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Parashat Toldot

NVT 1197 *2 YR Ny < Py Sy

Isaac entreated G-d opposite his wife, because she was barren.’
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Likutei Torah and Sefer HaLikutim, parashat Toldot
Our sages teach us that children, health, and livelihood do not depend on merit,
but rather on one’s mazal.?
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When they said this, why didn’t they mention the most important thing first, i.e.,
health, man’s most basic need, and then food, and finally children? Furthermore,
why are these three not dependent upon personal merit? Finally, what is the
mazal they were talking about?
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The explanation is: When G-d’s infinite light descends, it becomes manifest in
Atika, that is, in Arich Anpin. Arich Anpin extends throughout the entire measure
of Atzilut; the other partzufim enclothe Arich Anpin to various extents.

Atika means “the ancient one” or “primordial one.” The partzuf that develops from the inner
dimension of keter is called Atik Yomin, but the term Atika Kadisha (“Holy ancient one”) or just
Atika (“the ancient one”) refers to the partzuf that develops from the outer dimension of keter, Arich
Anpin.

Arich Anpin is synonymous with the will. G-d’s will to manifest at any particular level is what is
responsible for the existence of that level of revelation, i.e., that world. Thus, the will permeates the
entire world that develops out of it, and is the inner force driving all the other manifestations of His
powers (i.e., partzufim) at that level.
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1. Genesis 25:21.
2. Moed Katan 28a, and throughout the Zohar.
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It follows that when this light wishes to extend into Beriah, we would imagine that
it would issue from the feet of Arich Anpin, since they reach this far. But this is
impossible, for his feet are blocked there, and the light cannot issue forth.

The “feet” — or malchut —are the lowest level of the partzuf of Arich Anpin, so we would assume that
they embody the lowest intensity of will in the world of Atzilut, which would be appropriate to
create the world of Beriah. We see, however, that there is no orifice in the feet for any type of “light”

to issue through. This basically because the feet, existing as they do at the lowest level, must be
insulated in order to prevent any unwarranted flow of Divine light to the powers of evil.
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Rather, the light issues forth from yesod of Arich Anpin, which is situated above,
between the thighs. From there it issues to Z’eir Anpin, which enclothes it. When
the light issues from the yesod of Arich Anpin, it is opposite the da’at of Z’eir
Anpin.

The light that issues from Arich Anpin in order to eventually create the next world, that of Beriah,

issues from its yesod. As we have explained previously, yesod is the drive toward actualization of any
particular partzuf.

The other partzufim of Atzilut are smaller than Arich Anpin and enclothe only various segments of it.
For example, Abba and Ima enclothe the chesed-gevurah-tiferet of Arich Anpin; Z’eir Anpin enclothes
Arich Anpin from the lower third of its tiferet down to its malchut, and so on. Here we see that the da’at
of Z'eir Anpin enclothes Arich Anpin opposite its yesod. This simply means that the drive within Arich
Anpin for self-actualization becomes the da’at — or subjective knowledge — of the partzuf of emotion.
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The light that issues from yesod is called “morning,” as it is written, “the morning
was light.”? Yesod is synonymous with Joseph, who is also called “morning,” for
light issues from him.

The phrase “the morning was light” occurs in the story of Joseph and his brothers. Due to his sexual
purity, Joseph is associated with the sefirah of yesod.
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Now, the light that issues from the beard, via the hairs, is called mazal, because it
“flows” drop by drop.

The word mazal in Hebrew is derived from the root nun-zayin-lamed, which means “to flow.” A mazal
is a spiritual conduit of Divine life force, which flows from it to some other level.

3. Ibid. 44:3.
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To explain: The light of the Infinite One first becomes manifest in the head of
Arich Anpin, in which are situated the brains. When it then seeks to be manifest
turther, down through the throat, which is narrow, the light bursts forth through
the skin as hair. This is the origin of the beard.
The transformation of Divine consciousness from the mental to the emotional state is a drastic
change, and involves a tzimtzum, or contraction of the light. This is the spiritual mechanics behind
the anatomical phenomenon of the neck being such a narrow connection between the head and the
torso. Despite this contraction, the light descending from the mental faculties is still too intense to be

completely funneled through the passageway of the neck/throat, and therefore, the residual aspects
of it exude through the pores of the skin as the beard.
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This is the mystical meaning of the verse: “the sound of the mighty (adirim) waters
that break the sea.”* These waters are from the hairs, as in the expression “he was
entirely covered with a cloak (aderet) of hair.”> When the vessel is pierced and the
light issues forth as a hair, this is the cloak.

The word adir carries both the meaning of “mighty” and that of a magnificent “cloak” or “mantle,”
as a symbol of royalty and power.
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Hair is like the letter vav, and the light within it is like the letter yud, which
depicts the point of light within it.

The form of the letter vav represents an elongated channel, similar to a hair. The form of the letter yud
symbolizes the particle of light (photon?) that issues via the hair.
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The beard of Arich Anpin extends down to its navel, which is opposite the head

of Z’eir Anpin.

The navel demarcates the division of the torso into its upper two thirds and its lower third. The

topmost part of the head of Z’eir Anpin enclothes Arich Anpin from this point, the lower third of tiferet
of Arich Anpin.

4. Psalms 93:4.
5. Genesis 25:25.



129 Apples from the Orchard

pYHMMT MNIY DY LXIPPT CNPCR A0 TI0 OM | RIM 12 YPI LWBNZR TN D 1PN 30 oM
ST oM L Pmm Awhw mon XWOLPT2 YPIA | Pmam MM 270 oAw N U3 oM P 3 non
OMR N5%157 7PNAT oYY L NPIIR 270 oaw v | Sw Xap T on aron 9 30% oonpn A o novion

o3P n v on e Ly X127

Thelights of thebeard issue in thirteen parts. This is because the light that manifests
and pierces via the beard originates in the three brains. These states of mentality
are three Names Havayah, which together possess 12 letters. These together with
the 13" level that encompasses them all are 13 states of rectification. Therefore, all
these 13 states are channeled through the beard of this male.

Each of the three “brains” or mentalities (chochmah, binah, and da’at) is a different manifestation of
G-d’s creative energy, which is expressed in the Name Havayah. Arich Anpin is considered a male

partzuf, and there is no corresponding female partzuf that shares its mental states. These can therefore
be entirely channeled through its own beard.
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But below, there are only nine parts of the beard of Z’eir Anpin. For above, in
Arich Anpin, there is no feminine principle. The three final letters hei in the three
Names Havayah are for the female, and what is left for the male is the three letters
yud-hei-vav in each Name. This is why there are nine parts of the beard of Z’eir
Anpin and 13 parts of the beard of Arich Anpin.

When the three Names Havayah in the three brains of Arich Anpin descend into its torso, there is
no feminine principle to absorb the residual light from the final hei’s of these Names that pierces
through the skin of the jaw and neck. Therefore, all this light can be manifest as a beard. When the
similar process occurs in Z’eir Anpin, however, there is the partzuf of Nukva to absorb the feminine

energy from these letters. Thus, there are only 9 letters left to manifest in the beard. There is no kollel
here (as there is in Arich Anpin) since the full array is not present.
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Of these thirteen parts of the beard of Arich Anpin, two are referred to as amazal, in

that Divine beneficence flows downward through them. These are the attributes

of “storing kindness” and “and acquits.”

The thirteen tufts of the beard of Arich Anpin are synonymous with the thirteen attributes, or aspects,
of Divine mercy:
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Exodus 34 beard
1 mighty sideburns
2 merciful mustache
3 and gracious the lack of hair in the middle of the mustache
4 long- the hair under the lower lip
5 suffering the lack of hair in the middle of the hair under the lower lip
6 abundant in kindness | the hair of the jaw bone
7 and truth the lack of hair on the cheeks
8 storing kindness the upper layer of the beard
9 to thousands the short hairs between the upper and lower layers of the beard
10 bearing iniquity the small hairs near the throat
11 and transgression the fact that these small hairs are all of equal size
12 and sin the lack of hair in the mouth
13 and acquits the lower layer of the beard

It will be noted that these two (#8 and #13) are the upper and lower layers of the beard proper. As
opposed to all the other parts of the beard in this table, these two extend downward.
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These two mazalot couple and bestow beneficence on Z’eir Anpin and Nukva.
This is why it is said that these hairs reach the level of the navel of Arich Anpin,
for they impart beneficence to Z’eir Anpin and Nukva, which exist from the level
of the navel and downward.
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The word for “storing kindness” (notzer, nun-tzadik-reish) may be permuted to spell
the word for “will” (ratzon, reish-tzadik-vav-nun).

There is an implied vav in between the nun and the tzadik of notzer. This affords an association
between this attribute of mercy and Arich Anpin, the partzuf of will.
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This is because binah is termed “will,” and it is the attribute of chesed. For this

reason the high priest was robed in eight vestments. In general, the beard of the

high priest is associated with binah, the eighth sefirah.

The eighth attribute is “storing chesed,” and we have just noted that “storing” is a permutation of

“will.” There must, therefore, be a connection between “will” and chesed. The connecting link is
binah.

In the verse, “like the beard of Aaron, cascading down over his garments,”® we see that the beard is

6. Psalms 133:2.
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associated with Aaron, the first high priest. The word for “his garments” in this verse [midotav] also
can mean “his midot” or “his emotions.” Thus, we have the image of Aaron the high priest with his
beard flowing into the midot. In light of what we have seen above, this makes us identify Aaron with
Arich Anpin, whose beard flows into Z’eir Anpin, the partzuf of the midot.

As we said, midot can mean both emotions and garments. However, the high priest wore eight
garments, while we usually speak of only seven midot. The eighth midah, then, is the next sefirah in
the series, which, if we begin with malchut and count upwards, is binah. In Aaron, or Arich Anpin, we
may thus consider binah together with the midot.

The priest in his service elicits Divine goodwill, as is seen in many verses throughout the Torah.

As we have also explained previously, the priest (kohen) expressed the Divine attribute of chesed,
while the Levite (levi) expressed the attribute of gevurah.
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The beard moreover is a garment, as it is written, “His robe was like white snow,
and the hair of his head was like pure wool”” and the beard is the attribute of “and
acquits.”
The verse quoted is a description of “the Ancient of Days,” which, although usually as a term refers
to the partzuf of Atik Yomin, is evidently taken here to refer to Arich Anpin (which, after all, enclothes
Atik Yomin just as the other partzufim of Atzilut enclothe it). The “robe” in this verse is understood to
be a white, flowing beard. The second half of the verse speaks of the hair of the head being like “pure
wool.” The word for used for “pure” or “clean” here is naka, Aramaic for nakeh (the whole verse, like

most of the book of Daniel, is in Aramaic), the word for “acquits” in the list of the 13 attributes of
mercy.
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These two mazalot couple as one, as mentioned above.
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Now, these two mazalot are the two drops of anointing oil that hung at the end of
Aaron’s beard, as our sages have said.® This is the mystical meaning of the verse:
“It is like the precious oil upon the head, cascading down upon the beard.”” The
oil is the light of chochmah, as the sages say, “whoever is accustomed to use oil
merits chochmah.”"

And chochmah is the seminal drop of insight that enters the conscious mind as a concentrated essence
from the super-conscious. This is similar to oil, which is the concentrated essence of the olive.

7. Daniel 7:9.

8. Horiot 12a.

9. Psalms Ibid.
10. Menachot 85a.
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All the brains are receptacles for chochmah, and are called by its name. This is the
mystical meaning of the phrase from the above-quoted verse, “like the precious
oil.”
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The meaning is as follows: The order in which the partzufim enclothe Arich

Anpin is that Abba enclothes his right arm and the right half of his torso, while

Ima enclothes his left arm and the left half of his torso. Both extend downward

and enclothe him as far as his navel. This is the mystical significance of the tefilin

that we put on our left hand, for we elevate thereby the Nukva into Ima, which
enclothes the left hand of Arich Anpin.
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Z’eir Anpin enclothes the right thigh of Arich Anpin up to his navel, while Nukva
d’Z’eir Anpin enclothes his left thigh up to his navel. This is the meaning of the
statement in the Zohar: “he is with netzach and she is with hod.”

Netzach and hod correspond to the right and left legs, respectively.
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The beard of Arich Anpin extends down to his navel, where is found the head of
Z’eir Anpin. This is the mystical meaning of the expression “upon the head” in
the verse quoted above, for the Divine beneficence flows onto the head of Z’eir
Anpin.

The verse thus reads, mystically: “Like the precious oil—i.e., chochmah, suspended as drops on the
end of the beard of Arich Anpin, that is on top of the head of Z’eir Anpin.”
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Butbeforeitreaches the head of Z’eir Anpinit“cascades down the beard,” meaning
that it ascends to the eighth part of the beard, “storing chesed.”

For this attribute of Divine mercy corresponds to the upper layer of the beard proper.
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This is the mystical meaning of the continuation of the verse quoted above:

“running down over his garments.” The word for “his garments” (midotav) can be

read as “the midot of vav-yud,” meaning the hairs, as mentioned above. That is

why the word “over” (al) is used here, for it refers to the hairs themselves.

The yud signifies the hollow channel of the hair and the yud signifies the light pulsing through it.
Thus, the verse describes the light of chochmah flowing down the beard.
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Once it has received the influx of chochmah from Arich Anpin via its beard, Z’eir
Anpin then gives it in turn to Nukva.
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This is the meaning of the verse, “I am asleep but my heart is awake; the voice of
my beloved knocks, saying, ‘Open for me...for my head is filled with dew, and my
locks with the drops of the night.””"! For during the exile, which is analagous to
night, malchut is asleep, but its heart is not asleep.
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“The voice of my beloved knocks” refers to the coupling that occurs at midnight,
when the rooster crows. The rooster manifests the yesod of Nukva, the female.
This why people wake people up to study the Torah then, namely, in order to
facilitate this coupling.
When people used to go to sleep much earlier than is usual nowadays, it was considered proper

and meritorious to wake up at midnight to study the Torah until the dawn, when one prayed the
morning service and went to work.
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Then the Holy One, blessed be He, knocks at the door of the Garden of Eden and
says, “Open for me...for My head is filled with dew.” The dew is the light that
descends from the hair of Arich Anpin onto the head of Z’eir Anpin.
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11. Song of Songs 5:2.
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This is alluded to by the spelling out of the first three letters of the Name Havayah,
yud-hei-vav: yud-vav-dalet hei-alef vav-alef-vav. The numerical value of this
spelling out is the same as that of the word for “dew” (tal, 39).
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This verse continues: “my locks with the drops of the night.” These locks are the
hair on the back of the head of Z’eir Anpin, which hang down until they reach the
head of Nukva, behind him. This is the mystical meaning of “the drops of the
night,” i.e., the drops of chochmah that reach “night,” i.e., malchut.

Day and night are masculine and feminine images, and therefore correspond to the male and female
archetypes of Z'eir Anpin and Nukva.
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Now, when Isaac and Rebecca were praying to G-d for children, they were
addressing these two attributes of Divine mercy. This is why the expression
“entreated” is used instead of the more usual “prayed.” As our sages say: “Why
are the prayers of the righteous compared to a pitchfork? To indicate that just
as a pitchfork turns the grain from place to place in the barn, so do the prayers of
the righteous turn the mind of the Holy One, blessed be He, from the attribute of
judgement to the attribute of mercy.”*?

The root of the word for “entreat” [ayin-tav-reish] also means “pitchfork.”
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Isaac was directing his prayers to G-d via the thirteenth mazal, “and He acquits,”
for from there he emulating Z’eir Anpin had to direct Divine beneficence in this
case, fertility to his wife.
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Rebecca, on the other hand, directed her prayers to G-d via the eighth mazal,
“storing chesed,” which is the male of the two.

This was in order to elicit Divine mercy upon her husband.
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Each one prayed opposite to the other. This is why it says “opposite his wife.”

12. Sukah 14a.
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An alternative explanation of this phenomenon is as follows:
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The word for “opposite” (nochach), in the verse “Isaac entreated G-d opposite his
wife, because she was barren”'? is written without a vav to indicate the “0” vowel,
and thus its numerical value is the same as that as the word mazal plus the kolel.

Nochach: nun-kaf-chet = 50 + 20 + 8 = 78.
Mazal: mem-zayin-lamed = 40 + 7 + 30 = 77.
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This indicates that Isaac directed his prayers to G-d via the thirteenth mazal, from
which his wife needed to receive Divine beneficence in order to conceive.
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The Torah uses the verb “he entreated” instead of “he prayed” because the letters
of its root can be permuted to form the Aramaic word for “hair.”

The word for “he entreated” is vayetar, which is spelled vav-yud-ayin-tav-reish. The verbal root of
this word is ayin-tav-reish; when these letters are rearranged as tav-ayin-reish, they form the root of
the Aramaic word for “hair,” ta’ara (tav-ayin-reish-alef). Beard hair, we have seen, is the metaphor
used to describe the Divine energy that issues from Arich Anpin when its intellect descends into its
emotions.
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This “hair” refers to the Name Adni spelled out, the numerical value of which is
the same as that of this word.

Adni spelled out is alef-lamed-pei dalet-lamed-tav nun-vav-nun yud-vav-dalet. The numerical value of
this is:

(1+30+80) + (4 +30+400) + (50 + 6 + 50) + (10 + 6 + 4) = 111 + 434 + 106 + 20 = 671.
Ta’ara: tav-ayin-reish-alef = 400 + 70 + 200 + 1 = 671.
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This refers to the mazal of “and He acquits.”

The mazal “and He acquits” is the 13" of the 13 rectifications of the beard of Arich Anpin, as we have
seen. This is the feminine mazal, and is therefore associated with the Name Adni, which is associated
with malchut or the partzuf of Nukva, the feminine principle.
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The alef is missing from the word for “and he entreated” because it is split into

13. Genesis 25:21.
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two, forming two sets of the letters vav-yud, one present in the 8" mazal, “storing,”
and one present in the 13" mazal, “and He acquits.”

The letter alef can be seen as formed by a diagonal vav, or straight line, together with two small yud’s
connected to it above and below it. If we further envision the middle, diagonal line splitting into two
parallel lines, the alef splits symmetrically along its diagonal into an upper yud-vav and a lower yud-
vav. The alef of ta’ara is thus replaced by one yud-vav pair, and we thus have all the letters that spell

vayetar (“and he entreated”): vav-yud-ayin-tav-reish. We have said that Isaac was praying via the 13"
mazal, we now see how the verb describing his act of prayer thus alludes to this.
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This is the mystical meaning of the word “and he entreated,” which refers to the
mazal of “and He acquits,” via which Isaac prayed, as I explained.
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Now, there are twelve letters in the spelling-out of the Name Adni, which is

associated with the mazal of “and He acquits” as we have stated. These correlate

to the twelve letters that the mazal of “storing” comprises, as we have seen.

The twelve letters that the mazal of “storing” comprises are the twelve letters in the three Names

Havayah that indicate the Divine consciousness of the three sefirot of the mind, which manifest as the
beard when the intellect descends into the emotions.
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Therefore, Rebecca was worthy of giving birth to twelve tribes, but because she
said, “what is this (zeh) for me?”'* because of the pain of her pregnancy, and also
because Esau destroyed her womb, her son Jacob was privileged to father the
twelve tribes instead of her.

The numerical value of the word for “this” (zeh, zayin-hei) is 12. So Rebecca’s statement can mean,
“what do I need the twelve for?”
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With the above in mind, we can understand the sages’ injunction, “Eat bread with
salt.””> This statement alludes these two mazal’s. The usual word for “bread” is
lechem, whose numerical value is the same as that of the three Names Havayah
that comprise the masculine mazal “storing” and whose numerical value is that of
the Aramaic word for mazal used in the sages’ statement regarding mazal.

14. Tbid. 25:22.
15. Avot 6:4.
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Although the word for bread used in the sages” statement about eating bread with salt is pat, the
more common word for bread is lechem.

Lechem: lamed-chet-mem = 30 + 8 + 40 = 78.
The numerical value of the Name Havayah is 26. 3 x 26 = 78.
The Aramaic for mazal, mazla, is spelled mem-zayin-lamed-alef =40 +7 + 30 + 1 =78.

As we said previously, the Divine energy in the beard hairs derives from the intellect, which
comprises three sefirot whose Divine energy is channeled via three Names Havayah.

“Bread” is the general metaphor for food and material sustenance. The sages state'® that there are
three things in life that are dependent upon mazal: children, health and longevity, and sustenance.
This statement is in Aramaic, so the word used for mazal in it is its Aramaic equivalent, mazla.
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The word for “salt” (melach) alludes also to the three Names Havayah that comprise
the 12 letters present in the feminine mazal of “and He acquits.”

The word for “salt” (melach) is a permutation of the word for “bread” (lechem). Its numerical value is
therefore also 78.
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The union of these two mazal’s draws down sustenance.
Sustenance is the “offspring” of the union of the male and female mazal’s.
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The sages’ statement continues: “...and drink water with measure.” Water refers
to the states of chesed, which extend of themselves without limit. But “the black
candle,” i.e., the five states of gevurah, limits them.
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“The black candle” (butzina dekardanuta) is a Zoharic metaphor for the five states of gevurah.
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They thus said, “drink water with measure,” as in the verse “Do no injustice in
judgment, neither with length, with weights, nor with liquid measure.”"”

The word for “liquid measure” (mesurah) is the same as that for “measure” in the sages’ statement
about drinking water in measure.

The meaning is that chesed must be tempered with gevurah in order for its goodness to act effectively
in the world.

16. Moed Katan 28a.
17. Leviticus 19:35.
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But bread, which is one of the three things dependent upon mazal—i.e., children,
health, and sustenance—is not dependent upon one’s merit, whichis an expression
of the states of gevurah.
Gevurah is the principle of limitation, i.e., the evaluation of whether or not the recipient is worthy of
receiving the beneficence of chesed, and to what degree. Thus, the sages’ statement can be seen as a

contrast between bread and water. Water is apportioned “in measure,” i.e., in accordance with the
recipients worth and merits. Bread, however, is not.
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For the numerical value of the word for merit (zechut) is twice that of gevurah,
plus the kolel.

Zechut: zayin-kaf-vav-tav =7 + 20 + 6 + 400 = 433.
Gevurah: gimel-beit-vav-reish-hei =3 + 2+ 6 + 200 + 5 = 216. 2 x 216 = 432.
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These three things children, health, and sustenance are needed greatly by the

world. They are therefore not dependent on their recipients” merits but on the

mazal’s, i.e., the two mazal’s we have mentioned.
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The sages listed these three things in the order they did —children, health, and
sustenance—because children are associated with da’at, which extends down
through the spinal cord, while health issues from Ima, for life, i.e., intellect, issues
from there, and sustenance issues from Abba. They thus listed them in ascending
order.

Marital relations are carnal “knowledge” (da’at) as in the verse, “And Adam knew his wife, Eve.”’

Intellect is the life-force that enlivens reality. People act with enthusiasm and vitality when they
understand the value and purpose of what they are doing, and the constant flow of new understanding
keeps life from getting boring. Indeed, the zest for life that accompanies intellect is probably a major
factor in health and longevity.

Sustenance issues from Abba for selflessness (bitul), the experience of chochmah, is the prerequisite
for success in worldly endeavors. In order to receive the Divine blessing of success in pursuit of a
livelihood, we must dedicate our efforts to G-d’s purpose is making the world into His home and
conducting our affairs in accordance with His will, i.e., following the Torah’s laws and intentions.

18. Genesis 4:1.
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These three are dependent upon the coupling of these two mazal’s, for the world
depends upon them. Were they to be dependent upon our merit, as expressed in
the states of gevurah, the world would be lost. Other aspects of life, however,
which are not so essential, are dependent upon our merit.

Thus, even if our merit is insufficient, we can still pray to G-d for these three essentials, relying upon
His mercy to override our lack of merits.
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The Philistines stopped up all the wells that the servants of [Isaac’s] father
dug in the days of his father, Abraham, and filled them with earth.”
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Likutei Torah and Sefer HaLikutim, Parashat Toldot
The mystical significance of these wells is as follows. Isaac’s “servants” are the
states of gevurah within Ima, which dig out the vessel of feminine waters in
Nukva, making her into a vessel. This is why Isaac exerted himself so much in
this digging process.

Aswe know, the three patriarchs, Abraham, Isaac, and Jacob, personified the three primary emotional
attributes, chesed, gevurah, and tiferet, respectively. Occasionally, they are associated as well with the
intellectual antecedents of these attributes, chochmah, binah, and da’at, since the three aspects of the
intellect exhibit the properties of the emotional attributes that are derived from them.

The states of gevurah within Ima, then, are the “servants” of Isaac, i.e., the forces that transmit the
gevurah in Isaac (i.e., Ima) further. Specifically, what is under discussion here is how they “deflower”
the feminine partzuf of Nukva. This is an essential stage in Nukva’'s development, maturing her
into a full-fledged female, capable of arousing the male principle to mate with her and becoming
pregnant.

“Feminine waters” is the allegorical term for “arousal from below,” the feminine arousal of the male
princple.
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Now, when Nukva is dug out, she is open, like the hei.

19. Genesis 26:15.
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The word Nukva is related to the word for “hole” (nekev), alluding to the idea that the feminine
principle must be open to receive the input of the male principle. As we know, the partzuf of Nukva
is associated with the final hei of the Name Havayah (and even more generally, both hei’s of the Name
Havayah are feminine relative to the masculine yud and vav). The letter hei evinces this quality of
openness inasmuch as it is distinguished from the similar letter chet by the opening in its left side.
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But when our sins separate us from G-d, “the Philistines stopped them up,”® and
the hei becomes a chet.

The Philistines personified the attribute of over-indulgence in the sensuality of this world. This is
alluded to by their name, which is derived from the root pei-lamed-shin, meaning “breaking through”
or “overdoing it.”

Over-indulgence in the sensuality of this world renders a person spiritually closed and “clogged up,”
impervious to Divine inspiration and insensitive to the inner reality of life and its experiences. This is
graphically represented by the letter chet, in which the open “hole” of the hei has been closed.
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This is the mystical meaning of the verse, “the well that the princes dug.”* The
“princes” are the father Abraham and son Isaac.

The verse quoted refers to the Well of Miriam. In the plain meaning of the verse, the “princes” are
Moses and Aaron, who restored the well with Moses” stick after it disappeared when Miriam died.
Allegorically, the “well” is Nukva, which was “dug,” i.e., made into an open vessel, by the forces of
chesed and gevurah. The forces of chesed do not open the well permanently, as is seen by the fact that
after Abraham dug his wells the Philistines were able to stop them up. The experience of Divine
chesed, the experience of being loved by G-d, may serve as an initial inspiration, but it is not strong
enough to truly open a person up to the spiritual life in a lasting way. This happens only when we
experience Divine gevurah also, an experience of G-d’s withdrawal of some manifestation of His love
because of our unworthiness. This lets us know that we have to be serious about our commitment
to G-d’s calling.
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This is also gives us the mystical meaning of the verse, “I am disgusted with my
life because of the Hittite girls.”*

Rebecca said this to Isaac about Esau’s wives. It was her reason for sending Jacob away (safe from
Esau’s wrath after Rebecca and Jacob tricked him out of Isaac’s blessings) to her family in Aramea
to find a wife.
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“My life” alludes to Isaac, who was the end (keitz) of the “live one” (chai), i.e., yesod.
“Hittite” alludes to the letter chet and the left channel of the male reproductive

20. Ibid. v.18.
21. Numbers 21:18.
22. Genesis 27:46.
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organ, associated with yesod.

As we have seen previously, the male reproductive organ is called “the live one” because it “comes
alive” (i.e., becomes erect). The “end” of the “live one” is the “crown of the yesod” (anatomically, the
glans of the organ) that is exposed by circumcision. Circumcision is the sign of the covenant between
G-d and the Jewish people, the pact between them obligating us (and enabling us) to always remain
“open” and sensitive to spirituality, just as the circumcised sexual organ renders the husband more
sensitive to his wife’s experience of relations and not focused solely on his own sensual enjoyment.

Isaac (whose name alludes to this sensitivity) is thus the antithesis of the Philistines. This sensitivity
to Divinity caused Rebecca, Isaac’s feminine side, to be disgusted with Esau’s idolatrous wives. The
word for “Hittite” is benot Chet, which can also be understood to mean, “daughters of the letter chet”
or “chet-girls,” i.e., girls who evince the impenetrability of the letter chet.

In the male, the urethra serves two purposes: it is the path urine follows out of the body from the
bladder and the path the semen follows out of the body from the organs in which it is produced.
From the perspective of Kabbalah, the opening of the bladder into the urethra is the “left channel”
of the reproductive organ and the openings of the ejaculatory ducts into the urethra are its “right
channel.”

The closing of the hei, making it into a chet, is reflected in the “closing” of the right channel of the
reproductive organ, allowing it to serve as the urinary channel.
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Isaac’s servants then dug in the valley, and found there a well of fresh spring
water. The shepherds of Gerar quarreled with Isaac’s shepherds, saying, “The
water is ours.” [Isaac] named the well Eisek [“contention”], because they had
contended with him. They dug another well, and they quarreled over that one,

too, so [Isaac| named it Sitnah [“harassment”]. He moved from there and dug
another well, and they did not quarrel over it, so he named it Rechovot [“open

spaces”], saying, “For now G-d has granted us ample space and we shall be
Sruitfulin the land.”

From there, he went up to Beer-sheba. ... Isaac’s servants came and told him
about the well they had been digging, and they said to him, “We have found
water!” He named it Shivah [“oath”].?

The following passage is truncated and appears to be not finally edited, but its main purpose appear
to be to establish the associations between Isaac’s wells and the spellings out of the Name Havayah.

23. Genesis 26:17-33.
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Only the first two wells are mentioned in this passage, plus the phrase “a well of fresh spring water”
that precedes and describes the first well, Eisek. The correspondences that will be made are as
follows:

Eisek 72-Name
Sitnah 63-Name

a well of fresh spring water | 45-Name
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Sefer HaLikutim, Parashat Toldot

The mystical significance of the wells is as follows:
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The first state of chesed is keter, and it was manifest as the well that was named
Eisek. This state of chesed is associated with the 72-Name, which possesses four
yud’s, whose combined numerical value—when each yud is subdivided into
another yud—is 400.

The reference to the states of chesed is not developed in this passage.

The numerical value of yud is 10, so 4 x (10 x 10) = 400.
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When the value of the four yud’s are subtracted from the 72-Name, the difference is
32. When this value is combined with 28, the number of letters used in the spelling
out of the spelling out of the 72-Name, the sum is 70. This is the numerical value
of the letter ayin, the first letter of the name Eisek.

As seen in the following chart, 28 letters are used in the second spelling out of the 72-Name.
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Since there are three yud’s used to spell out this Name once, they combine together
to produce an expanded numerical value of 300, the value of the letter shin. The
yud that is part of the original Name produces an expanded numerical value of
100, the value of the letter kuf. Thus, we have the complete name Eisek.

Eisek is spelled Ayin-shin-kuf.

We now proceed to another derivation of the name Eisek.
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If we take these four yud’s together with the 72-Name itself, and subtract the two
kolel’s, we have Eisek a second time.

400 + 72 -2 =470.

Eisek: ayin-shin-kuf = 70 + 300 + 100 = 470.

And now, a third derivation:



Apples from the Orchard 144

oy prx™1 0 733 OOy o7 I3 M 0UTOR R oW LT 2 phxta WUl LpRYY AR Xan Ty
POy Y 09910 7an

Finally, the numerical value of the word for “the well” (ha-be’eir), 208 is the same
as that of the name Isaac (Yitzchak), and in Isaac there are ten Names Havayah,
i.e., the 5 states of chesed and the five states of gevurah. Their combined numerical
value is 260. When this is added to the value of Yitzchak plus the two kolel’s, the
sum is again the numerical value of Eisek.

Ha-be'eir: hei-beit-alef-reish =5 + 2 + 1 + 200 = 208.

Yitzchak: yud-tzadik-chet-kuf =10 + 90 + 8 + 100 = 208.

The five states of chesed and gevurah within Ima are manifest as Names Havayah.
26 x 10 = 260.

260 + 208 + 2 = 470.
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This is the mystical meaning of the verse, “for they contended with him,” meaning
that “together with him they formed the word Eisek.”
The form for “they contended” is hitasku, meaning “they participated in an eisek,” a contention.

Now for another point about Eisek.

SvmoAPR 732 07 PRy OORYD /N
Three times the value of Eisek is 1410.
470 x 3 = 1410.
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This is the mystical meaning of what G-d said to Moses: “Behold, there is a place
with Me (iti),”* meaning, at the end of 1410, which is the root of Moses.

This verse was spoken by G-d to Moses when he was on Mt. Sinai. The word iti is spelled alef-tav-yud.
Since the word alef means “a thousand,” this spelling can be interpreted as 1000 + 400 + 10 = 1410.

The allusion to Moses might be based on the passage in the Midrash in which it is stated that Moses
came into the world at the end of a thousand generations, just as the Torah was given after a thousand
generations, meaning that G-d found no one as suited as Moses to receive the Torah.” But this does
not explain the extra 410, and how that is related to the “root” of Moses.
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Again, if we consider the yud apart from the four letters of the Name Havayah,
the sum is 410.

Presumably, this means considering how each of the four yud’'s used to spell the 72-Name is
subdivided into 10 sub-aspects (corresponding to the 10 sefirot). This gives 4 x 10 x 10 = 400. On top

24. Exodus 33:21.
25. Kohelet Rabbah 7:40.
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of this, we consider the original yud of the Name Havayah separately, whose numerical value is 10.
This totals 410.
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Then, if we consider how the ten letters used to spell out the 72-Name are each
divided into another yud, the result is 1000.

Each of the ten letters subdivides into 100 subdivisions and 1000 sub-subdivisions.
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Together, the sum of these two operations is 1410. This is alluded to in the verse,
“Behold, there is a place with Me,” as stated.
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Furthermore, the numerical value of the spelling out of the spelling out of the 72-
Name is 610. The numerical value of the Name itself is 72. If the sum of these two
numbers is doubled, the product is 1364.

2 (610 + 72) = 1364.
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Then consider the spelling out of the 72-Name, which uses 10 letters, and the
spelling out of the spelling out, which uses 28 letters, and the 4 original letters.
The sum of these three numbers is 42. The three kolel’s for these three values plus
the kolel for their sum yields the value of the Name Adni 65.

42 + 4 =46.
Adni: Alef-dalet-nun-yud =1 + 4 + 50 + 10 = 65.

It is not clear to me how we are to arrive at 65 from this calculation, or what the significance of this
in this context is.?
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The mystical significance of the second well, Sitnah, is as follows:
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Three yud’s are used to spell out the 63-Name.
The 63-Name is yud-vav-dalet hei-yud vav-alef-vav hei-yud.
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Their combined expanded numerical value is 300. If we add to this the numerical
value of the 63-Name plus the kolel, the total is the numerical value of Sitnah.

26. On the other hand, 1410 - 1364 = 46, so it could be that these paragraphs were somehow involved in getting from 1364
to 1410 (via 42 plus three kolel’s?) and somehow the text got garbled.
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300 + 63 +1 =364.
Sitnah: sin-tet-nun-hei = 300 + 9 + 50 + 5 = 364.
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Again, consider the three yud’s, each of which when spelled out forms an alef.

The yud is spelled out yud-vav-dalet. These three letters can be seen graphically as the form of the
letter alef: The yud is the upper arm of the alef; the vav is the diagonal bar of the alef, and the dalet
(inverted) is the lower arm of the alef.
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We thus have three alef’s, the combined numerical value of which, when spelled
out, is 333. To this we must add 30 and the kolel to reach 364.
When the letter alef is spelled out, we have: alef-lamed-pei =1 + 30 + 80 = 111.
3 x 111 = 333.
333 +30 +1 =364.
Presumably, the required extra 30 in this calculation comes from the values of the three yud’s.
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Again, consider the three yud'’s, this time each subdivided into ten. Their combined
expanded numerical value is 300. They are three alef's, which in turn signify 3
Names Ekyeh. When the combined expanded numerical value of the three yud’s
is combined with the numerical value of the 63-Name plus the kolel, the sum is
364.

300 + 63 +1 =364.

It is not clear to me why the three alef's, which allude to three Names Ekyeh, are mentioned in this
calculation.

We now turn to the 3 spelling-out of the Name Havayah, the 45-Name, which is going to be equated
with the phrase “a well of fresh spring water” used to describe the first well, Eisek.
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The three alef’s used to spell out the 45-Name possess the numerical value of
333.

As above, with the “graphically”-produced alef's of the 63-Name.
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To this we must add 28 in order to get 361, as will be seen. We arrive at 28 as follows:
Take the value of the 45-Name, subtract from it the three alef’s; this leaves 42.

Subtract further the ten letters used to spell out the Name and the four original
letters; this leaves 28. Add 28 to 333; this gives 361. This is the numerical value of
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the words for “a well of fresh spring water”* plus the kolel.

The words in Hebrew for “a well of fresh spring water” are be’eir mayim chayim.
Be’er: beit-alef-reish = 2 + 1 + 200 = 202.

Mayim: mem-yud-mem = 40 + 10 + 40 = 90.

Chayim: chet-yud-yud-mem = 8 + 10 + 10 + 40 = 68.

202 + 90 + 68 = 360.
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Again: The three alef’s of the 45-Name are through reverse graphics three yud’s
spelled out.

Here, we split the alef into its graphical components, a yud, a vav, and a dalet, and combine these to
spell the word yud.
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The combined expanded numerical value of these three yud’s is 300. This leaves 6
other letters in the 45-Name, since we have just distributed the original yud.

Presumably this means we have used the value of the yud (10) to expand the other three yud’s. All
four yud’s are thus used up, leaving 6 other letters in the first spelling out of the 63-Name.
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The expanded numerical value of 6 is 60, for each letter sub-divides into 10, as
above. To the 300 and the 60 add the kolel; this gives 361, which is, again, the
numerical value of “a well of fresh spring water.”

o1 2mm nbnn X own CNNSN XD Y

Up to here is what I found written in the name of one of the master’s i.e., the
Arizal’s students.
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27. Genesis 26:19.
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When Isaac was old and his eyesight failing, he called Esau, his elder son,
and said to him, “My son,” and he answered him, “I am here.” He said, “Look,
I have now grown old. ..so now, please...go out to the field and catch some
game for me. Prepare it for me as delicacies in a way that I liRe...so my soul
may bless you before I die.”

Rebecca was listening while Isaac was speaking to hs son Esau. Esau went
off to catch some game. Rebecca told her son Jacob, “I have just heard your
father speaking to Esau, your brother. .. So now, my son, listen to me, to what
I command you. Go now to the flock and take two of my choice Kid-goats, and
I will prepare them as delicacies for your father in a way that he likes. . . so that
he may bless you before his death.”

Jacob said to Rebecca, his mother, “... Maybe my father. .. will consider me an
imposter, and then I shall bring a curse upon myself and not a blessing.”

His mother said to him, “Let your curse be upon me, my son. Only listen to me,
and go take from my [goats].””
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The allegorical explanation of this is as follows: When Adam and Eve sinned, in
order to be rectified they were reincarnated into the three patriarchs and three
Matriarchs.
The sin of the tree of knowledge of good and evil comprised the three cardinal sins that a Jew is

commanded to lay down his life rather than transgress: idolatry, murder, and infidelity.”

X2 TBIWN OTWRT 2°N0TD ,0°Tw IRY Towws Lyn N PN OT1IR O3RN

Abraham rectified the sin of idolatry when he was thrown into the fiery furnace
in Ur, as it is written, “and you shall burn their Asherah-trees in fire.”*
The Asherah-tree was an idol. We see here that the destruction of idolatry is by fire, and Abraham
submitted to the fire rather than serve idols. He thus rectified this aspect of Adam’s sin.
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Abraham was not subjected to this ordeal because of himself, but rather because of
the spark of Ishmael that was still present within him. This is the mystical meaning
of our sages’ saying, “the righteous are caught in the sin of the generation.”!

28. Genesis 27:1-9.

29. Zohar 3:111b.

30. Deuteronomy 12:3.
31. Kallah 6.
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This saying of our sages explains why the righteous are sometimes seen to suffer: sometimes, it is
simply because their generation needs to be rectified for some general sin and they, being part of
this generation, are considered guilty by association. (Evidently, this means that they failed to exert
the influence they could have to keep their contemporaries from sinning, opting instead to tolerate
the generation’s sin and concentration on their own spirituality.) Mystically, this refers to the fact
that a righteous individual can have to suffer because he “hosts” (“tolerates”) a pernicious presence
within him.
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Thus, when Ishmael issued from Abraham’s body, he revealed his true nature,
as it is written, “And Sarah saw that the son of Hagar the Egyptian was making
sport.”*? Our sages said that this means that he was serving idols.*

191,020 MY DA, PI0Y 1 DRYHIWT 19 MR MY L0 20M ywi SRYNYUw OTIaR AW
173 mawna e

When Abraham saw that Ishmael was wicked and had incurred the death penalty
for serving idols, he prayed, “If only Ishmael would live before You,”**i.e., would
repent. And so it was, that Ishmael indeed repented, as is known.”
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Subsequently, the spark of goodness present in Ishmael issued from him as Yitra
the Ishmaelite, who married the daughter of Nachash. Understand this.

King David was challenged by his son, Absalom. “ Absalom appointed Amasa over the army in place
of Joab; Amasa was the son of a man named Yitra the Israelite, who consorted with Avigal daughter
of Nachash, the sister of Joab’s mother Tzeruyah.”* Tzeruyah and Avigal were David’s sisters,”
so Amasa was his nephew through Avigal, and Nachash was evidently another name for David’s
father, Jesse.

Yitra is also called “Yeter the Ishmaelite,”* for although Jewish, he lived in the land of the Ishmaelites
(which is why they called him the Israelite).
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Abraham then had Isaac, who was his good spark, but present with him was a
spark of murder. He therefore laid down his life as a burnt offering upon the altar
to be slaughtered. Since this murderous spark was not his sin but that of someone
else dormant within him, he was spared, and a ram was offered in his stead.

32. Genesis 21:9.

33. Bereishit Rabbah 53; Zohar 1:118b.
34. Genesis 17:18.

35. Bava Batra 16a.

36. 2 Samuel 17:25.

37. 1 Chronicles 2:16.

38. 1 Chronicles 2:17.
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Afterwards, this evil impurity issued from him as Esau. Isaac, too, wanted to bless
his son Esau and thereby cause him to repent and be as righteous as Jacob.
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Since Adam had been cursed because of Eve, the blessings were given to Jacob
through the efforts of his mother Rebecca, who was a reincarnation of Eve.

By being a conduit of blessing, Rebecca rectified the sin of Eve, who brought a curse upon the
world.
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They (i.e., the blessings) were not transmitted to him by his father Isaac, for Isaac
thought thatJacob had not yet rectified reality. And itis known that “when this one
falls, the other one rises.” Therefore, Isaac reasoned that Esau, the personification
of the snake, was fit to receive the blessings.

Since, in Isaac’s eyes, Jacob had not done his job by rectifying reality, he was in a low state, and
therefore Esau, his nemesis, was in an exalted state, fit to receive and capitalize on the blessings.
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Esau, after all, is a reincarnation of Cain, and that is why Cain killed his brother
Abel with his mouth, as is known.

He bit him profusely, not knowing where his soul would leave him.* Esau is the image of a wild
man “whose game was in his mouth.”*
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This is the meaning of:*

“He called Esau, his older son...,” i.e., Esau was like the older of the original
brothers, Cain.

“...and he said to him, ‘My son...,”” meaning: you are the reincarnation of Cain,
the son of Adam.

“...and he answered him, ‘I am here,”” i.e., yes, I am.
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He then commanded him to bring him game, for just as Cain took the untamed
land while Abel pastured the domesticated flocks, Esau likewise was “a hunter, a
man of the field.”** He therefore spent his time in the fields killing, as did Cain.

39. Zohar 1:54b.
40. Genesis 25:28.
41. Genesis 27:1.
42. Genesis 25:27.
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And since Cain came from the impurity of the snake who had raped Eve, which
caused Adam to eat from the tree of knowledge of good and evil, tasting two
flavors—i.e., good and evil—Isaac therefore commanded Esau to “make me
delicacies,” in the plural, implying two flavors. “Just as Adam hungered for two
flavors, make me a dish of two flavors: good and evil.”

Thus, Isaac was attempting to have Esau rectify the murder-aspect of Adam’s sin by having him
bring him a two-flavored dish acquired by killing. Isaac’s eating the two-flavored dish for positive
purposes (to bless Esau and thus continue the line of Abraham and the work of rectifying the world)

would rectify Adam’s eating a “two-flavored dish” (the tree of knowledge of good and evil) for
negative motives.

It is an accepted principle of Biblical exegesis that whenever the Torah uses the plural, it implies two
of the referent. This is so because we assume the Biblical text intends to be explicit, rather than vague,
and the minimum a plural can imply is two.
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For Isaac thought that the world had not yet been rectified, as stated above.
Jacob also thought that the sin of Adam had not yet been rectified. Therefore,
he reasoned, if he tricked his father, he would be adding iniquity to the existing
and unrectified sin of Adam. He was afraid this would bring a curse upon him,
the opposite of what the blessing would bring upon him, i.e., the rectification of
Adam’s curse. This is the meaning of what Jacob said: “...and I will bring upon
myself a curse and not a blessing.”
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His mother then told him that the time had come to rectify this aspect of the
sin of Adam. She therefore told him, “Listen to my voice.” In so doing, she was
rectifying Adam’s sin of listening to his wife, as it is written: “And to Adam, G-d
said, ‘Since you listened to the voice of your wife...””*

Adam sinned by listening to his wife for improper purposes. By having her son listen to her for
proper purposes, Rebecca sought to rectify this aspect of Adam’s sin.
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In this context, Rebecca’s words, “Upon me be your curse, my son,” mean “the
curse you suffered in Adam’s time is my fault.”

“I, in my incarnation as Eve, caused Adam to be cursed. I am now rectifying this.”

43. Genesis 3:17.
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This also explains why she continues, “Only listen to my voice....” The word
“only” limits her words, implying that “this time you should listen, while last time
you should not have” because that was listening for bad purposes.
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And because the sin of Adam was that Eve squeezed grapes and gave him to
drink,* so too, here, “Jacob brought Isaac wine and he drank.” This was real wine,
not one-day old grape juice with its dregs.
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He who understands will understand all this at length. I copied this from the
book Etz HaDa’at by Rabbi Chaim Vital.

44. Bereishit Rabbah 19:8; Zohar 3:236a.



