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Parashat VaYeitzei
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Jacob left Be'er Sheva and went to Haran.

Based on this verse, the Arizal discusses certain details of how Z’eir Anpin is developed out of Abba
and Ima. Jacob represents the full development of the concept of “patriarch,” the individual fully fit
to become the progenitor of the Jewish people, in contrast to Abraham and Isaac, who represented
preparatory stages in this process. Similarly, Abba and Ima, the intellect, can be considered preparatory
phases in the developmental process that leads to Z’eir Anpin (and Nukva), the emotions, which is the
main partzuf through which Divinity is manifest on earth.
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Sha’ar HaPesukim, parashat VaYeitzei
Abraham and Isaac personified respectively the chesed and gevurah of the yesod
of Ima as it is enclothed in the da’at of Z’eir Anpin.

Yesod of Ima is the drive of binah for self-actualization. This drive contains an element of chesed, or
love, as part of its motivation, as well as an element of gevurah, or power. Yesod of Ima becomes
enclothed in the da’at of Z’eir Anpin, meaning that Z’eir Anpin’s ability to empathize (da’at) is taken
from his “mother” (Ima). Da’at contains within it the twin faces of empathy, chesed and gevurah,
which later emerge as the primary emotions.
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Jacob personified the yesod of Abba, which is enclothed within the yesod of
Ima.

When yesod of Ima becomes enclothed in the da’at of Z’eir Anpin, it already has within it the yesod
of Abba. In other words, the drive for self-actualization within Ima carries with it the drive for self-
actualization within Abba. Abba and Ima are “the two companions that never separate,” always joined

in conjugal union, since chochmah without binah is ephemeral and binah without chochmah can lose its
bearings, as we have explained previously.
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Now, itis known that at first there enters Z’eir Anpin immature mentality, signified
by the Name Elokim.

The Name Elokim signifies tzimtzum (“contraction”) of Divine light. The constricted consciousness of
immature mentality is therefore signified by this Name.
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1. Genesis 28:10.
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Afterwards, when the above-mentioned mature mentality enters his mind, the
original, immature mentality descends into his throat.’ For this reason, the
numerical value of the word for “throat” (garon, gimel-reish-vav-nun, 259) is equal
to three times that of the Name Elokim (alef-lamed-hei-yud-mem, 86) plus 1 for the
kolel. This is also the numerical value of Haran (chet-reish-nun, 258).

3 x 86 =258; 258 + 1 = 259.
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It follows that the yesod of Ima in the state of mature mentality extends only as
far as the chest of Z’eir Anpin.

Ima’s drive for self-actualization ends once it has become the intellect of the emotions.
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However, the yesod of Abba, which is male and longer, extends further down,
down to the level of the yesod of Z’eir Anpin itself.

The yesod of Abba was enclothed within the yesod of Ima, but it extends further into the reality of
Z’eir Anpin. This is because it is “male,” i.e., as a drive for self-actualization it extends further. The
original insight of chochmah carries in it the seed of full manifestation in reality and therefore the
drive and power to penetrate reality until the insight has inspired and remade reality in its image
to the fullest extent possible. In contrast, the processing of the insight in binah mitigates its power,
since the whole purpose of binah is to integrate the insight into the existing reality and world-view.
This does, of course, endow binah with a certain drive for self-actualization once the new synthesis of
old-thinking and new-thinking has been completed, but this cannot compare with the original force
of the unprocessed flash of insight.

The yesod of Abba therefore continues further than the yesod of Ima, down to the level where yesod
of Z'eir Anpin is poised to bring into being Nukva. In other words, this may be seen as the drive
within any father to have a daughter, and psychologically may account for the affinity between
fathers and daughters (whereas the fact that yesod of Ima terminates in Z’eir Anpin may account for
the greater affinity between mothers and sons). The female, as we have discussed previously, is the
true actualization of any ideal, since she is the embodiment of G-d’s will to manifest His Divinity
within creation. The male, embodying the inspiration of chochmah, is driven toward this ideal, but is
incapable himself of actualizing it just because of his abstract nature.
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A radiance of this extension of the yesod of Abba—that extends lower than the
chest of Z’eir Anpin and is then exposed—shines outside of Z’eir Anpin itself, and
becomes the partzuf of Yaakov.

Once the yesod of Abba extends out further than the yesod of Ima, it is no longer enclothed in the yesod

of Ima but is exposed. Its “light” can then shine, and it shines outside of Z’eir Anpin itself. From this
residual, secondary light is formed a new partzuf, Yaakov.

2. The original text of Sha’ar HaPesukim has here: “...which is his binah,” but as Rabbi Wolf Ashkenazi points out, this is
difficult to understand, because elsewhere the Arizal clearly states that only in Arich Anpin is binah situated in the throat.
The corresponding passage in Likutei Torah, in fact, does not mention that the throat is the location of binah.
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Now, we generally speak of six principle partzufim: Atik Yomin, Arich Anpin, Abba, Ima, Z’eir Anpin,
and Nukva. In this general scheme, Z’eir Anpin and Nukva are often personified by Jacob (Yaakov) and
Rachel. However, there is a secondary development of partzufim as well, in which some of these split
into or give rise to additional partzufim.> We are introduced here to one of these secondary partzufim,
that of Yaakov, which develops out of the primary partzuf of Z'eir Anpin.
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This, then, is the mystical meaning of the verse: “Jacob (Yaakov) left (or: ‘went
out from’) Be’er Sheva and went to Haran.” The partzuf of Yaakov originates, as
we have said, from the yesod of Abba after the extension of the yesod of Ima and
terminated at the chest of Z’eir Anpin. At that point yesod of Abba goes forth and
is revealed from within the yesod of Ima, which is termed “Be’er Sheva,” as we
will explain.

Be’er Sheva means “the well of seven”; its mystical association with yesod of Ima will be explained

presently. The verse thus reads: The origin of Yaakov, i.e., yesod of Abba, went forth from the yesod of
Ima, i.e., Be’er Sheva....
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The yesod of Abba, who is male, is termed the “male organ” (eiver). It is therefore
alluded to in the final letters of the words “Jacob left Be’er...” (va-yeitzei Yaakov
mi-be’er).

Eiver: alef-beit-reish.

Va-yeitzei Yaakov mi-be’er: final letters, alef-beit-reish.
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The yesod of Ima, however, is female, and is therefore alluded to by the inversion
of these letters, which yields the word for a “well” (be’er), which is concave and
hollow, and into which the male organ is inserted. Therefore the yesod of the
female partzuf is always called a “well.”

Alef-beit-reish inverts to beit-alef-reish.
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This is true also for the reason that the female partzuf causes “female waters” to
ascend—just as a well is an upwelling of subterranean water—toward the male
organ.

In order to couple, the male and female partzufim must mutually arouse each other. The Zoharic

terms for these processes of arousal are “the descent of male water” and “the ascent of female water,”
respectively. The images evoked are that of rain for the male and the upwelling of spring water.

3. See, for example, The Mystery of Marriage, p. 436.
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As to why the female yesod is called Be’er Sheva (“the well of seven”), this is for two
reasons. First...the brains of Z’eir Anpin were originally four: chochmah, binah,
and the states of chesed and gevurah that would later be contained within da’at.

“Originally” here refers to before Z'eir Anpin emerged as a partzuf and was still in the “womb” of
Ima.
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Later, when they descended further and entered the netzach-hod-yesod of Ima,
they became three brains: chochmah, binah, and da’at—which now included
chesed and gevurah within it.

Part of the maturation process of Z’eir Anpin was the coalescence of chesed and gevurah in to one
power of empathy, da’at.
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As is known, these mature states of mentality are all Names Havayah. Therefore,
the two developmental stages comprise seven Names Havayah within Ima, and
therefore yesod of Ima is called Be’er Sheva.

on SROKRT 7732 ,30 20 1M T 0y ,RART A3 ,T77an am P 3 mMnanng °2 R NPAwa 72°0M
ST M0 WY L yavw X3 X3 now TI0n ]DLM ;Y7132 KPR TN ]’W:l?ﬂ?ﬁ ovo1 .

The second reason is that when the three brains of Z’eir Anpin—chochmah, binah,
and da’at—when it is at the level of netzach-hod-yesod of Abba are joined with
the four brains of Z’eir Anpin—chochmah, binah, chesed, and gevurah—when it
is at the level of netzach-hod-yesod of Ima it gives seven Names Havayah. They
are all enclothed within Ima, as is known, and therefore her yesod is called Be’er
Sheva.

The fact that yesod of Ima becomes enclothed in the da’at of Z’eir Anpin is just part of a larger picture:
the entire triplet of netzach-hod-yesod of Ima becomes enclothed in the triplet of chochmah-binah-da’at
of Z’eir Anpin. Similarly, just as yesod of Abba is enclothed within yesod of Ima (and therefore, once
removed, within the da’at of Z’eir Anpin), so is the entire triplet of netzach-hod-yesod of Abba enclothed
within the triplet of netzach-hod-yesod of Ima (and therefore, once removed, within the chochmah-
binah-da’at of Z'eir Anpin).
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For this reason Yaakov also comprises these seven Names Havayah, whose
combined numerical value is the same as that of Yaakowv. This, then, is the mystical
meaning of “Jacob went out of Be’er Sheva.”

Havayah (yud-hei-vav-hei) =10+ 5+ 6 + 5=26.7 x 26 = 182.
Yaakov (yud-ayin-kuf-beit) =10 + 70 + 100 + 2 = 182.
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Now, it is known that these Names Havayah that manifest the mature mentality
of Z’eir Anpin spread via the three axes throughout the body of Z’eir Anpin. In
this process, they pass through the throat, which is termed Haran, which is
formed from the three Names Elokim that manifest the immature mentality of
Z’eir Anpin, as above. In addition, the yesod of Abba—which is termed Yaakov
because the partzuf of this name will develop out of it—passes through it. This is
the mystical meaning of “...and went to Haran,” for Haran signifies these three
Names Elokim.

The word “to Haran,” however is in Hebrew one word: the word for “Haran” with a hei attached as
a suffix.
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The additional hei in the word “to Haran” signifies the five letters of Elokim.

The numerical value of hei is 5.
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The meaning of the word Haran as well indicates immature or constricted

consciousness, for it means “anger,” which is caused by severe stages of judgement,
which are called Elokim.

The Name Elokim indicates G-d’s attribute of judgement and justice, which “incites” His “anger.”
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This is the mystical meaning of the verse, “My throat is parched (literally, ‘grew
angry’).”* For since the throat expresses the Name Elokim, it becomes hot and
parched, just as the idiom for “anger” in Hebrew is “heating of the nostril.” Also,
the word for “parched” in this verse (nichar) comprises the same letters as the
word for Haran (charan), and its numerical value is also naturally that of the word
for “throat” (garon), with the kollel. It is all one.

Nichar: nun-chet-reish = 50 + 8 + 200 = 258.

Charan: chet-reish-nun = 8 + 200 + 50 = 258.

Garon: gimel-reish-vav-nun = 3 + 200 + 6 + 50 = 259.
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Now, as we have explained elsewhere, these three Names Elokim are the three
ways of spelling out this Name: with the letter yud, with the letter alef, and with

4. Psalms 69:4.
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the letter hei.
root-letter spelling out
alef alef-lamed-pei
lamed lamed-mem-dalet
hei hei-yud | hei-alef | hei-hei
yud yud-vav-dalet
mem mem-menm

SYIRRT TONY NTMYA PR3 X L0 P POARM La9ynd nTayn L axDa X PWRIT XM 0T Hen
2Py X L7PEORT

The Name Elokim that is spelled out with the letter yud is first, and is manifest in
the partzuf of Leah, which is situated above. The last is the one spelled out with
the letter hei, and is manifest in the partzuf of Rachel, which is situated below.
The middle one is the one spelled out with the letter alef, and is manifest in the
partzuf of Yaakov.

In the secondary array of partzufim, the partzuf of Yaakov, the emotions, couples with two female
partzufim, Leah (thought) and Rachel (speech).
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Since Yaakov is the middle of the three, he encompasses both of them, the higher
and the lower partzufim. Therefore the numerical value of Yaakowv is ten more than
twice that of Elokim, i.e., that of the word for “heel” (akeiv), Yaakov without the
yud.

Yaakov (yud-ayin-kuf-beit) = 10 + 70 + 100 + 2 = 182
akeiv (ayin-kuf-beit) =70 + 100 + 2 =172
Elokim (alef-lamed-hei-yud-mem) =1+ 30 + 5+ 10 + 40 = 86. 2 x 86 =172
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The extra yud in Yaakov corresponds to the ten letters in all the names of these
partzufim, indicating how he comprises them all.

There are three letters in Leah (lamed-alef-hei), four in Yaakov (yud-ayin-kuf-beit), and three in Rachel
(reish-chet-lamed), giving 10.
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Parashat Vayeitzei describes the way Jacob marries Leah and Rachel. In this connection, the Arizal
discusses the issue of Divine providence in arranging matches.
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Sefer HaLikutim, parashat VaYeitzei

In the Midrash on this parashah,’ it is written that Rabbi Yehudah bar Simon
opened his discourse by explaining the following verse: “G-d makes individuals

dwell in a house; He brings out the captives in proper ways.”® He continued: a
certain non-Jewish matron once asked Rabbi Yosi bar Chalafta, “In how many
days did the Holy One, blessed be He, created His world?”

The Midrash continues:

“In six days,” he answered. “And what has He been doing since then?” “The Holy One, blessed be
He, sits and makes matches,” he answered, “assigning the daughter of this man to that man, the wife
of this man to that man, the possessions of this man to that man.” “If that is difficult,” she scoffed, “I
too can do the same. | have so many manservants and maidservants; in no time I can match them up.”
Said he to her: “If it is easy in your eyes, it is as difficult before the Holy One, blessed be He, as the
dividing of the Red Sea.” Rabbi Yosi bar Chalafta went. She went and took a thousand manservants
and a thousand maidservants and lined them up opposite each other. She then said, this one will
marry that one and this one will marry that one, and married them all that night. The next day, those
who were thus united came to her; this one’s head was injured, that one’s eye was out of its socket,
another one’s leg was broken. She asked them, “what’s the matter?” This woman said, “I do not
want this man,” while this man protested, “I do not want that woman.” Straightway she summoned
Rabbi Yosi bar Chalafta and admitted to him: “There is no god like your G-d: it is true, your Torah is
indeed beautiful and praiseworthy, and you spoke the truth!” Said he to her: “Did I not say to you,
if it is easy in your eyes, it is as difficult before the Holy One, blessed be He, as the dividing of the
Red Sea.” The Holy One, blessed be He, matches them up against their will and to their detriment.
What is the proof? “G-d makes individuals dwell in a house; He brings out the prisoners in proper
ways [bakosharot]. What does bakosharot mean? “Weeping [bechi] and song [shirot]”: he who desires
[his companion] utters song: and he who does not, weeps.
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It is proper to understand the following questions:
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First, what in this verse so troubled Rabbi Yehudah bar Simon that it forced him
to interpret it as referring to making matches? The simple meaning of the text is
that it refers to Egypt. The Israelites came to Egypt few in number, seventy souls,
and G-d made them into “the House of Israel,” i.e., he increased their number. As
it is written, “and the Israelites were fruitful and swarmed....”” The verse thus
means, “G-d made out of the few a multitude and a great House. The verse then
describes what happened afterwards, i.e., that “He brought them out in proper
ways,” i.e., in a time fit for leaving, neither in the hot summer nor the cold winter,

5. Bereishit Rabbah 68:4.
6. Psalms 68:7.
7. Exodus 1:8.
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but in the spring season, i.e., in the month of Nisan. This is the meaning of the
word “in proper ways.”
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Secondly, why did the Matron, in phrasing her question, say “In how many days”
with a lamed, meaning literally “for how many days,” rather than with a beit,
which would mean “in how many days?” True, we could say that this is a printing
error, for in some of the other sources in which this same story is told® the word is
written with a beit. But it is better to understand it the way it is written, especially
since in yet other sources it is written the way it is written here.
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Another question: Why did Rabbi Yosi bar Chalafta bring proof that G-d made
the world is six days from the verse “for in six days G-d made...,”* which is from
parashat Yitro? In parashat Bereishit, the entire account of creation is told in
detail: this happened on the first day, that happened on the second day, etc., “and
G-d finished on the seventh day.”’” It would have been better to bring proof from
there.
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Furthermore: The Matron really intended only to ask the second question, i.e.,
“from then until now what has He been doing?” The answer to the first question
is obvious to everyone, i.e., that G-d created the world in six days. So why did she
have to preface her real question with the first one? Elsewhere, it is implied that
everyone admits that the world was created in six days, so what she really wanted
to ask could not have been this question but only the second question. So again,
why did she preface it with the first question?
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Furthermore: what kind of question is the second question she asked, i.e., what

8. Bemidbar Rabbah 3; Vayikra Rabbah 1; Midrash Shmuel 5.
9. Exodus 20:11.
10. Genesis 2:2.
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has G-d been doing since then? Who doesn’t know that G-d oversees all the details
of life and sustains and provides for everything “from the horns of the re’eim to
the eggs of the lice,”" that He causes the rain to fall, makes the dew blossom,
makes the wind blow, “provides for the needs of every living thing,”'* and so on
ad infinitum?

The re’eim is a large bison-like animal. The image is that G-d provides for all creatures, from the
greatest to the least.
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Besides which, our sages stated in reference to the verse “mention not the sins
of my youth,”? that since G-d created the world, He has been making and fixing
delicacies and worlds to bestow upon the righteous in the World to Come. They
offered a parable to illustrate this, of a king who prepared a great feast and invited
the notables of his capital to it, but they were too few to eat the whole meal.
So he invited the middle class of people, but they were still too few. So in the
end he invited the whole city, great and small, so as not to waste the feast he
had prepared. Thus King David said, “Mention not the sins of my youth and
my transgressions, for the sake of Your goodness, O G-d,” so that there be enough
people to benefit from it."*

MO Wr LAy PYR ATINRY 00 L1 AR 20waR %7 XD 0T M 03 LT YT XD I ANTAY MR AR
AN AN Y WM L1 17 2°whR 37 K 2P 01 7 OX LR PR 7R /XY LJINRTD 0PN T e
X2 7131 OOBNT 217pn 01BN NITW WIMRY A0 WR 0 OXY 1D MY A919° CIX 973 XN TIRRY

3 MWYD A1 CIX O3 P A ann

Even if we assume that this Matron, being a non-Jew, did not know this, and
Rabbi Yosi did not wish to tell her this as an answer because she might not have
believed in the World to Come, there are numerous examples of things G-d is
doing in this world, as we have said. This being the case, what was her question?
And why didn’t Rabbi Yosi want to answer her thus, but said instead that G-d
is making matches—to which she could reply, “I can also do this?” If he would
have answered her by saying what we said—that He is sustaining and providing
for everyone from “the horns of the re’eim, etc.”—she would not have been able
to reply, “I can also do this.”
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11. Avodah Zarah 3b.

12. Psalms 145:16.

13. Psalms 25:7.

14. See Midrash Tehilim 25.
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Furthermore: our sages have said that all souls, from the time they are formed
out of their supernal source—out of the place “from whence they were hewn”">—
emerge as male and female together. Afterwards, each half goes its own way,
the male to one body and the female to another, and they eventually join in this
world, “so-and-so with so-and-so.” We may assume that such a match does not
have to be forced, against their will.

Why, then, does the Midrash state that G-d matches them up against their will and to their
detriment?
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Another question: We have never seen anyone get married against his will or to
his detriment. And the most joyous occasion in a person’s life is “the day of his
wedding and the day of his heart’s joy.”

At least when people get married, they do so feeling that this is for their good and that they will be
happy.
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Furthermore: If it is indeed true that G-d makes matches against our will, there
should be no reward or punishment for fulfilling or avoiding the commandment
to procreate. For if a person is married to his wife perforce, why should he earn
reward by marrying? And why should he incur punishment for not marrying? He
could reply to the Heavenly Court: “Why wasn’t I forced by heaven to marry, like
you force others?”
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We must also understand why, in the matron’s question—*“since then, what has
He been doing”—why did she articulate the pronoun “He” explicitly?

In Hebrew, the subject pronoun can be understood from the verb, and there is no necessity to
articulate it explicitly.
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Furthermore, Rabbi Yosi also chose to phrase his answer explicitly, saying,
“The Holy One, blessed be He, sits and makes matches.” He could have simply
responded, “He makes matches.” Why did he mention “the Holy One, blessed be
He” explicitly.

15. par. Isaiah 51:1.
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The answer to all this is as follows. Rabbi Yehudah bar Simon assumed that if
the verse “G-d causes individuals to dwell as a house” refers to the Exodus from
Egypt, it should have read, “He makes the few into many.” Why does it use the
idiom “individuals,” and why does it use the idiom “as a house” to mean “into
many?” Furthermore, the verb “He causes to dwell”—if it means increasing the
Jewish people—does not fit well with the Name Elokim used for “G-d” in this
verse, which indicates strict judgment: what G-d did for the Jewish people in
taking them out of Egypt was pure mercy, so it would have been more appropriate
to use in this verse the Name of mercy, saying, “Havayah causes individuals....”
Why instead is the Name Elokim used?
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He therefore says that through understanding the argument between Rabbi Yosi
bar Chalafta and the matron we will be able to understand this verse properly,
i.e.,, why the Name Elokim is used.
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And for this reason, he says that it is proper to use the Name Elokim in reference
to making matches, for G-d forces matches to take place, as we will explain further
on, please G-d.
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As for the matron, even though her main question and intention was about her
second question—"Since then, what has He been doing?”—she wisely prefaced
this with her first question—*“In how many days....” This is because she saw that
she could be answered in the way we have described, namely that G-d oversees
all the details of life and nourishes and sustains “from the horns of the re’eim,
etc.” She therefore prefaced this question with, “In how many days did the Holy
One, blessed be He, create His world?” She meant: We cannot say that someone
who did such a great act in only six days has, since then, been occupied solely
with such miniscule details, for since He is so powerful, this cannot take Him so
much time and He must still have much time left.

,JAT TR TR AR XY LT MY NDOIN W AP YT 93 72t ,oomrt anm A% 20wa v



Apples from the Orchard 164

Rabbi Yosi ben Chalafta therefore had to answer her that He is busy making
matches, meaning that besides all that she knew G-d does every day, He does this,
too, and it is a difficult task that requires a lot of time.

For G-d has to orchestrate many complicated webs of “coincidences” and fortuitous circumstances
to arrange that people meet and marry their proper matches.
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This explanation accords with the textual reading in which the matron’s question
begins with the letter beit, meaning “In how many days...” In these texts, Rabbi
Yosi also answered her beginning with the letter beit, meaning “In six days....”
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But according to the textual reading in which she asked “for how many days,”
with a lamed, and Rabbi Yosi also responded to her, “for six days,” with a lamed,
her intention was to ask “for how many days was it G-d’s intention that the world
last?” Since she was asking about G-d, and in His eyes, “a thousand years are as a
day that passes,”'® and it is known that “the world will exist for six thousand years,
and one thousand years after it will be desolate,”"” it follows that she really meant
to ask “for how many millennia will the world endure,” for each millennium is
like a day in G-d’s eyes.
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Continuing with the matron’s logic in this version of the question: Since He foresees
all that will be, and His original intent was that the world exist for a fixed time,
He probably endowed each creature when first He created the world with all the
power it requires to exist for its duration. If so, what has He been doing since
then? We cannot say that He has been overseeing His creatures, and that He has
to provide for everything “from the horns of the re’eim,” and so forth, for all the
energy they require and all their sustenance has already been prepared, readied,
and endowed to them from the moment of creation.
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This idea can be better understood by understanding the question raised in

16. Psalms 90:4.
17. Sanhedrin 97a.
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the Zohar'® regarding the verse quoted here: “...for in six days G-d created the
heavens and the earth.” The verse literally reads: “for six days...”; why is the word
“in” left out and only implied? The answer given is that G-d made the world in
general—heavens and earth—as “six days,” i.e., the six extremities, which are the
six supernal “days.”

These are the six sefirot from chesed to yesod. There are six facets to human emotion and character, so
therefore G-d took six days to express these in creation. This is because —
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It is known that the days are not just arbitrary units of time, but are rather bona fide
creations of real substance, similar to angels but more sublime and inclusive, as
it is written, “Days will be formed,”"” and “the days of Israel drew near,”* and
“the days of David drew near.”” The six supernal days conduct the affairs of this
world, each one on its temporal day of the week, giving all who ask for their needs
whatever they require, for G-d the Creator already endowed them with all the
energy they require, each one for its time, when He created them.

The six sefirot are the channels through which Divine beneficence flows into the world.
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Now, the name of the angel Metatron,” who is called “the Minister of the World,”
is composed of six letters. These are the six extremities as they are projected
within him, which are the six powers, manifest as the six supernal days we have
mentioned. The affairs of the world overall are conducted by him, for he is the
Minister of the world, even though the aforementioned supernal days are superior
to him.
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This is because G-d acting as the Creator is His presence in Ima—this being the
reason why the Name Elokim is used in the account of the creation of the world.
As we know, stern judgment originates in Ima.

The Name Elokim is associated with Ima, the “mother” of the world, i.e., of the six sefirot of emotion

that govern the world. Binah is the power to differentiate between details and implications of concepts
in order to accept or reject them as truth. The world is governed by these strict laws of nature, and

18. 2:89Db.

19. Psalms 139:16.

20. Genesis 47:29.

21. 1 Kings 2:1.

22. Itis customary not to pronounce the names of angels that are not also names of people.
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therefore the Name Elokim is used exclusively in the primary account of creation.
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In contrast, the six extremities of Z’eir Anpin are the ones who conduct the affairs
of the world.

Thus, the sefirot of Metatron (who personifies Z’eir Anpin) are of a lower order than the source of the
emotions within binah.
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This is why the matron asked “what does He do,” meaning, “I already know
there is much to occupy Him, such as feeding the world ‘“from the horns of the
re’eim,” etc. But all this is taken care of by the supernal days”—as we mentioned—
“whereas He Himself, the Creator,”—i.e., the supernal partzuf of IIma—"what does
He do?”
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Rabbi Yosi ben Chalafta therefore brought her proof from the verse “...in six
days...,” for she did not ask him about the creation week, in which case it would
have been appropriate for him to answer her by quoting verses from the account
of creation. Rather, she questioned him about the whole world, i.e., for how many
“days” i.e., millennia will the supernal days conduct its affairs. For it will exist
only for that many “days.”
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He replied, “for six ‘days,”” meaning, “in order for the world to endure for six
ldays.lll
She asked, what is the duration of creation, and he answered, six millennia.
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This is also why he told her that “the Holy One, blessed be He, sits....” He did not
mean to imply that G-d literally sits, G-d forbid, for G-d is not corporeal and the
concepts of standing and sitting do not apply to Him. Rather, the intention was to
answer her statement that G-d “sits,” i.e., is idle, being free from running all the
details of life, these being handled by Metatron, as we said.
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This is the meaning of his statement that “the Holy One, blessed be He,”—i.e., He
himself—"sits”—i.e., occupies Himself solely with—“making matches.”

So, whereas the day-to-day running of the world is handled by G-d’s underling, Metatron, who
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serves as an organizing principle to funnel Divine beneficence downward, the task of orchestrating
the events of life with Divine providence in order to match up couples is handled by Ima.
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The reason He has to do this is because matches are arranged in accordance with
Divine justice, in accordance with the parties’ merits, as we will explain. This
being the case, no one can do this but Him, since He alone is the one Judge, and
alone can assure that they will be accomplished fairly relative to the conditions
of the hour.
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True, when the embryo is formed, the soul issues from its source split into male
and female, and therefore the match is intrinsic and no further evaluation of who
suits whom should be necessary. But this applies only to a person’s first marriage.
Certainly, for such matches no Divine effort need be expended, and such matches
are not made against the parties” wishes but rather with their full goodwill.
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But here, i.e., the case the matron was asking about, we are talking about second
marriages, where a person is given a spouse commensurate with what he has
earned by his deeds. Thus, since a person has free choice to sin against his G-d,
G-d has to “scheme all kinds of schemes so that no one pushed away remain
pushed away forever.”*

Thus, the verse under discussion describes second marriages. And more remarkably, G-d (i.e., Ima)

occupies Himself since creation with arranging second marriages. But the definition of a “second
marriage” is broader than simply the second marriage in this lifetime, as we will now see:
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Such people become reincarnated, but they do not reincarnate as a couple, for
sometimes he is reincarnated in one generation and she in another, such that the
reincarnated man needs to be matched up with a different reincarnated woman—
who also lacks her original mate in this incarnation—that is similar to him in merits.
Matching up such a couple is indeed a very difficult thing inasmuch as they are
different in nature not having originated from the same soul-root. It is therefore
difficult to get them together.
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23. 2 Samuel 14:14.
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These reincarnates are called “individuals”—literally, “singles”—because each
one is by itself, separated from its real soul-mate. Such marriages are referred to
as being done “against the parties’ wills.” This does not apply to the wedding,
for then everyone is happy “on the day of their wedding and on the day of their
hearts’ rejoicing.”** The difficulty lies only in sustaining the marriage.
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Astothe matches the matron made between the manservants and the maidservants,
we may assume they first said something positive, but afterwards they fell into
arguments and she could not keep these marriages going.
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Therefore the verse we have quoted refers to G-d as Elokim, for He judges these
reincarnates according to His attribute of strict justice, in accordance with their
deeds, and thereby makes these marriages endure. This is why the verse uses the
idiom of “making them sit”, for “sitting” implies “remaining,” as in the verse,
“And you dwelt literally, ‘sat’ in Kadesh...,”” which means they stayed there, for
G-d makes these people—who, as we said, are “individuals”—stay in one house,
even against their natures.

For their innate nature is to bond with their original soul-mates.

L3N0 Orp 5y 20 0w 12 WA Ry MMM AT X INT°R221 11302 09°h0 00 Lwny v v ]351
0°7°n° 2°WI Wt L0 AR D22 TNIR TRyn nwaw XKW PRI Nk D way” XW*D 17377 XD OX)
SMMRD AN

This explains why there can be reward and punishment for fulfilling or neglecting
the commandment to marry and procreate. For in a second marriage the person
first couples with his spouse of his own goodwill and volition, and he thereby
acquires merit for fulfilling the commandment—and if he does not want to marry,
he incurs punishment. It is only after the marriage that G-d “forces” the couple
to remain together in one house. This is the meaning of the verse, “He causes
individuals to dwell in the house,” as we said.
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24. par. Song of Songs 3:11.
25. Deuteronomy 1:47.
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Now Laban had two daughters. The name of the older one was Leah, and the
name of the younger one was Rachel. Leah’s eyes were tender, while Rachel
had beautiful features and was of beautiful appearance. Jacob loved Rachel,
and he said [to Laban], “I will work for you seven years for Rachel, your
younger daughter....”

So Jacob worked for Rachel seven years, but in his eyes they seemed a mere few
days because of his love for her. Jacob then said to Laban, “Give me my wife,
for my time is up, and let me marry her.” So Laban gathered together all the
local people and made a feast. When it was evening, he took his daughter Leah
and brought her to [Jacob], and he consummated the marriage with her.. ..

When morning came, behold, it was Leah, so [Jacob] said to Laban, “What
is this you have done to me? Was it not for Rachel that I worked for you?
Why did you deceive me?” Laban replied, “In our region it is not done, to give
a younger daughter in marriage before the older. Complete the bridal week of
this one, then we will give you that one, too — in return for the work, that
you will do for me for another seven years.” Jacob complied and completed the
bridal week of the one, and then [Laban] gave him his daughter Rachel to be
his wife.. ..

[Jacob] thus also married Rachel, and he loved Rachel even more than Leah.
He then worked for [Laban] another seven years. G-d saw that Leah was
hated, and He opened her womb, while Rachel remained barren.”
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26. Genesis 29:16-31.
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Sha’ar HaPesukim, parashat VaYeitzei
The mystical significance of Jacob and his two wives, Rachel and Leah, is as
follows.

Rachel and Leah personified the two partzufim of Nukva, while Jacob in general personified Z’eir
Anpin.
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Know that Jacob has two names, for he was originally named Jacob, and this
name applies to him when he had only rectified Z’eir Anpin from the chest down.
He then personified only that level of spirituality and lower. And, as is known,
Rachel’s stature relative to Z’eir Anpin is from his chest down.
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Itis therefore written, “And Jacob loved Rachel,” the latter being also termed “the
revealed world,” as is known. For the revelation of lights is from Z’eir Anpin’s
chest down, for it is there that yesod of Ima ends. Leah’s stature, in contrast, is
from the chest of Z’eir Anpin up, for there the lights are covered. She is therefore
termed “the hidden world.”

Ima is the intellect (specifically, binah, the full development of the insight of chochmah). The emotions
(the partzuf of Z’eir Anpin) function best when the intellectual comprehension that gave rise to them
is still present in them in some way. Without this tie to the intellect, the emotions are quickly derailed
and diverted by the animal soul to its own concerns.

The yesod of Ima is the drive within the intellect to actualize itself, and this drive is present in the
emotional consciousness as far as the upper third of its tiferet—that is, within the emotions” own
intellect (chochmah-binah-da’at), the primary emotions (chesed and gevurah) and the intellectual aspect
(upper third) of the central emotion (tiferet). From that point on, the emotions take on a life of their
own, so to speak, and the yesod of Ima, the thrust of the intellect to actualize itself, is no longer felt.

Thus, the upper half of Z’eir Anpin is called the “concealed world,” for at this level the emotions are
still concealed within the intellect, while the lower half of Z’eir Anpin is called the “revealed world,”
for only there do the emotions fully assert themselves.

g2 I MR KPP PRI LPRRTR PIY Yaw 1°% 19D 2pyrT XNYywa 7N ,5rM,R¥M Nwaa 1701 wm
X?2a0°K K97 0°N0 X221 0K 992 ,n7n 5N R P oMY 2191 KPP ,XPYPT 0°nd 07,099 T
D73y RUDINR o

Thus it is written in the Zohar:* “Come see, when Jacob served Laban for the first
seven years, a voice went out and said, ‘From the world to the world,””® meaning
the hidden, supernal world, the Jubilee....” Before this, it is written, “Come see,
the Jubilee is everywhere hidden and is not revealed, while the Sabbatical year

27. 1:153b.
28. Psalms 106:48.
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is revealed.”

According to the Zohar, when Jacob had finished serving Laban for the first seven years, and Laban
tricked him into marrying Leah, G-d said to Jacob, “It is written, ‘Blessed be G-d, the G-d of Israel,
from the world to the world.”” Meaning: “It was Divine providence that you married Leah first,
because in order to reveal Divinity in the world [i.e., to ‘bless G-d’], you must first rectify the higher
world, which is personified by Leah, and only then the lower one, which is personified by Rachel.”

The Zohar also contrasts the Jubilee year with the Sabbatical year. Both of these years are associated
with the number seven: the Sabbatical year is the seventh year of the agricultural cycle, while the
Jubilee year is the year after seven agricultural cycles of seven years each, the fiftieth year. Thus, the
Jubilee year is a more encompassing “seventh” than is the Sabbatical year, a higher perspective and
order of consciousness. The fact that the Jubilee is the fiftieth year associates it naturally with Ima, for
there are “fifty gates of understanding [binah].”? Based on this, the Zohar identifies the Jubilee year
with the upper half of Z’eir Anpin, where Ima is manifest, and the Sabbatical year with the lower half
of Z’eir Anpin, where Ima is no longer manifest. In this imagery, the Jubilee is Leah, the hidden world,
and the Sabbatical year is Rachel, the revealed world.
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Thus, there is a hidden world and a revealed world.
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Now, Leah extends opposite seven sefirot of Z'eir Anpin: keter, chochmah, binah,
da’at, chesed, gevurah, and the upper third of tiferet—i.e., until the chest. These
were manifest as the seven years in which Jacob worked for Leah. They were
hidden from him, for he did not think that he was working in order to marry
Leah, as is stated in the Zohar.

The partzuf of Leah, being at the level of the upper half of Z’eir Anpin, was hidden from Jacob,

because he had not yet reached that level in his own development. He therefore could not realize
that his first seven years of work were actually “earning” him Leah.
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This is because Jacob had not yet reached this level during this time, so these
seven years were thus hidden from him. This is why Jacob hated Leah—he had
not yet reached her level.

During the 20 years Jacob spent at Laban’s, he rectified the entire partzuf of Z’eir Anpin. Only then
could he appreciate Leah.
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But after he rectified the entire span of Z’eir Anpin, he was called Israel, as we

29. Rosh Hashanah 21b.
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have explained on that passage, for the name “Israel” (Yisrael) is composed of the
same letters as the words for “A head for me” (Ii rosh). For then, he rectified Z’eir
Anpin all the way up to its head.

Yisrael: yud-shin-reish-alef-lamed.
Li rosh: lamed-yud reish-alef-shin.

Jacob was renamed Israel on his way back into the Land of Israel, after having completed his stay
with Laban.*
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But in the beginning he was at its bottom—its netzach-hod-yesod. That is why he
was called “Jacob” (Ya'akov), “the heel.”

Ya'akov means “he will heel,” from the noun akeiv, “heel.”
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Once he reached her level, he coupled only with Leah, for Rachel had already died.
He was also buried only with Leah in the Machpelah Cave, not with Rachel.
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We will now explain the mystical levels personified by Leah and Rachel.
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Rachel issues from a radiance of yesod of Ima after it has been revealed, i.e., from
the chest down of Z’eir Anpin, this radiance being from Ima’s back. For the front of
Ima is manifest as the 63-Name Havayah. The simple regressive iteration (“back”)
of the 63-Name equals 72, and the spelling-out of this iteration equals 166.

All that can be revealed from Ima into Z’eir Anpin is its “back,” i.e., its superficial aspects. The intellect
in all its own intensity cannot shine directly into the emotions, for the emotions are by nature non-
intellectual. Only a diffused radiance of the intellect, the “memory” of the intellectual inspiration that
gave rise to the emotional response, can remain in the consciousness when we switch to emotional
mode.

The four spellings-out of the Name Havayah (72, 63, 45, 52) are associated respectively with the four
major partzufim (Abba, Ima, Z'eir Anpin, and Nukva). The presence of Ima within Z’eir Anpin, then, is
the “back” of Ima, or the “back” of the 63-Name. The “back” of a Name is indicated by the regressive
iteration of that partzuf, where we see the letters of the Name turning their backs to us, one by one,
as they withdraw into a higher level. For the 63-Name, this is:

30. Genesis 32:28.
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step

1 yud 10 | yud-vav-dalet | 10+6+4= |20

) yud 10 | yud-vav-dalet | 10+6+4= | 20
hei 5 | hei-yud 5+10= 15
yud 10 | yud-vav-dalet | 10+6+4= |20

3 hei 5 | hei-yud 5+10= 15
vav 6 | vav-alef-vav 6+1+6= 13
yud 10 | yud-vav-dalet | 10+6+4= |20

A hei 5 | hei-yud 5+10= 15
vav 6 | vav-alef-vav 6+1+6= 13
hei hei-yud 5+10= 15

total: 72 166
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The sum of these two numerical values is that of Rachel 238.
72 + 166 = 238.
Rachel: reish-chet-lamed = 200 + 8 + 30 = 238.
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In contrast, Leah is from a radiance of yesod of Ima further up, on the level of
da’at of Z’eir Anpin. Malchut of Ima, which is, at that level, together with Ima’s
yesod, shines outward behind Z’eir Anpin’s head, and there it becomes the partzuf
of Leah, as is explained in Sha’ar HaMitzvot on the verse “he shall not have too
many wives.”*!

Present within yesod of Ima is malchut of Ima, the intellect’s drive for expression. The intellect expresses
itself at the level of the emotions’ intellect through thought. Thought is thus the way the intellect
expresses itself in the intellectual context of the emotions, as opposed to speech, which is how

intellect expresses itself in a pure emotional context (or: in the emotional context of the emotions, as
opposed to the intellectual context of the emotions).

Leah
Rachel

thought
speech

intellect expressing itself through the intellectual component of emotions

intellect expressing itself through the emotional component of emotions
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This is the mystical significance of the knot of the head-tefilin, which is called
the dalet.

31. Deuteronomy 17:17.
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The knot of the head-tefilin is placed in the nape of the neck, behind the head, and according to the
Arizal, should be shaped like the letter dalet. The numerical value of the dalet is 4, indicating the three
sefirot of the intellect, da’at subdividing into the two origins of chesed and gevurah. Thus, this knot
indicates the emergence of the partzuf of Leah —thought — from the back of the head.
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Leah is a complete partzuf, extending from keter of Z’eir Anpin to its chest.
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The reason it is called “Leah” is because the partzuf of the supernal Ima is known
as the Name Elokim, and is divided into two parts: “who” (mi) and “these” (eileh),
as is mentioned in the Zohar,” in its exposition of the mystical meaning of the
verse, “Who are these that fly like a cloud?”*

Although in some contexts, Ima is associated with the 63-Name Havayah, as we said, in others, it
is associated with the Name Elokim, inasmuch as it is a tzimtzum of the brilliance of the insight of
chochmah.

The Name Elokim is spelled alef-lamed-hei-yud-mem. These letters form the two words mi (mem-yud)
and eileh (alef-lamed-hei). The letters of the word eilah can be rearranged to spell “Leah” (lamed-alef-
hei).
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The explanation of this is: From keter to the upper half of tiferet of the supernal
Ima is called “who,” while from the lower half of its tiferet downward is called
“these.” The radiance of “these” issues from the back of Z’eir Anpin and becomes
Leah.

Thus, the lower half of Ima, present in the upper half of Z’eir Anpin, becomes Leah. The upper half of
Leah remains beyond Z’eir Anpin, and is thus represented by a question, “who?”
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We will now explain the coupling of Z’eir Anpin with Leah. It is necessary to
explain this because its coupling with Rachel is self-understood, because Rachel is
below, so that his and her yesod can couple. But how can he couple with Leah?
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In fact, this is the very reason why Jacob loved Rachel and Leah was hated: for
his coupling with Leah was inconceivable to Jacob at first, before he was called
Israel, as we said.

32. 2:105a.
33. Isaiah 60:8.
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This is alluded to in the Zohar:** “*And G-d saw that Leah was hated.” From here
we derive that a person detests the nakedness of his mother.” The explanation of
this is as we have said.

A man naturally recoils at the idea of incestuous relations with his mother. Since Leah manifested
Ima, the “mother” of Z’eir Anpin, Jacob at first recoiled at the idea of marrying her.
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But we must first tell you about the yesod of Leah and the yesod of Z’eir Anpin
that couples with it, and how this is done.
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Yesod of Ima extends until the chest of Z’eir Anpin, as is known. From the two
“hinges” and two “doors” in Ima’s yesod, the two breasts on the chest of Z’eir
Anpin are made, as we have explained in our exposition of the Zohar.*® There, we
explained that this is the mystical significance of the verse, “Your strongholds
will be powerful.”*

The doors and hinges of the womb are understood to be the muscles that open and close it.%”
The Arizal says the following in Sha’ar Ma’amarei Rashbi:*®

The supernal Ima is manifest in Z’eir Anpin via the intellect of Z’eir Anpin. Only netzach-hod-
yesod [of Ima] is manifest within it. Her netzach has three segments [corresponding to the
thigh, the leg, and the foot]; these are manifest in the three sefirot on the right side of Z’eir
Anpin: chochmah, chesed, and netzach. The three segments of her hod are manifest on the left
side of Z'eir Anpin, i.e., in binah, gevurah, and hod. Her yesod, however, is shorter, and when
it is manifest in the middle axis of Z'eir Anpin, it reaches only as far as the chest, i.e., in tiferet
of Z’eir Anpin, as we have explained elsewhere, because the yesod of Ima is an empty space,
unlike the masculine yesod.... As is known, yesod is known as the Name Shakai [spelled
shin-dalet-yud].... It is also known that in the yesod of the woman there are two hinges
[tzir] and two doors [dalet], as our sages said. The numerical value of the word for “hinge”
[tzir] is 300, that of the letter shin. When this is joined with one [door/letter] dalet we have
“breast” [shin-dalet]. Similarly, the second hinge and door on the other side produces the
other breast, and thus are produced the two breasts on the chest of Z'eir Anpin. In this
context, the upper third of tiferet of Z’eir Anpin is called Shakai [which means “My breasts”].
This is the meaning of the verse, “Your strongholds [batzirecha] will be powerful [shadai].”
[This may be interpreted to mean: “Because of your hinges, you will be Shakai.”]
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34. 1:154b.

35. 3:266a; Sha’ar Ma’amarei Rashbi 46a.

36. Job 22:25.

37. Bechorot 45a.

38. Parashat VaEtchanan (p. 231a in Brandwein edition).
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The yesod of Leah is also positioned behind Z’eir Anpin, opposite the breasts on
his chest.
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We will now explain exactly what is the yesod that couples with the yesod of
Leah.
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Wehave already explained® that at first, before it metamorphosed into a partzuf, Z’eir
Anpin comprised only the six extremities, chesed-gevurah-tiferet-netzach-hod-
yesod. Later, when it matured, chesed-gevurah-tiferet were elevated and became
chochmah-binah-da’at, and netzach-hod-yesod were elevated and became chesed-
gevurah-tiferet. After this, he developed new netzach-hod-yesod. It follows that
the origin of his mature tiferet is his immature yesod. It further follows that the
yesod of Ima and the yesod of Leah and the original yesod of Z’eir Anpin are all
three at the level of Z’eir Anpin’s mature chest.

The yesod’s of Ima and Leah are positioned opposite the tiferet of Z'eir Anpin, but this tiferet was

initially Z’eir Anpin’s yesod. So therefore, it has enough of its original nature still in it to function as a
yesod, and thus Leah can couple with Z’eir Anpin.
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When Leah turns around to face him, the yesod of Ima joins with yesod of Leah,
inside it, and they fuse to become one yesod of a feminine partzuf. It is with them
that the yesod of Z’eir Anpin that is there, at the level of his chest, couples, as
mentioned above.
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We explain all this in detail in our commentary on the verse, “And Joseph was
brought down to Egypt.”®
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This, then is the explanation of the statement in the Zohar that “From here we
derived that a person hates the nakedness of his mother.” This statement can now
be understood literally.
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39. Eitz Chaim 23:1, 23:6, 28:4:5.
40. Genesis 39:1.
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On another occasion, I (Rabbi Chaim Vital) heard from my master, of blessed
memory, that Z’eir Anpin couples with Leah at the level of his da’at, which becomes
a form of yesod in order to couple with Leah. This is the mystical meaning of the
verse, “And Adam knew his wife,”* for this type of higher-level coupling occurs
through da’at, and is called “carnal knowledge.”

This explains why the verb “to know” is used as a euphemism for marital relations, rather than a
verb more explicitly derived from yesod (e.g., “founded” or the like).
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As is known, the coupling at the level of da’at is hidden and concealed. This is
why Jacob’s coupling with Leah on that first night was concealed from him, as is
known.
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In my opinion, both these explanations are the same, for the da’at of Z’eir Anpin
extends until his chest, and it is the yesod of that level.

41. Genesis 4:1.



