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Parashat Bo

G-d said to Moses, “Come to Pharaoh, for I have hardened his heart and the 

heart of his servants, in order that I place these signs of Mine within him.”1

Shaar HaPesukim and Likutei Torah, parashat Bo

Pharaoh did not know about the aspect of G-d signified by the Name Havayah,
and in fact denied the aspect signified by this Name (G-d forbid), as it is written, 
“I do not know G-d (Havayah).”2 However, he did recognize the aspect of G-d 
signified by the Name Elokim, as it is written, “It is the finger of G-d (Elokim).”3

Havayah
Elokim

Elokim
ha-teva mitzrayim

This is because Pharaoh received his sustenance and consciousness from the neck 
of Z’eir Anpin, in which are present the three immature mentalities, known as 
Pharaoh’s chief butcher, chief butler, and chief baker.

forgotten
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4

pei-reish-
ayin-hei ha-oref hei-ayin-reish-
pei

chochmah binah da’at

The three of them are Names Elokim.

Elokim

Since Pharaoh did not receive his sustenance from the expanded consciousness of
the intellect, which is three Names Havayah—for whenever they are manifest the 
forces of evil are annihilated—he did not know them.

Havayah Elokim

Now, even when Pharaoh acknowledged the existence of the Name Havayah due to 
the plagues that were visited upon him, he still only wanted to acknowledge the 
aspect judgment of the Name Havayah. This is alluded to in the verse, “This time 
I admit that I have sinned; G-d (Havayah) is the righteous one, and my people and 
I are the wicked ones.”5 In this verse, the initials of the words for “this time, G-d 
is the righteous one, and I” (ha-pa’am YKVK ha-tzadik ve-ani, hei-yud-hei-vav) spell a
permutation of the Name Havayah (KYKV), in which the first hei precedes the yud
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which it normally follows, and the second hei precedes the vav which it normally 
follows.

Havayah

This permutation of the Name Havayah is the feminine manifestation, that of 
judgment, as is known, in which judgment prevails over mercy.

with a hei

This allusion also alludes to the fact that it was G-d’s attribute of judgment that 
smote them.

Now, G-d wanted to subdue Pharaoh’s heart and nullify him in order that the
forces of evil not gain a foothold through him, and in order that the Jewish people 
be able to be freed from his dominion. Therefore, it was not enough that he 
acknowledged the Name Havayah only in its manifestation in judgment.

Havayah

Therefore it is said, “…in order that I place these signs of Mine within him.” The
word for “sign” (ot) also means “letter.” The word for “signs of Mine” (ototai) may 
be split into the word for “signs” (otot) and the letter yud. Since the numerical value 
of the letter yud is ten, the mystical meaning is thus: “…in order that I place these 
ten letters within him.” This refers to the full spelling-out of the Name Havayah,
in which there are usually ten letters. For G-d sought to fill in the Name Havayah
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that Pharaoh acknowledged with its inner letters, giving a total of ten letters.

Havayah
Havayah

Havayah
Havayah

As you know, Pharaoh attaches himself to Z’eir Anpin, i.e., holiness at the level 
of the Names Elokim of constricted consciousness. When the Names Havayah
manifest themselves within these Names Elokim, the latter are nullified. This is 
the mystical meaning of “…within him”: within Pharaoh himself.

To return to our subject: G-d wanted to smite them from this point on using the 
power of the spellings-out of the Names Havayah. Now, the plagues that were 
going to occur after this point were that of locusts, that of darkness, that of killing 
the firstborn, followed by the splitting of the sea. Corresponding to these four are 
the four different methods of spelling-out the Name Havayah, in ascending order: 
The locusts came from spelling out the Name Havayah with the letter hei, giving 
a numerical value of 52. The darkness came from spelling out the Name with the 
letter alef, giving a numerical value of 45. The smiting of the firstborn came from 
spelling out the Name such that its numerical value is 63, and the splitting of the 
sea from spelling out the Name with the letter yud, giving a numerical value of 
72.

Havayah
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yud hei vav hei

the yud yud-vav-dalet hei-yud vav-yud-vav hei-yud 72

yud-vav-dalet hei-yud vav-alef-vav hei-yud 63

the alef yud-vav-dalet hei-alef vav-alef-vav hei-alef 45

the hei yud-vav-dalet hei-hei vav-vav hei-hei 52

To explain: If you picture every letter hei as composed of three letters vav, the 
spelling-out that equals 52 will then equal 104.

hei vav

Now, 2 x 104 (which is the numerical value of Yitzchak) is 208, the numerical value 
of the word for “locust.”

Yitzchak yud-tzadik-chet-kuf

Arbeh alef-reish-beit-hei

This is the mystical meaning of the verse, “I multiplied Abraham’s seed and I 
gave him Isaac.”6

arbeh

Together, “Isaac” and “locusts” produce the numerical value of the word “brow” 
(kadkod). They represent two spellings-out of the Name Havayah, each having 
the numerical value of 52 and being spelled-out with the letter hei, as we have 
illustrated. This is the mystical meaning of the verse “…and as the brow of the 
consecrated one of his brothers,”7 which Jacob said of Joseph, who was the child 
of his old age.
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To explain: When the Names Havayah that signify expanded consciousness enter 
into those Names Elokim that signify constricted consciousness, the latter descend 
into the throat. These three Names Elokim possess 15 letters 3 x 5, 15 being the 
numerical value of the Name Kah (yud-hei, 10 + 5). These subsequently descend 
as far as the sefirah of yesod, which is personified by Joseph. There they become 
manifest as three times the Name Havayah spelled out to equal 52, three times 52 
being 156, the numerical value of “Joseph” (Yosef: yud-vav-samech-pei, 10 + 6 + 60
+ 80).

No more was found of this manuscript.

2

And G-d said to Moses: “Come to Pharaoh, for I have made his heart heavy, 

and the heart of his servants, that I may place these signs of Mine in his midst, 

and so that you can tell your children and grandchildren how I mocked Egypt, 

and about My signs that I placed in them, and so that you can know that I 

am G-d [Havayah].”8

Sefer HaLikutim, parashat Bo

We should ask:

1. Why does this verse not read: “that I may place these plagues of 
Mine in his midst?” Why does it refer to “these signs of Mine?”

2. Why does it read “…in his midst” instead of “upon him”?
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In order to answer this, know that the four exiles differed one from the other. In 
one, evil enveloped the “head” of holiness; in one, it enveloped the “torso”; in 
one, it enveloped the “feet.” The common denominator, however, is that in all 
exiles, evil envelops holiness and conceals it. The allusion to this is in the verse: 
“The wicked crowns the righteous.”9

machtir

You might think that there are five exiles—Egypt, Babylonia, Media, Persia, 
Greece, and the present exile—so how can we speak of only four? The answer is 
that Egypt and Babylonia were equivalent, equally deep and of the same nature. 
Our sages indicated this by saying “Pishon refers to Babylon”;10 “Pishon refers to 
Egypt.”11

heads

In the Egyptian exile, evil clothed the “neck” of holiness, i.e., the three highest 
sefirot all at once. In the Babylonian exile, evil clothed the “head” of holiness, as it 
is written, “You are the head of gold.”13 Of this it is written, “Her, i.e., Jerusalem’s
enemies were the head,”14 meaning that they clothed the holy head. Thus, these 

Bereishit Rabbah
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two exiles were equivalent; that is why they are counted as one.

Media and Persia clothed the “arms” of holiness; this is why they are counted as 
two, inasmuch as there are two arms. Greece clothed the “torso”; it is therefore 
counted as one. In the present exile evil clothes the legs of holiness, there are 
therefore two aspects to it: Edom and Ishmael, corresponding to the two legs and 
feet.

This is alluded to in the verse: “…who have defamed the heels of your messiah,”15

since this exile is that of the feet. That is why it is written, “And the stone smote 
the image on its feet.”16

The Egyptian exile is referred as encompassing the throat, for Pharaoh was situated 
on the neck of holiness, which is opposite the throat.

Pharaoh pei-reish-ayin-hei ha-oref: hei-ayin-reish-pei

This is because evil can never face holiness directly, for holiness is a great light, 
and this blinds evil. This is the mystical meaning of our sages statement that “the 
wicked do not greet the Shechinah,”17 for they cannot face it directly. Rather, they 
are attached to it from the back, facing the Shechinah’s back, and this is how they 
derive their sustenance.

Sotah



Apples from the Orchard 60

Pharaoh was facing the neck, sitting and feeding off it. There are three channels 
of sustenance in the neck: the trachea, the esophagus, and the blood vessels.

These are the three Names Elokim, whose numerical value plus the kolel is the 
same as that of the word for “throat” (garon), 259.

Elokim alef-lamed-hei-yud-mem

Garon gimel-reish-vav-nun

Elokim tzimtzum

Joseph manifested the “covenant of the tongue,” which includes them all. This
is also evident from the fact that the numerical value of the word for “tongue” 
(lashon), 386 is that of two Names Elokim, one simple (86) and one spelled out 
with yuds (300).

Sefer Yetzirah

vice versa

Lashon lamed-shin-vav-nun

Elokim spelled out with yuds

Alef-lamed-pei lamed-mem-dalet hei-yud yud-vav-dalet mem-mem

This is why Joseph was sold to the chief butcher, for this aspect of evil comprises 
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three facets, corresponding to the trachea, the esophagus, and the blood vessels, 
which were embodied by Pharaoh’s three deputies: the chief butler, the chief 
baker, and the chief butcher respectively.

The chief butler corresponded to the trachea. True, no liquid can enter the trachea, 
so how can we assert that the chief butler corresponds to it? The answer is that the 
lungs are particularly hot, and therefore exemplify gevurah. As it is stated in the 
Zohar, “the lion faces the right,”19 the numerical value of gevurah being the same 
as that of the word for “lion” (aryeih). It tends toward the right in order that chesed
and gevurah inter-include. Therefore, since it is so hot, it draws to itself all types 
of moisture and thereby cools off, and then fans the heart. This is why the chief 
butler corresponds to the trachea.

gevurah
gevurah

chesed gevurah gevurah
chesed

Gevurah gimel-beit-vav-reish-hei

Aryeih alef-reish-yud-hei

The chief baker corresponds to the esophagus, which in turn corresponds to 
gevurah.

The chief butcher corresponds to blood vessels in the middle of the neck. There 
are two such blood vessels, leaning in either direction.

Joseph—as we said— corresponds to all these aspects on the side of holiness.

Zohar
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This is the meaning of the verse, “Do not interpretations of dreams belong to G-d 
(Elokim)? Please tell me your dream.”21 Since interpretations come from Joseph, 
he therefore said, “Please tell me.” He meant: since you derive your sustenance 
from and governed entirely by the Name Elokim—this being the meaning of “Do 
not the interpretations of your life belong to G-d (Elokim)”—you, Pharaoh, have 
no conception of the Name Havayah, only of the Name Elokim. And, indeed, 
Pharaoh said, “I do not know Havayah.”22 He had no connection to this Name. 
On the contrary, when this Name is revealed, Pharaoh and the evil he personifies
is completely destroyed.

Pharaoh and the Egyptians therefore did not recognize that this Name is what was 
attacking them in the plagues. Only at the sea did they finally recognize this, as 
they said, “I will flee from the Israelites, for Havayah is fighting for them.”23 This 
implies that until then, they thought that the plagues came from the Name Elokim.
They therefore did not fear them, for they, too, had a connection to the Name 
Elokim. But once they realized that the plagues originated in the Name Havayah,
they said, “I will flee,” because it threatened to destroy them completely.

This is why God now said to Moses, “Come to Pharaoh…in order that I place these 
signs of Mine….” That is, “do not think that I am going to relate to him through 
the Name Elokim, and that the plagues are going to originate in the Name Elokim,
to which he has some connection. Rather, I am going ‘to place these signs of Mine 
in his midst,’ meaning My Name Havayah.” This is also explains the use of the 
phrase “in his midst,” referring to the way G-d is going to relate to Pharaoh.

otot otiot

Havayah

This is what Joseph meant in his reply to Pharaoh: “G-d relates to you presently
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only through His Name Elokim, and this is why the interpretation of your dreams 
is through this Name. Therefore, please tell them to me, since I comprise all these 
levels and I can therefore interpret them.”

Thus, when the chief butler related his dream, it was all in proper order. He said, 
“the vine had three branches,”24 these being the three deputies. The word for 
“deputy” (sar) represents two Names Elokim, one in the regressive iteration and 
the other spelled out with the letter yud.

Sar sin-reish sin reish
Elokim when spelled out using the yud

Elokim

Alef alef-lamed alef-lamed-hei alef-lamed-hei-yud alef-lamed-hei-yud-mem

Elokim
Elokim

Joseph interpreted his dream: “You will put Pharaoh’s cup….” He hoped that 
he would be connected to him and be on the right side, and thereby be rescued 
through him. 

But at this point, he was connected to the chief butcher, who was in the middle. 
That is why he later married his daughter.

chesed tiferet
yesod
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The chief baker began his dream with the word, “Even” (af). This signifies the 
addition of gevurah and strength. Even though he also mentioned three wicker 
baskets, signifying the three deputies—as they each inter-include the others, this 
being why he mentioned all three only after he said the word “even”—Joseph
turned his dream upside down, and interpreted it to mean that he would die.

gevurah too 

Since the exile of Egypt was at the level of the throat, from which issues speech, 
Moses the redeemer from this exile had “uncircumcised lips” and could not talk 
well. This is the meaning of the verse, “…my throat is parched,”26 for the throat is 
parched during its exile.

The five letters of the Name Elokim signify the five states of gevurah, and produce 
the 120 permutations in Z’eir Anpin. This number is the numerical value of the 
word for “shadow” (tzeil).

Elokim

Tzeil tzadik-lamed

The word for “shadow” (tzeil) is related to the word for “image” (tzelem).

Tzelem tzadik-lamed-mem tzelem is tzeil mem

The word for “shadow” (tzeil) signifies these 120 permutations of the Name
Elokim, which are male in nature. The word for “image” (tzelem) signifies these 120 
permutations in their female version. The latter are sealed within Nukva, appearing 
as two doors closing it off so that evil cannot derive any sustenance from him.

We thus look at the word tzelem as the word tzel
mem
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We therefore find the word for “shadow” in the plural, as in the verse, “The 
shadows have fled.”27 This refers to the 120 male permutations and the 120 female 
permutations. But the word for “image” appears only in the singular, not in the 
plural, for the final mem is affixed only in the female.

This is the mystical meaning of the verse in the book of Jonah, “G-d prepared a 
kikayon-plant, and it rose up over Jonah to give shade upon his head.”28 To explain: 
the Book of Jonah allegorically describes the descent of soul into the body, and in 
fact we see that the numerical value of the word Yonah (71) is 45 plus the numerical 
value of the Name Havayah (26).

Yonah yud-vav-nun-hei

To explain: The soul of a person comprises its “image” (tzelem) and its nefesh-
ruach-neshamah.

nefesh ruach neshamah chayah yechidah
nefesh ruach is 

neshamah chayah yechidah

The “image” enters the body at conception. As is explained in the Zohar,29 would 
the mother and father merit, they would be able to see their child’s “image” when 
they copulate and conceive the child, the nefesh when it is born, the ruach when it 
turns thirteen, and the neshamah when it turns twenty.

Jonah—that is, the soul—descends from its source, enters Z’eir Anpin, descends 
via his spinal cord, enters his body—symbolized by the ship—and from there 
descends to the thighs, represented by the lower parts of the ship.

Z’eir Anpin
of Nukva
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Then it meets the large fish, signifying yesod, which swallows it up, and from 
there, it is given to the female. The three days and three nights Jonah was inside 
the fish correspond to the three days it takes for the male seed to be properly 
absorbed into the womb.

This feminine “shadow” mentioned above is strength, meaning the states of 
gevurah, as we have explained. These states of gevurah guard the soul from harm. 
For opposite this “shadow” there is an evil “shadow.”

Elokim Nukva and 

Shir HaMa’alot

This explains the statement in the Zohar that “the more the Name Havayah extends 
the better,”30 for it always remains holy. But this is not the case with the states 
of gevurah of the Name Elokim, for the limit of holiness is the final of these 120 
permutations of the Name Elokim. From that point on is the realm of evil, called 
“other gods” (Elokim acheirim). They are called “other” (acheirim) because they 
derive their sustenance from the back (achoraiyim).

A certain amount of gevurah

We can now explain the verse. For Ham, the father of Egypt,31 embodied the power 
of the five states of gevurah. Shem personified chesed, Ham personified gevurah,
and Japheth personified tiferet. That is why the latter is called Japeth (yafet,
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“beautiful”), for tiferet is a blend of the two colors white and red.

Cham gevurah
associated with gevurah

Now, when the 5 letters of the Name Elokim produce 120 permutations, each letter 
produces 24. Thus, Ham took the power of 2 letters, which produce 48 permutations. 
That is why he was called Ham (Cham), the numerical value of which is 48.

Cham chet-mem

gevurah Elokim

Elokim
Elokim

In a similar way, we can understand what is written of Rebecca, “and her pitcher 
was on her shoulder.”32 She was holding one letter of the 5 states of gevurah, i.e., 
one letter of the Name Elokim.

kad

This is the mystical meaning of the verse “Let not the lowly return embarrassed,”33

the initials of which spell the Name Adni, which signifies malchut, which takes 
24 units from the Name Elokim.

Al yashov dach nichlam malchut

dach

malchut malchut is constructed out of one of 
gevurah Elokim

Thus, Ham, the source of the states of gevurah, produced the 5 states of gevurah.

Zohar
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These are 4 sons, for 3 states of gevurah are sweetened and can therefore combine 
with 3 states of chesed. The other 2 cannot be sweetened. Similarly, when they 
were born, it was after this fashion, 3 sons matched with 3 states of gevurah, and 1 
son matched with 2 states of gevurah that join together, i.e., the last two letters of 
the Name Elokim.

gevurah gevurah
Elokim

alef-lamed-hei gevurah gevurah that serve a positive 

Elokim yud-mem

It is for this reason that the first plague was that of blood, for the plagues took 
place in the throat of holiness, which is a narrow part of the body. It is therefore 
called “Egypt” (Mitzrayim), meaning “the constriction (meitzar) of the yud-mem.”
Since Egypt took the place of the two states of gevurah, which is the place where 
the blood gathers and its source, they were smitten accordingly.

mitzrayim meitzar yud-mem yud-
mem Elokim

gevurah

Of the plague of lice, the sorcerers of Egypt said, “it is the finger of G-d,” because 
the numerical value of the word for “lice” (kinim) is 120, corresponding to the 120 
permutations of the Name Elokim. Since they could not produce them, they said 
that this plague was from the Name Elokim.

Elokim

This is also why the sea of reeds (yam suf) is called thus, for these two letters from 
the Name Elokim spell the word for “sea” (yam) and go after evil, signified by the 
end (sof) of this Name, smiting it.

yam yud-mem Elokim
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suf samech-vav-pei sof samech-vav-pei
Elokim gevurah

Elokim

Thus, the verse reads “in order to place these signs of Mine in his midst.”

eileh alef-lamed-hei Kel alef-lamed
hei

Elokim

The Name Kel signifies chesed. The hei receives Divine beneficence from chesed
and transmits it to gevurah. This is the meaning of “these signs of Mine in his 
midst.” The Name Kel plays the role of the male, while the Egyptians, represented 
by Pharaoh were connected to the sea, signifying the female, represented by the 
letter hei. Therefore, these signs had to enter him.

Elokim gevurah
gevurah gevurah

Elokim
alef-lamed-hei

Elokim Elokim

Havayah
Elokim

alef-lamed-hei chesed into gevurah
hei chesed

of gevurah

This is the mystical meaning of our sages’ statement that “every plague was really 
5 plagues in one, and some say 50 plagues in one,”36 alluding to the two final 
letters of the Name Elokim.

yud-mem
gevurah

Elokim

Hagadah shel Pesach
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The 5 refers to the 5 letters of the Name Elokim. This is why the exodus from 
Egypt is mentioned 50 times in the Torah, in order disengage the Jewish people
from the two final letters of the Name Elokim to which they were connected.

The first exile was “these signs of Mine”; the second was “in order that you tell…
and you know that I am Havayah,” for when the Name Havayah is revealed evil
is annihilated completely. They did not recognize this until the splitting of the
sea, as we explained.

This explains the verse well. This is as much of the manuscript that I found.

Elokim

3

[Pharaoh] said to them, “Go serve G-d, your G-d! Who are going?” Moses 

answered, “We will go with our youth and our elderly, with our sons and 

[Pharaoh] replied [sarcastically], “Yes, G-d will be with you when I send you 

and your children! See, evil [intent] is evident in your faces! [Your request] 

is improper. Let your men go and serve G-d, for that is what you have been 

requesting.”37

ra’ah
Ra’ah
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Ra’ah

have some

galoti

Gilgal is phonetically related to the 
galoti

Likutei Torah and Sefer HaLikutim, parashat Bo

Our sages said that Ra’ah was star of blood rising opposite them. In fact, it was the 
zodiacal sign of Aries taleh, whose numerical value is the same as that of the word 
for “blood” (dam), 44, that was rising opposite them.

Taleh tet-lamed-hei

Dam dalet-mem

Therefore G-d commanded the Jews to circumcise themselves, and in the merit of 
the blood of circumcision, they were saved from the zodiacal sign of “blood.”

This is why Scripture says, “Today I have removed (galoti) the embarrassment of 
Egypt…and they called that place Gilgal,” when it was really more fitting to call 
it Gilui or Gilul.

galoti come from the root gimel-lamed-hei gimel-
lamed Gilgal is spelled gimel-lamed-

  On parashat Beshalach
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gimel-lamed two pairs of the letters gimel-lamed
Gilui

lamed gilul

galeh galal
galgeil

galgal
gilgul

Or, alternatively, Scripture should have said, “Today I have rolled away 
(gilgalti)….”

Gilgal

Rather, there were two removals: The first was that G-d removed the blood 
foreboded by the star seen in Egypt. The second is alluded to by Pharaoh’s 
words, “See, evil is opposite your faces.” This refers to the foreskin, and when
it was removed the sign of the holy covenant was revealed. Thus there were two 
removals.

galoti galeh
gilgalti

Scripture also used the doubled form, Gilgal, in order to also explain why Aries is 
the first of all the zodiacal signs. The word Gilgal alludes to the sign of Aries, the 
first sign on the “wheel” of zodiac.

Gilgal galgal

4

of the months of the year.”41
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42

Nisan

Nisan 44

Ta’amei HaMitzvot, parashat Bo

Know that all the months are manifestations of malchut, i.e., Nukva of Z’eir Anpin.
There are two aspects to this relationship: the first is the way malchut relates to the 
months intrinsically, and the second is the way it does so by virtue of its relationship 
with the male partzuf, Z’eir Anpin, as we will explain with G-d’s help.

Nukva of Z’eir Anpin Nukva
receives its inspiration from Z’eir Anpin Z’eir Anpin is associated with the three dimensions 

Nukva is 

This relationship between malchut and the months beings with the month of Nisan.
Now, know that all the months are called the “head” month, because they all are 
in some way a beginning. And therefore, every month has the larger number of 
days, i.e., 30.

The order of the association between the months and the various aspects of malchut
is as follows:

dagesh kal is given in Sefer Yetzirah
Eitz Chaim

Sefer Yetzirah
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beit chochmah right ear

gimel binah left ear

dalet netzach right eye

kaf hod left eye

pei tiferet right nostril

reish da’at left nostril

tav malchut mouth

Nisan is associated with the gulgalta of Nukva.

gulgalta partzuf is its keter
content of the partzuf

Iyar and Sivan are associated with the two ears of Nukva.

Iyar
in Sivan
ears are chochmah and binah

Tamuz and Av are associated with the two eyes of Nukva. This is why the Temple 
was destroyed in the months of Tamuz and Av, as an expression of the verse, “My 
eyes, my eyes, flowed with water,”46 the repetition alluding to the two eyes.

Now, when we understand what these eyes are, we know that they are 
manifestations of netzach and hod. Therefore, the destruction occurred mainly in 
the left eye, the month of Av. This is the mystical meaning of the phrase, “…sick 
the whole day.”47 The word for “sick” (davah), when spelled backwards, spells the 
word hod.

Netzach is located on the right axis of the hod  are associated 
respectively with Tamuz and Av Netzach and hod are associated with 

Davah dalet-vav-hei Hod  hei-vav-dalet
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Elul is associated with the nose of Nukva.

tiferet and da’at
middle axis of the Sefer Yetzirah Elul

This leaves the mouth, which is not associated explicitly with any month, but 
whose presence in this array is hidden.

malchut

This same order applies to the association between Nukva and the months due to 
its relationship with the male, Z’eir Anpin:

Tishrei is associated with the skull of the male.

Nisan Tishrei is 

Chassidut
Tishrei to Adar

Nisan to Elul
Pesach

Nisan

of this dynamic is the High Holidays of the month of Tishrei

Cheshvan and Kislev are associated with the two ears of Z’eir Anpin.

Cheshvan chochmah Kislev is 



Apples from the Orchard 76

Tevet and Shevat are associated with the two eyes of Z’eir Anpin.

Adar is associated with the nose of Z’eir Anpin.

Here, too, the mouth’s place in this array is hidden.

The fact that the mouth is hidden is the mystical reason behind the commandment 
of sanctifying the new month, in which the judges of the rabbinical court are 
required to verbally sanctify the month.

malchut

Now, since the mouth is missing from the male array, the only month that may be 
intercalated is Adar.

Adar

Adar
Adar

This was the mistake of King Hezekiah, of blessed memory, who intercalated a 
second Nisan in the month of Nisan. His mistake was that we must only intercalate 
a second Adar, for it takes the place of the mouth of the male, and thus forms part 
of the preceding year, completing it with the mouth. Nisan, in contrast, is part of 
the next year.
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to perform the pesach G-d
perform the pesach

offering the pesach
Nisan Nisan

so that the festival of Pesach
second Adar th day of Adar th day 
of Adar st day of Nisan

st day of the intercalated Adar
Nisan Adar Nisan

Regarding the order of the months, we have already explained (in our exposition of 
the prayers of Rosh Hashanah) that the months from Tishrei to Adar are associated 
with the six extremities of the male partzuf, Z’eir Anpin. In this context, Adar is 
associated with the nose of the male, and Nisan with the mouth of the male, which 
becomes the skull of the female. This is because the breath issues from the mouth 
of the male in order to become the skull of the female.

Nisan

Thus, Nisan is used both by him and by her. This is why we intercalate the month 
of Adar and none other, so that the intercalated month may assume the association 
of the mouth of the male. For the same reason, the court must sanctify the month 
verbally and proclaim, “Sanctified!” as it is written, “these are the festivals of 
G-d… that you shall proclaim in their proper times.”50 For through the breath of
the judges the skull of Nukva is formed.

Z’eir Anpin Nukva

Sanhedrin
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There are also six months from Nisan to Tishrei, in which scheme Elul is the female 
nose and Tishrei her mouth and his skull.

It appears to me, Chaim Vital, that the mouth can only be associated with Nisan
and not with Tishrei, when his mouth becomes her skull. But Tishrei is only his 
skull, and not her mouth. For his skull cannot be formed from her mouth, and the 
proof of this is that if it were so we would intercalate Elul just like Adar.

Elul to assume the association of the mouth 

5

And the dwelling of the Israelites, which they dwelt in Egypt, was four 

hundred and thirty years.51

Sha’ar HaPesukim and Likutei Torah, parashat Bo

These 430 years correspond to the five Names Elokim, whose combined numerical 
value is 430.

Elokim alef-lamed-hei-yud-mem

Elokim

Elokim
the right and on the left of Z’eir Anpin

The meaning of these five Names is related to the verse, “…built as an 

  On parashat Teitzei
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ornament.”53

talpiot

tel taf-lamed

tel taltal
Elokim

gevurah when 

We therefore find in the relatively short passage that begins, “And it was, in those 
many days…”55 that the Name Elokim is mentioned five times: “And it was, in 
those many days, that the king of Egypt died. The Israelites groaned under the 
bondage and cried out, and their cry for help from the bondage rose up to G-d. 
G-d heard their moaning, and G-d remembered His covenant with Abraham, 
Isaac, and Jacob. G-d looked upon the Israelites, and G-d took notice of them.”

Elokim

The beginning of the redemption follows immediately, as it is written, “And Moses 
was tending the flock…”56

This is the allegorical meaning of the phrase, “…and behold, you have not listened 
until thus.”57 Meaning: until the 25 letters that compose the five Names Elokim.

koh
spelled kaf-hei

Shir HaShirim Rabbah
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Elokim

Elokim

6

day on which you went out from Egypt, from the house of slaves, for G-d took 

you out of here with a strong hand, and leaven shall not be eaten.”58

Likutei Torah and Sha’ar HaPesukim, parashat Bo

We should be very surprised regarding this passage, for G-d commanded 
Moses, “Sanctify to Me every firstborn,” but Moses neglected to convey this 
commandment to the Israelites after he heard it. Instead, he gave them a different 
commandment, as it is written, “And Moses said to the people, ‘Remember the 
day on which you went out from Egypt….’”59 Later, in the passage that begins, 
“And it will be, when He brings you in…,”60 he returns to this commandment and 
tells them: “…you will transfer every one that opens the womb to G-d….”61

The reason for this is—as we have explained previously, on the verse, “And a new 
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king arose…”62—that the souls of the mixed multitude are sparks of the souls that
were produced by the wasted seed of Adam, which he produced during the 130 
years after his sin, in which he separated from Eve.

These sparks had not yet been rectified. Since they originated in the da’at of yesod
of Abba, which was personified by Moses, he made great efforts to rectify them 
and bring them out of Egypt, as is mentioned there at length.

This, however, was not G-d’s intention, for they were not fit for this. G-d therefore 
commanded him, “Sanctify to Me every firstborn, the one who opens every womb 
of the Israelites,” for they also originate in this supernal da’at, which is termed 
“the firstborn.” The spiritual blemish caused by the sin of wasting seed reaches 
up to this level, as is known.

da’at
yesod da’at

misuse of his da’at da’at

da’at da’at of yesod of Abba chochmah is often 

keter

Therefore, of the Israelites, who were already rectified of this G-d told Moses,
‘Sanctify Me every firstborn’ of theirs, but not the firstborn of the mixed multitude, 
who are not yet rectified and not yet worthy of this commandment.
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Moses saw that if now, at the beginning of G-d’s giving of the commandments—
this being the first of them after that of the rites and festival of Passover—he 
would immediately tell them about this commandment, and the mixed multitude 
would hear the words “Sanctify Me every firstborn…of the Israelites” (and not of 
the mixed multitude), they would throw off the yoke of the commandments and 
revert to their former idolatrous ways, seeing that they are of lower status.

This is especially so since, we must remember, the Jews had not yet left Egypt. It is 
written, “And G-d did not take them out of Egypt by the way of the Philistines for 
it was close, for G-d said, ‘Lest the people relent when they see war and return to 
Egypt.’”64 The words “the people” in this verse refer to the mixed multitude. All 
the more so was this a concern at this point, when they were still at home. As we 
see later, when the mixed multitude saw the pillar of cloud traveling in front of 
the Israelites and not in front of them, they said, “Arise, make us gods that will go 
before us,” as taught in the Zohar.65 This was the incident of the Golden Calf.

Thus, since it was Moses’ goal to bring them under the wings of the Divine 
presence, and that they should not rebel against G-d, he therefore began by 
teaching the mixed multitude the commandment not to eat leaven on Passover, 
which begins, “Remember the day on which you went out from Egypt,” and is 
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a commandment that includes both the Israelites and them. Also, this explains 
why it is written immediately before this, “And Moses said to the people…” for 
this means the mixed multitude. This is also why this passage is couched in the 
plural: “…on which you went out from Egypt”; “Today you are going out….”66

Indeed, the first of these verses continues: “…from the house of slaves,” meaning, 
“you have left Egypt, which is called ‘a house of slaves’ because the Jews were 
enslaved there, although you were not enslaved there.” The Torah therefore does 
not use the idiom “from being slaves,” but rather, “from the house of slaves.”

This is also alluded to by the words, “for G-d took you out of here with a strong 
hand…” for the demonstration of G-d’s strong hand was necessary not for the 
Jews but for them, as it is written, “…in order to show you My power and in order 
to tell of My Name in all the world.”67

Were it not for the demonstration of the power of G-d’s hand, Pharaoh would not 
have let the mixed multitude go. Whereas with regard to the Jews, Pharaoh did 
not care that much, and Moses had a legitimate claim: “Send forth My children 
so they can serve Me.” It was therefore not necessary for G-d to demonstrate 
the power of His mighty hand to convince Pharaoh to release them. But as for 
the mixed multitude, who were Egyptians just like Pharaoh, were it not for the 
demonstration of G-d’s power, Pharaoh would not have released them. This is 
why the Torah says, “for G-d took you out of here with a strong hand…” and not 
“for G-d took Israel….”
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Since this is the case, i.e., since G-d brought both the Jews and the mixed multitude 
out of Egypt, “…leaven shall not be eaten,” i.e., neither by you nor by the Jews.

Now, after Moses eased them with these words, the mixed multitude became 
convinced thereby that the Holy One, blessed be He, loves them.

He then apologized to them regarding what he was about to do, that is, the 
commandment regarding the firstborn. This is the sense of the following verse, 
“This day you pl. are leaving, in the month of the spring.”68 It introduces the 
following passages, and is as if to say, “Look, I gave you and the Jews one 
commandment in which you are both equal, for the reasons mentioned. Now, 
I want to give the Jews a private commandment, in which you have no part. 
But this is not because of any lack in G-d’s great love for you, for in the first 
commandment you and the Jews were all equal, as mentioned. The reason is 
just that you have no obligation in this commandment, because you—the mixed 
multitude—are leaving by day, and not at midnight as the Jews did.” As it is 
written, “And Pharaoh arose at night…and called for Moses and Aaron that night, 
saying ‘Arise, get out from amongst my people, both you and the Israelites….”69

This was after the smiting of the firstborn of the Egyptians, and in recognition of 
this the Jews became obligated to consecrate their firstborn, who caused them to 
leave Egypt at midnight, when the smiting of the Egyptian firstborn occurred.

Moses continued to the mixed multitude: “But you are leaving by day, not by night, 
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and thus you are exempt from this commandment I am about to transmit.”

After he eased their minds, he turned to the Jews, and addressed them in the 
singular, for “Israel is a nation of oneness on earth.”70 As it is written, “And it 
will be, when He brings you in…,” in the singular, and so is the entire passage 
written. In effect, he said to the Jews: “I have already given the mixed multitude 
the commandment not to eat leaven; I will now give you this commandment, as 
well. The reason I did not address you and them together is because the reason 
you perform this commandment is not the same for both of you. The reason they 
observe it is, as said above, because G-d took them out with a strong hand. But 
the reason you observe it is different: You shall tell your child on that day, saying,
‘It is because G-d did this i.e., freed me for me, when I left Egypt, and not for the 
mixed multitude, for they were not enslaved as I was, that I do not eat leaven 
on Passover. Therefore, my observance of this commandment is because of my 
exodus from Egypt.’” As it is written, “when I left Egypt.”

After Moses equated both the Jews and the mixed multitude in the performance 
of this commandment although the reasons they observe it are different, and the 
minds of both were eased, he addressed the commandment of “Sanctify Me every 
firstborn” to the Jews alone, in the singular. As it is written, “And it will be, when 
He brings you in…,”71 “…you will transfer every one that opens the womb to 
G-d…,”72 “…And it was, when Pharaoh was obstinate in letting us go….”73
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This reason applies only to the Jews, who left at midnight when the firstborn of 
Egypt were killed, and not to the mixed multitude, who left later, during the day, 
as we said above.

7

It will for a sign upon your hand and a remembrance between your eyes.74

parashah

Havayah

passage verses letter of Name Havayah

Kadesh Exodus 13:1-10 yud

Vehayah ki yeviacha Exodus 13:11-16 hei

Shema Deuteronomy 6:4-9 vav

Vehayah im shamo’a Deuteronomy 11:13-21 hei

Sefer HaLikutim, parashat Bo

With regard to the tefilin and the order these passages appear on the parchment 
of the hand tefilin and are placed in the compartments of the head tefilin, Rabbeinu 
Tam holds that the Havayah’s must be in the middle.

appear in the  in the same order as they appear 

Havayah
and a person facing the person wearing the 

Shema is found in the right compartment of the head 

Vehayah vav-hei-yud-hei
Havayah yud-hei-vav-hei

Havayah

Menachot
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Effectively, he said that one must ensure that the Names Havayah be placed in this 
order, in order to follow the order of the Name Havayah in the initials of the phrase, 
“…in this let he who glorifies himself glorify himself: that he understands and 
knows Me….”76

yithaleil hamithaleil haskeil veyadoa yud-hei-hei-vav Havayah

Rashi follows the natural order of the Name Havayah.

Both opinions are “words of the living G-d.”77 And both sets of tefilin elicit from 
chochmah, being situated on the head of Z’eir Anpin. The hand tefilin elicit from 
malchut and the head tefilin elicit from chochmah, i.e., Abba. It is written in them 
i.e., in the supernal tefilin, “Who is like Your people, Israel?”78

 predates 

Eiruvin Gitin
Berachot


