatively short passage that begins, “And it was, in those

many days...”” that the Name Elokim is mentioned five times: “And it was, in

those many days, that the king of Egypt died. The Israelites groaned under the

bondage and cried out, and their cry for help from the bondage rose up to G-d.

G-d heard their moaning, and G-d remembered His covenant with Abraham,
Isaac, and Jacob. G-d looked upon the Israelites, and G-d took notice of them.”

This passage describes the most intense period of the Egyptian exile, in which the bondage became
insufferable. All the Names of G-d in this passage are the Name Elokim.
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The beginning of the redemption follows immediately, as it is written, “And Moses
was tending the flock...”*

This opens the part of the story in which Moses sees the burning bush, when G-d tells him to redeem
Israel.
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This is the allegorical meaning of the phrase, “...and behold, you have not listened
until thus.””” Meaning: until the 25 letters that compose the five Names Elokim.

This verse is part of Moses” declaration to Pharaoh before the first plague, that of blood. (Moses had
already performed miracles before Pharaoh, changing his staff into a snake, etc., but Pharaoh was
not impressed with these enough to release the Jews.) The word for “thus” in the verse quoted is koh,
spelled kaf-hei. The numerical value of these letters is 20 + 5 = 25. There are five letters in the Name

53. Song of Songs 4:4.

54. Shir HaShirim Rabbah 4:12.
55. Exodus 2:23-25.

56. Exodus 3:1.

57. Exodus 7:16.
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Elokim.

Thus, Moses’ statement means that Pharaoh will not release the Jews until the five Names Elokim,
which signify the most intense state of exile, have been fully manifest, for only then will the 430 years
of exile have been completed.
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‘Sanctify to Me every firstborn, the one who opens every womb of the Israelites,

of man and animal; it is Mine.” And Moses said to the people, “Remember the

day on which you went out from Egypt, from the house of slaves, for G-d took,
you out of here with a strong hand, and leaven shall not be eaten.”™
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Likutei Torah and Sha’ar HaPesukim, parashat Bo

We should be very surprised regarding this passage, for G-d commanded
Moses, “Sanctify to Me every firstborn,” but Moses neglected to convey this
commandment to the Israelites after he heard it. Instead, he gave them a different
commandment, as it is written, “And Moses said to the people, ‘Remember the
day on which you went out from Egypt....””” Later, in the passage that begins,
“And it will be, when He brings you in...,”* he returns to this commandment and
tells them: “...you will transfer every one that opens the womb to G-d....”*!

After reporting that G-d gave this commandment to Moses, the Torah reports that Moses gave the
Israelites instructions concerning the observance of Passover and the commandment of tefilin. Only

after this, in the next passage, does Moses instruct them about the firstborn (following it with more
details about tefilin).
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The reason for this is—as we have explained previously, on the verse, “And a new

58. Exodus 13:2-3.
59. v.3.

60. vv.11-16.

61. v.12.
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king arose...”—that the souls of the mixed multitude are sparks of the souls that
were produced by the wasted seed of Adam, which he produced during the 130
years after his sin, in which he separated from Eve.

When the Israelites left Egypt, a “mixed multitude” of non-Jews accompanied them,* which Moses

intended to convert. We see here that he was actually planning to rectify the lost souls that had been
produced in consequence of Adam’s sins.
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These sparks had not yet been rectified. Since they originated in the da’at of yesod

of Abba, which was personified by Moses, he made great efforts to rectify them
and bring them out of Egypt, as is mentioned there at length.
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This, however, was not G-d’s intention, for they were not fit for this. G-d therefore
commanded him, “Sanctify to Me every firstborn, the one who opens every womb
of the Israelites,” for they also originate in this supernal da’at, which is termed
“the firstborn.” The spiritual blemish caused by the sin of wasting seed reaches
up to this level, as is known.
The essence of da’at is connection, which is why the word “knowledge” is used to refer to marital

relations. Although the sin of wasting seed occurs at the level of yesod, it causes a blemish in da’at,
since it results from the individual being focused on things he should not be focused on.

Thus, the souls of the mixed multitude were blemished in this regard, being the results of Adam’s
misuse of his da’at. Inasmuch as Moses personified the holy da’at, the proper focus and consciousness
in life, he knew that he was uniquely suited to recitfy them.

(Presumably, this da’at is termed “firstborn” since it is the da’at of yesod of Abba, and chochmah is often
termed the “firstborn” inasmuch as it is the first conscious sefirah to emerge from the womb of the
pre-conscious keter, i.e., from faith, delight, and will.)
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Therefore, of the Israelites, who were already rectified of this G-d told Moses,

‘Sanctify Me every firstborn’ of theirs, but not the firstborn of the mixed multitude,
who are not yet rectified and not yet worthy of this commandment.

62. Exodus 1:8.
63. Ibid. 12:38.
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Moses saw that if now, at the beginning of G-d’s giving of the commandments—

this being the first of them after that of the rites and festival of Passover—he

would immediately tell them about this commandment, and the mixed multitude

would hear the words “Sanctify Me every firstborn...of the Israelites” (and not of

the mixed multitude), they would throw off the yoke of the commandments and
revert to their former idolatrous ways, seeing that they are of lower status.
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This is especially so since, we must remember, the Jews had not yet left Egypt. It is
written, “And G-d did not take them out of Egypt by the way of the Philistines for
it was close, for G-d said, ‘Lest the people relent when they see war and return to
Egypt.””** The words “the people” in this verse refer to the mixed multitude. All
the more so was this a concern at this point, when they were still at home. As we
see later, when the mixed multitude saw the pillar of cloud traveling in front of
the Israelites and not in front of them, they said, “Arise, make us gods that will go
before us,” as taught in the Zohar.® This was the incident of the Golden Calf.

Thus, Moses was justified in taking the reaction of the mixed multitude into consideration, for we see

that G-d also took it into consideration when choosing the escape route from Egypt, and that their
resentment of their secondary status precipitated the sin of the Golden Calf.
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Thus, since it was Moses” goal to bring them under the wings of the Divine
presence, and that they should not rebel against G-d, he therefore began by
teaching the mixed multitude the commandment not to eat leaven on Passover,
which begins, “Remember the day on which you went out from Egypt,” and is

64. Ibid.13:17.
65. 2:191b.
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a commandment that includes both the Israelites and them. Also, this explains
why it is written immediately before this, “And Moses said to the people...” for
this means the mixed multitude. This is also why this passage is couched in the
plural: “...on which you went out from Egypt”; “Today you are going out....”*

The words “you” in these verses is in this word’s plural form, referring to the mixed multitude.
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Indeed, the first of these verses continues: “...from the house of slaves,” meaning,

“you have left Egypt, which is called ‘a house of slaves’ because the Jews were

enslaved there, although you were not enslaved there.” The Torah therefore does
not use the idiom “from being slaves,” but rather, “from the house of slaves.”

[Rabbi Shmuel Vital (Rabbi Chaim Vital’s son) notes here: This is explained also by the fact that our

sages say that the Egyptians were called “slaves” since they were descendants of Ham, who was
called a slave. (Therefore, “the house of slaves” means simply “Egypt.”)]
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This is also alluded to by the words, “for G-d took you out of here with a strong

hand...” for the demonstration of G-d’s strong hand was necessary not for the

Jews but for them, as it is written, “...in order to show you My power and in order
to tell of My Name in all the world.”*

These words were spoken to Pharaoh.
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Were it not for the demonstration of the power of G-d’s hand, Pharaoh would not
have let the mixed multitude go. Whereas with regard to the Jews, Pharaoh did
not care that much, and Moses had a legitimate claim: “Send forth My children
so they can serve Me.” It was therefore not necessary for G-d to demonstrate
the power of His mighty hand to convince Pharaoh to release them. But as for
the mixed multitude, who were Egyptians just like Pharaoh, were it not for the
demonstration of G-d’s power, Pharaoh would not have released them. This is
why the Torah says, “for G-d took you out of here with a strong hand...” and not
“for G-d took Israel....”

66. Exodus 13:4.
67. Ibid. 9:16.
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Since this is the case, i.e., since G-d brought both the Jews and the mixed multitude
out of Egypt, “...leaven shall not be eaten,” i.e., neither by you nor by the Jews.
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Now, after Moses eased them with these words, the mixed multitude became
convinced thereby that the Holy One, blessed be He, loves them.
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He then apologized to them regarding what he was about to do, that is, the
commandment regarding the firstborn. This is the sense of the following verse,
“This day you pl. are leaving, in the month of the spring.”®® It introduces the
following passages, and is as if to say, “Look, I gave you and the Jews one
commandment in which you are both equal, for the reasons mentioned. Now,
I want to give the Jews a private commandment, in which you have no part.
But this is not because of any lack in G-d’s great love for you, for in the first
commandment you and the Jews were all equal, as mentioned. The reason is
just that you have no obligation in this commandment, because you—the mixed
multitude—are leaving by day, and not at midnight as the Jews did.” As it is
written, “And Pharaoh arose at night...and called for Moses and Aaron that night,
saying ‘Arise, get out from amongst my people, both you and the Israelites....”*
This was after the smiting of the firstborn of the Egyptians, and in recognition of
this the Jews became obligated to consecrate their firstborn, who caused them to
leave Egypt at midnight, when the smiting of the Egyptian firstborn occurred.
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Moses continued to the mixed multitude: “But you are leaving by day, not by night,

68. Ibid. 13:4.
69. Ibid. 12:30-31.
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and thus you are exempt from this commandment I am about to transmit.”
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After he eased their minds, he turned to the Jews, and addressed them in the
singular, for “Israel is a nation of oneness on earth.”” As it is written, “And it
will be, when He brings you in...,” in the singular, and so is the entire passage
written. In effect, he said to the Jews: “I have already given the mixed multitude
the commandment not to eat leaven; I will now give you this commandment, as
well. The reason I did not address you and them together is because the reason
you perform this commandment is not the same for both of you. The reason they
observe it is, as said above, because G-d took them out with a strong hand. But
the reason you observe it is different: You shall tell your child on that day, saying,
‘It is because G-d did this i.e., freed me for me, when I left Egypt, and not for the
mixed multitude, for they were not enslaved as I was, that I do not eat leaven
on Passover. Therefore, my observance of this commandment is because of my
exodus from Egypt.”” As it is written, “when I left Egypt.”
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After Moses equated both the Jews and the mixed multitude in the performance
of this commandment although the reasons they observe it are different, and the
minds of both were eased, he addressed the commandment of “Sanctify Me every
firstborn” to the Jews alone, in the singular. As it is written, “And it will be, when
He brings you in...,””" “...you will transfer every one that opens the womb to
G-d...,””?”...And it was, when Pharaoh was obstinate in letting us go....””

The word for “you” in these verses is in its singular form.

70. 2 Samuel 7:23.
71. Exodus 13:11.
72. v.12.
73. v.15.
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This reason applies only to the Jews, who left at midnight when the firstborn of

Egypt were killed, and not to the mixed multitude, who left later, during the day,
as we said above.
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It will for a sign upon your hand and a remembrance between your eyes.”

G-d tells us, through Moses, that we must remember the Exodus by wearing tefilin, leather boxes in
which four Scriptural passages are inserted. One of these passages is this very part of the parashah
(Exodus 13:1-10). The four passages are referred to by their first words, and, according to the Arizal,
correspond to the four letters of G-d’s Name Havayah, as follows:

passage verses letter of Name Havayah
Kadesh Exodus 13:1-10 yud

Vehayah ki yeviacha Exodus 13:11-16 hei

Shema Deuteronomy 6:4-9 vav

Vehayah im shamo’a Deuteronomy 11:13-21 | hei
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Sefer HaLikutim, parashat Bo
With regard to the tefilin and the order these passages appear on the parchment
of the hand ftefilin and are placed in the compartments of the head tefilin, Rabbeinu
Tam holds that the Havayah’s must be in the middle.

In their commentaries on the Talmud,” Rashi (1040-1105) and his grandson, Rabbi Yaakov ben Meir
(known as Rabbeinu Tam, 1100-1171), disagree regarding the order the above four passages should
appear in the fefilin. Rashi says that they should appear in the tefilin in the same order as they appear
in the Torah, which is the order listed above, left to right relative to the person wearing the tefilin.
Kabbalistically, this would mean that the basic order of the letters of the Name Havayah is preserved,
and a person facing the person wearing the tefilin would “see” and “read” the passages, right to
left, in the proper order. Rabbeinu Tam says that the order of the third and fourth passages must be
reversed. In this way, the Shema is found in the right compartment of the head tefilin (relative to the
person wearing them).

The word Vehayah that begins two of the passages is spelled vav-hei-yud-hei, and is thus a permutation
of the Name Havayah (yud-hei-vav-hei). According to the opinion of Rabbeinu Tam, the two passages
whose first words are permutations of the Name Havayah are placed next to each other, in the
middle.

74. Exodus 13:9.
75. Menachot 34b.
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Effectively, he said that one must ensure that the Names Havayah be placed in this
order, in order to follow the order of the Name Havayah in the initials of the phrase,
“...in this let he who glorifies himself glorify himself: that he understands and
knows Me....””

The full passage reads: “Thus said G-d: ‘Let not the wise man glorify himself with his wisdom, nor
let the strong man glorify himself with his strength, nor let not the rich man glorify himself with his
wealth. For only with this may he who glorifies himself glorify himself: that he understands and
knows Me, for I am G-d, who does kindness, justice, and righteous in the land, for these I desire.” So
says G-d.”

The initials of the words for “let he who glorifies himself glorify himself: that he understands and
knows” (yithaleil hamithaleil haskeil veyadoa) are yud-hei-hei-vav, the permutation of the Name Havayah
followed when the four passages are arranged in the order prescribed by Rabbeinu Tam, i.e., with
the last two letters of the Name reversed.

This is appropriate, for fefilin foster Divine consciousness, and this verse speaks of the knowledge
of G-d.
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Rashi follows the natural order of the Name Havayah.
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Both opinions are “words of the living G-d.””” And both sets of tefilin elicit from
chochmah, being situated on the head of Z’eir Anpin. The hand tefilin elicit from
malchut and the head tefilin elicit from chochmah, i.e., Abba. It is written in them
i.e., in the supernal tefilin, “Who is like Your people, Israel?””®

Even though it would appear at first glance that this dispute appeared only in the twelfth century,
it is probable that the two traditions regarding how the passages are to appear in the tefilin predates
this era substantially, and possibly hails back even to Moses’ time.” In any case, according to Jewish
law, we are to put on tefilin according to Rashi’s opinion. G-d fearing people who wish to fulfill both
opinions, however, put on pairs assembled according to both opinions, either at the same time or by
putting on Rabbeinu Tam’s fefilin after taking of Rashi'’s.

Some of the words in the above text appear in parentheses. At this point, Rabbi Chaim Vital writes:
“Inasmuch as at this point the paper was torn because it was eaten by mice, I filled in the text, and in
order to indicate which words are part of the original and which ones I added, I put my additions in
parentheses. And if I erred, may my error rest with me.”%

76. Jeremiah 9:23.

77. Jeremiah 23:36; the whole phrase occurs in Eiruvin 13b and Gitin 6b.
78. 1 Chronicles 17:21; Berachot 6a.

79. So I heard from my teachers.

80. Cf.Job 19:4.



