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Parashat Toldot

Isaac entreated G-d opposite his wife, because she was barren.1

Likutei Torah and Sefer HaLikutim, parashat Toldot

Our sages teach us that children, health, and livelihood do not depend on merit, 
but rather on one’s mazal.2

When they said this, why didn’t they mention the most important thing first, i.e., 
health, man’s most basic need, and then food, and finally children? Furthermore, 
why are these three not dependent upon personal merit? Finally, what is the 
mazal they were talking about?

The explanation is: When G-d’s infinite light descends, it becomes manifest in 
Atika, that is, in Arich Anpin. Arich Anpin extends throughout the entire measure 
of Atzilut; the other partzufim enclothe Arich Anpin to various extents.

Atika partzuf
keter Atik Yomin Atika Kadisha

Atika partzuf keter, Arich 
Anpin

Arich Anpin

Moed Katan Zohar
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It follows that when this light wishes to extend into Beriah, we would imagine that 
it would issue from the feet of Arich Anpin, since they reach this far. But this is 
impossible, for his feet are blocked there, and the light cannot issue forth.

malchut partzuf Arich Anpin
Atzilut

Beriah

Rather, the light issues forth from yesod of Arich Anpin, which is situated above, 
between the thighs. From there it issues to Z’eir Anpin, which enclothes it. When 
the light issues from the yesod of Arich Anpin, it is opposite the da’at of Z’eir
Anpin.

Arich Anpin Beriah,
yesod yesod

partzuf

Atzilut Arich Anpin
Abba Ima chesed-gevurah-tiferet Arich Anpin; Z’eir Anpin

Arich Anpin tiferet malchut da’at
Z’eir Anpin Arich Anpin yesod Arich

Anpin da’at partzuf

The light that issues from yesod is called “morning,” as it is written, “the morning 
was light.”3 Yesod is synonymous with Joseph, who is also called “morning,” for 
light issues from him.

yesod

Now, the light that issues from the beard, via the hairs, is called mazal, because it 
“flows” drop by drop.

mazal nun-zayin-lamed mazal
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To explain: The light of the Infinite One first becomes manifest in the head of 
Arich Anpin, in which are situated the brains. When it then seeks to be manifest 
further, down through the throat, which is narrow, the light bursts forth through 
the skin as hair. This is the origin of the beard.

tzimtzum

This is the mystical meaning of the verse: “the sound of the mighty (adirim) waters
that break the sea.”4 These waters are from the hairs, as in the expression “he was 
entirely covered with a cloak (aderet) of hair.”5 When the vessel is pierced and the 
light issues forth as a hair, this is the cloak.

adir

Hair is like the letter vav, and the light within it is like the letter yud, which 
depicts the point of light within it.

vav yud

The beard of Arich Anpin extends down to its navel, which is opposite the head 
of Z’eir Anpin.

Z’eir Anpin Arich Anpin tiferet
Arich Anpin
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The lights of the beard issue in thirteen parts. This is because the light that manifests 
and pierces via the beard originates in the three brains. These states of mentality
are three Names Havayah, which together possess 12 letters. These together with 
the 13th level that encompasses them all are 13 states of rectification. Therefore, all 
these 13 states are channeled through the beard of this male.

chochmah, binah da’at
Havayah Arich Anpin

partzuf partzuf

But below, there are only nine parts of the beard of Z’eir Anpin. For above, in 
Arich Anpin, there is no feminine principle. The three final letters hei in the three 
Names Havayah are for the female, and what is left for the male is the three letters 
yud-hei-vav in each Name. This is why there are nine parts of the beard of Z’eir
Anpin and 13 parts of the beard of Arich Anpin.

Havayah Arich Anpin
hei

Z’eir Anpin partzuf Nukva
kollel

Arich Anpin

Of these thirteen parts of the beard of Arich Anpin, two are referred to as a mazal, in 
that Divine beneficence flows downward through them. These are the attributes 
of “storing kindness” and “and acquits.”

Arich Anpin
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Exodus 34 beard

1 mighty sideburns

2 merciful mustache

3 and gracious the lack of hair in the middle of the mustache

4 long- the hair under the lower lip

5 suffering the lack of hair in the middle of the hair under the lower lip 

6 abundant in kindness the hair of the jaw bone

7 and truth the lack of hair on the cheeks

8 storing kindness the upper layer of the beard

9 to thousands the short hairs between the upper and lower layers of the beard

10 bearing iniquity the small hairs near the throat

11 and transgression the fact that these small hairs are all of equal size

12 and sin the lack of hair in the mouth

13 and acquits the lower layer of the beard

These two mazalot couple and bestow beneficence on Z’eir Anpin and Nukva.
This is why it is said that these hairs reach the level of the navel of Arich Anpin,
for they impart beneficence to Z’eir Anpin and Nukva, which exist from the level 
of the navel and downward.

The word for “storing kindness” (notzer, nun-tzadik-reish) may be permuted to spell 
the word for “will” (ratzon, reish-tzadik-vav-nun).

vav nun tzadik notzer
Arich Anpin, the partzuf

This is because binah is termed “will,” and it is the attribute of chesed. For this 
reason the high priest was robed in eight vestments. In general, the beard of the 
high priest is associated with binah, the eighth sefirah.

chesed
chesed

binah

6
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midotav
midot

midot
Arich Anpin Z’eir Anpin, the partzuf midot

midot
midot midah

malchut binah Arich Anpin
binah midot

kohen chesed,
levi gevurah

The beard moreover is a garment, as it is written, “His robe was like white snow, 
and the hair of his head was like pure wool”7 and the beard is the attribute of “and 
acquits.”

partzuf Atik Yomin Arich Anpin
Atik Yomin Atzilut

naka nakeh

These two mazalot couple as one, as mentioned above.

Now, these two mazalot are the two drops of anointing oil that hung at the end of 
Aaron’s beard, as our sages have said.8 This is the mystical meaning of the verse: 
“It is like the precious oil upon the head, cascading down upon the beard.”9 The 
oil is the light of chochmah, as the sages say, “whoever is accustomed to use oil 
merits chochmah.”10

chochmah

Horiot

Menachot
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All the brains are receptacles for chochmah, and are called by its name. This is the 
mystical meaning of the phrase from the above-quoted verse, “like the precious 
oil.”

The meaning is as follows: The order in which the partzufim enclothe Arich
Anpin is that Abba enclothes his right arm and the right half of his torso, while 
Ima enclothes his left arm and the left half of his torso. Both extend downward 
and enclothe him as far as his navel. This is the mystical significance of the tefilin
that we put on our left hand, for we elevate thereby the Nukva into Ima, which 
enclothes the left hand of Arich Anpin.

Z’eir Anpin enclothes the right thigh of Arich Anpin up to his navel, while Nukva
d’Z’eir Anpin enclothes his left thigh up to his navel. This is the meaning of the
statement in the Zohar: “he is with netzach and she is with hod.”

Netzach hod

The beard of Arich Anpin extends down to his navel, where is found the head of 
Z’eir Anpin. This is the mystical meaning of the expression “upon the head” in
the verse quoted above, for the Divine beneficence flows onto the head of Z’eir
Anpin.

chochmah
Arich Anpin Z’eir Anpin

But before it reaches the head of Z’eir Anpin it “cascades down the beard,” meaning 
that it ascends to the eighth part of the beard, “storing chesed.”



133 Apples from the Orchard

This is the mystical meaning of the continuation of the verse quoted above:
“running down over his garments.” The word for “his garments” (midotav) can be 
read as “the midot of vav-yud,” meaning the hairs, as mentioned above. That is 
why the word “over” (al) is used here, for it refers to the hairs themselves.

The yud yud
chochmah

Once it has received the influx of chochmah from Arich Anpin via its beard, Z’eir
Anpin then gives it in turn to Nukva.

This is the meaning of the verse, “I am asleep but my heart is awake; the voice of 
my beloved knocks, saying, ‘Open for me...for my head is filled with dew, and my 
locks with the drops of the night.’”11 For during the exile, which is analagous to 
night, malchut is asleep, but its heart is not asleep.

“The voice of my beloved knocks” refers to the coupling that occurs at midnight, 
when the rooster crows. The rooster manifests the yesod of Nukva, the female. 
This why people wake people up to study the Torah then, namely, in order to 
facilitate this coupling.

Then the Holy One, blessed be He, knocks at the door of the Garden of Eden and 
says, “Open for me...for My head is filled with dew.” The dew is the light that 
descends from the hair of Arich Anpin onto the head of Z’eir Anpin.
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This is alluded to by the spelling out of the first three letters of the Name Havayah,
yud-hei-vav: yud-vav-dalet hei-alef vav-alef-vav. The numerical value of this 
spelling out is the same as that of the word for “dew” (tal, 39).

This verse continues: “my locks with the drops of the night.” These locks are the 
hair on the back of the head of Z’eir Anpin, which hang down until they reach the 
head of Nukva, behind him. This is the mystical meaning of “the drops of the 
night,” i.e., the drops of chochmah that reach “night,” i.e., malchut.

Z’eir Anpin Nukva

Now, when Isaac and Rebecca were praying to G-d for children, they were 
addressing these two attributes of Divine mercy. This is why the expression 
“entreated” is used instead of the more usual “prayed.” As our sages say: “Why 
are the prayers of the righteous compared to a pitchfork? To indicate that just 
as a pitchfork turns the grain from place to place in the barn, so do the prayers of 
the righteous turn the mind of the Holy One, blessed be He, from the attribute of 
judgement to the attribute of mercy.”12

ayin-tav-reish

Isaac was directing his prayers to G-d via the thirteenth mazal, “and He acquits,” 
for from there he emulating Z’eir Anpin had to direct Divine beneficence in this 
case, fertility to his wife.

Rebecca, on the other hand, directed her prayers to G-d via the eighth mazal,
“storing chesed,” which is the male of the two.

Each one prayed opposite to the other. This is why it says “opposite his wife.”

Sukah
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An alternative explanation of this phenomenon is as follows:

The word for “opposite” (nochach), in the verse “Isaac entreated G-d opposite his 
wife, because she was barren”13 is written without a vav to indicate the “o” vowel,
and thus its numerical value is the same as that as the word mazal plus the kolel.

Nochach  nun-kaf-chet

Mazal mem-zayin-lamed

This indicates that Isaac directed his prayers to G-d via the thirteenth mazal, from 
which his wife needed to receive Divine beneficence in order to conceive.

The Torah uses the verb “he entreated” instead of “he prayed” because the letters 
of its root can be permuted to form the Aramaic word for “hair.”

vayetar vav-yud-ayin-tav-reish
ayin-tav-reish tav-ayin-reish

ta’ara (tav-ayin-reish-alef
Arich Anpin

This “hair” refers to the Name Adni spelled out, the numerical value of which is 
the same as that of this word.

Adni alef-lamed-pei dalet-lamed-tav nun-vav-nun yud-vav-dalet

Ta’ara tav-ayin-reish-alef

This refers to the mazal of “and He acquits.”

The mazal th Arich Anpin
mazal Adni

malchut partzuf Nukva

The alef is missing from the word for “and he entreated” because it is split into 
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two, forming two sets of the letters vav-yud, one present in the 8th mazal, “storing,” 
and one present in the 13th mazal, “and He acquits.”

 alef vav yud

alef yud-vav yud-
vav alef ta’ara yud-vav
vayetar vav-yud-ayin-tav-reish th

mazal

This is the mystical meaning of the word “and he entreated,” which refers to the 
mazal of “and He acquits,” via which Isaac prayed, as I explained.

Now, there are twelve letters in the spelling-out of the Name Adni, which is 
associated with the mazal of “and He acquits” as we have stated. These correlate 
to the twelve letters that the mazal of “storing” comprises, as we have seen.

mazal
Havayah

Therefore, Rebecca was worthy of giving birth to twelve tribes, but because she 
said, “what is this (zeh) for me?”14 because of the pain of her pregnancy, and also 
because Esau destroyed her womb, her son Jacob was privileged to father the 
twelve tribes instead of her.

zeh, zayin-hei

With the above in mind, we can understand the sages’ injunction, “Eat bread with 
salt.”15 This statement alludes these two mazal’s. The usual word for “bread” is 
lechem, whose numerical value is the same as that of the three Names Havayah
that comprise the masculine mazal “storing” and whose numerical value is that of 
the Aramaic word for mazal used in the sages’ statement regarding mazal.

Avot
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pat, the 
lechem

Lechem lamed-chet-mem

Havayah

mazal, mazla mem-zayin-lamed-alef

Havayah

16

mazal
mazal mazla

The word for “salt” (melach) alludes also to the three Names Havayah that comprise 
the 12 letters present in the feminine mazal of “and He acquits.”

melach lechem

The union of these two mazal’s draws down sustenance.

mazal

The sages’ statement continues: “…and drink water with measure.” Water refers 
to the states of chesed, which extend of themselves without limit. But “the black 
candle,” i.e., the five states of gevurah, limits them.

butzina dekardanuta gevurah

They thus said, “drink water with measure,” as in the verse “Do no injustice in 
judgment, neither with length, with weights, nor with liquid measure.”17

mesurah

chesed gevurah

Moed Katan
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But bread, which is one of the three things dependent upon mazal—i.e., children, 
health, and sustenance—is not dependent upon one’s merit, which is an expression 
of the states of gevurah.

Gevurah
chesed

For the numerical value of the word for merit (zechut) is twice that of gevurah,
plus the kolel.

Zechut zayin-kaf-vav-tav

Gevurah gimel-beit-vav-reish-hei

These three things children, health, and sustenance are needed greatly by the 
world. They are therefore not dependent on their recipients’ merits but on the 
mazal’s, i.e., the two mazal’s we have mentioned.

The sages listed these three things in the order they did —children, health, and 
sustenance—because children are associated with da’at, which extends down 
through the spinal cord, while health issues from Ima, for life, i.e., intellect, issues 
from there, and sustenance issues from Abba. They thus listed them in ascending 
order.

da’at knew 18

Abba bitul chochmah
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These three are dependent upon the coupling of these two mazal’s, for the world 
depends upon them. Were they to be dependent upon our merit, as expressed in
the states of gevurah, the world would be lost. Other aspects of life, however, 
which are not so essential, are dependent upon our merit.

2

19

Likutei Torah and Sefer HaLikutim, Parashat Toldot

The mystical significance of these wells is as follows. Isaac’s “servants” are the 
states of gevurah within Ima, which dig out the vessel of feminine waters in 
Nukva, making her into a vessel. This is why Isaac exerted himself so much in 
this digging process.

chesed, gevurah tiferet
chochmah, binah da’at

gevurah Ima
gevurah Ima

partzuf Nukva Nukva

Now, when Nukva is dug out, she is open, like the hei.
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Nukva nekev
partzuf Nukva

hei Havayah hei
Havayah yud vav hei

chet

But when our sins separate us from G-d, “the Philistines stopped them up,”20 and 
the hei becomes a chet.

pei-lamed-shin

chet hei

This is the mystical meaning of the verse, “the well that the princes dug.”21 The
“princes” are the father Abraham and son Isaac.

Nukva
chesed gevurah chesed

chesed

gevurah

This is also gives us the mystical meaning of the verse, “I am disgusted with my 
life because of the Hittite girls.”22

“My life” alludes to Isaac, who was the end (keitz) of the “live one” (chai), i.e., yesod.
“Hittite” alludes to the letter chet and the left channel of the male reproductive 
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organ, associated with yesod.

yesod

benot Chet chet
chet chet

hei chet

3

Eisek [“contention”], because they had 

 [“open 

fruitful in the land.”

 [“oath”].23

Havayah
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Eisek 72-Name

Sitnah 63-Name

a well of fresh spring water 45-Name

Sefer HaLikutim, Parashat Toldot

The mystical significance of the wells is as follows:

The first state of chesed is keter, and it was manifest as the well that was named 
Eisek. This state of chesed is associated with the 72-Name, which possesses four 
yud’s, whose combined numerical value—when each yud is subdivided into 
another yud—is 400.

chesed

yud

When the value of the four yud’s are subtracted from the 72-Name, the difference is 
32. When this value is combined with 28, the number of letters used in the spelling 
out of the spelling out of the 72-Name, the sum is 70. This is the numerical value 
of the letter ayin, the first letter of the name Eisek.
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yud 10

= 4 letters

yud 10

= 10 letters

yud 10

= 28 letters

vav 6

dalet 4

vav 6

vav 6

yud 10

vav 6

dalet 4

dalet 4

lamed 30

tav 400

hei 5

hei 5
hei 5

yud 10

yud 10

yud 10

vav 6

dalet 4

vav 6

vav 6

vav 6

yud 10

vav 6

yud 10

yud 10

vav 6

dalet 4

vav 6

vav 6

yud 10

vav 6

hei 5

hei 5
hei 5

yud 10

yud 10

yud 10

vav 6

dalet 4

26 72 610

Since there are three yud’s used to spell out this Name once, they combine together 
to produce an expanded numerical value of 300, the value of the letter shin. The 
yud that is part of the original Name produces an expanded numerical value of 
100, the value of the letter kuf. Thus, we have the complete name Eisek.

Eisek Ayin-shin-kuf

Eisek

If we take these four yud’s together with the 72-Name itself, and subtract the two 
kolel’s, we have Eisek a second time.

Eisek ayin-shin-kuf
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Finally, the numerical value of the word for “the well” (ha-be’eir), 208 is the same 
as that of the name Isaac (Yitzchak), and in Isaac there are ten Names Havayah,
i.e., the 5 states of chesed and the five states of gevurah. Their combined numerical 
value is 260. When this is added to the value of Yitzchak plus the two kolel’s, the 
sum is again the numerical value of Eisek.

Ha-be’eir hei-beit-alef-reish

Yitzchak yud-tzadik-chet-kuf

chesed gevurah Ima Havayah

This is the mystical meaning of the verse, “for they contended with him,” meaning 
that “together with him they formed the word Eisek.”

hitasku eisek

Eisek

Three times the value of Eisek is 1410.

This is the mystical meaning of what G-d said to Moses: “Behold, there is a place 
with Me (iti),”24 meaning, at the end of 1410, which is the root of Moses.

iti alef-tav-yud
alef

Again, if we consider the yud apart from the four letters of the Name Havayah,
the sum is 410.

yud

Kohelet Rabbah
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yud Havayah

Then, if we consider how the ten letters used to spell out the 72-Name are each 
divided into another yud, the result is 1000.

Together, the sum of these two operations is 1410. This is alluded to in the verse, 
“Behold, there is a place with Me,” as stated.

Furthermore, the numerical value of the spelling out of the spelling out of the 72-
Name is 610. The numerical value of the Name itself is 72. If the sum of these two 
numbers is doubled, the product is 1364.

Then consider the spelling out of the 72-Name, which uses 10 letters, and the 
spelling out of the spelling out, which uses 28 letters, and the 4 original letters. 
The sum of these three numbers is 42. The three kolel’s for these three values plus 
the kolel for their sum yields the value of the Name Adni 65.

Adni Alef-dalet-nun-yud

The mystical significance of the second well, Sitnah, is as follows:

Three yud’s are used to spell out the 63-Name.

yud-vav-dalet hei-yud vav-alef-vav hei-yud

Their combined expanded numerical value is 300. If we add to this the numerical 
value of the 63-Name plus the kolel, the total is the numerical value of Sitnah.

kolel
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Sitnah sin-tet-nun-hei

Again, consider the three yud’s, each of which when spelled out forms an alef.

The yud yud-vav-dalet
alef yud alef; the vav alef dalet

alef

We thus have three alef’s, the combined numerical value of which, when spelled 
out, is 333. To this we must add 30 and the kolel to reach 364.

alef alef-lamed-pei

yud

Again, consider the three yud’s, this time each subdivided into ten. Their combined 
expanded numerical value is 300. They are three alef’s, which in turn signify 3 
Names Ekyeh. When the combined expanded numerical value of the three yud’s
is combined with the numerical value of the 63-Name plus the kolel, the sum is 
364.

alef Ekyeh

Havayah

The three alef’s used to spell out the 45-Name possess the numerical value of 
333.

alef

To this we must add 28 in order to get 361, as will be seen. We arrive at 28 as follows:
Take the value of the 45-Name, subtract from it the three alef’s; this leaves 42. 
Subtract further the ten letters used to spell out the Name and the four original 
letters; this leaves 28. Add 28 to 333; this gives 361. This is the numerical value of 
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the words for “a well of fresh spring water”27 plus the kolel.

be’eir mayim chayim

Be’er beit-alef-reish

Mayim mem-yud-mem

Chayim chet-yud-yud-mem

Again: The three alef’s of the 45-Name are through reverse graphics three yud’s
spelled out.

alef yud vav dalet
yud

The combined expanded numerical value of these three yud’s is 300. This leaves 6 
other letters in the 45-Name, since we have just distributed the original yud.

yud yud
yud

The expanded numerical value of 6 is 60, for each letter sub-divides into 10, as 
above. To the 300 and the 60 add the kolel; this gives 361, which is, again, the 
numerical value of “a well of fresh spring water.”

Up to here is what I found written in the name of one of the master’s i.e., the 
Arizal’s students.

4
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28

Sefer HaLikutim, Parashat Toldot

The allegorical explanation of this is as follows: When Adam and Eve sinned, in 
order to be rectified they were reincarnated into the three patriarchs and three 
Matriarchs.

Abraham rectified the sin of idolatry when he was thrown into the fiery furnace 
in Ur, as it is written, “and you shall burn their Asherah-trees in fire.”30

Abraham was not subjected to this ordeal because of himself, but rather because of 
the spark of Ishmael that was still present within him. This is the mystical meaning 
of our sages’ saying, “the righteous are caught in the sin of the generation.”31

Zohar

Kallah
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Thus, when Ishmael issued from Abraham’s body, he revealed his true nature, 
as it is written, “And Sarah saw that the son of Hagar the Egyptian was making 
sport.”32 Our sages said that this means that he was serving idols.33

When Abraham saw that Ishmael was wicked and had incurred the death penalty 
for serving idols, he prayed, “If only Ishmael would live before You,”34 i.e., would 
repent. And so it was, that Ishmael indeed repented, as is known.35

Subsequently, the spark of goodness present in Ishmael issued from him as Yitra 
the Ishmaelite, who married the daughter of Nachash. Understand this.

they the Israelite

Abraham then had Isaac, who was his good spark, but present with him was a 
spark of murder. He therefore laid down his life as a burnt offering upon the altar 
to be slaughtered. Since this murderous spark was not his sin but that of someone 
else dormant within him, he was spared, and a ram was offered in his stead.

Bereishit Rabbah Zohar

Bava Batra
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Afterwards, this evil impurity issued from him as Esau. Isaac, too, wanted to bless 
his son Esau and thereby cause him to repent and be as righteous as Jacob.

Since Adam had been cursed because of Eve, the blessings were given to Jacob 
through the efforts of his mother Rebecca, who was a reincarnation of Eve.

They (i.e., the blessings) were not transmitted to him by his father Isaac, for Isaac 
thought that Jacob had not yet rectified reality. And it is known that “when this one 
falls, the other one rises.” Therefore, Isaac reasoned that Esau, the personification 
of the snake, was fit to receive the blessings.

Esau, after all, is a reincarnation of Cain, and that is why Cain killed his brother 
Abel with his mouth, as is known.

This is the meaning of:41

“He called Esau, his older son…,” i.e., Esau was like the older of the original 
brothers, Cain.
“…and he said to him, ‘My son…,’” meaning: you are the reincarnation of Cain, 
the son of Adam.
“…and he answered him, ‘I am here,’” i.e., yes, I am.

He then commanded him to bring him game, for just as Cain took the untamed
land while Abel pastured the domesticated flocks, Esau likewise was “a hunter, a 
man of the field.”42 He therefore spent his time in the fields killing, as did Cain.

Zohar
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And since Cain came from the impurity of the snake who had raped Eve, which 
caused Adam to eat from the tree of knowledge of good and evil, tasting two 
flavors—i.e., good and evil—Isaac therefore commanded Esau to “make me 
delicacies,” in the plural, implying two flavors. “Just as Adam hungered for two 
flavors, make me a dish of two flavors: good and evil.”

For Isaac thought that the world had not yet been rectified, as stated above.
Jacob also thought that the sin of Adam had not yet been rectified. Therefore, 
he reasoned, if he tricked his father, he would be adding iniquity to the existing 
and unrectified sin of Adam. He was afraid this would bring a curse upon him, 
the opposite of what the blessing would bring upon him, i.e., the rectification of 
Adam’s curse. This is the meaning of what Jacob said: “…and I will bring upon 
myself a curse and not a blessing.”

His mother then told him that the time had come to rectify this aspect of the 
sin of Adam. She therefore told him, “Listen to my voice.” In so doing, she was 
rectifying Adam’s sin of listening to his wife, as it is written: “And to Adam, G-d
said, ‘Since you listened to the voice of your wife…’”43

In this context, Rebecca’s words, “Upon me be your curse, my son,” mean “the 
curse you suffered in Adam’s time is my fault.”
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This also explains why she continues, “Only listen to my voice….” The word 
“only” limits her words, implying that “this time you should listen, while last time 
you should not have” because that was listening for bad purposes.

And because the sin of Adam was that Eve squeezed grapes and gave him to
drink,44 so too, here, “Jacob brought Isaac wine and he drank.” This was real wine,
not one-day old grape juice with its dregs.

He who understands will understand all this at length. I copied this from the 
book Etz HaDa’at by Rabbi Chaim Vital.

Bereishit Rabbah Zohar


